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INTRODUCTION. 


Siva Jnana Botham (@aq7arSurg) consists of 
twelve sutras. The original is in Sanskrit. Saint Mei- | 
kanda Devanar, a Jivanmukta, translated the same into 
Tamil. This contains more than the original in Sanskrit. 
It is not a literal translation but the truth is enunciated in 
a more extended but terse and cryptical form. Saint Siva- 
jnana Yogigal has written a Badiam (u79-w) on this and 
it is with reference to this Badiam that the present transla- 
tion is attempted. 


There is already a translation of Siva Jnana Botham 
“into English by the late Saiva Sidhantist Nallaswamy Pillai 
(this is probably out of print) but the reasons fer the 
present translation will be apparent when one has gone 
through this translation, as the sense of the sutras 1s given 
with reference to practical experience:—More need not 
be said by way of apology. 


Vedanta-Sidhanta Sastras are all written in Pari- 
bashai (wfluraag) similar to code language and unless 
this Paribasha is known, it will not be possible to clearly 
understand the Sastras. The different works on Vedanta- 
Sidhanta by saints, ie, those who became Jivanmuktars, 
contain the one and only secret, ie that God or Brahm 
dwells in all living beings in a particular form (2), that 
this form is given multifarious names such as Love, Jnana, 
Arul, Panchatcharam. Letter, Word, Ancheluttu, Arivu, 
Om, Omkaram, Piranavam, Nada-bindu, Adi, Thal, 
Kalal, Kundali, Sivam-sakti, etc., and that unless Brahm 
or God is known in this form there can be no union of 
soul or Jiva with Brahm. 
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Siva Jnanasiddhiar and Sivaprakasam are Sastras 
explanatory of and supplementary to Sivajnanabotham 
and these three should be read side by side. 

Saint Meikanda Devanar has divided each sutra into 
parts for purposes of dissertation and has given expla- 
natory statements, reasons and illustrations under each 
sutra in addition to the purport of each sutra, in order 
to make the sutras intelligible and understandable. A 
reference to the literal translation into i amil of the original 
Sanskrit by Pundit Kuppuswamy Raja of Tanjore (nota 
Jivanmukta) which will be given under each sutra in the 
present translation, will show how far Saint Meikanda 
Devanar (a Jivanmukta) has exceeded the limits of the 
original Sanskrit and has gone into the spirit of the whole 
matter. 

To make the translation more clear and satellite, 
stanzas bearing upon the same point will be quoted from 
Sivajnana Siddhiar and Sivaprakasam and other Sastras as 
well with explanations. 

The importance of the three Sidhanta-Sastras is given 
in the following stanzas by Saint Kannudaya Vallalar 
(soo spiGnL_ws eer aT BVT , ReucnIeare Gara.) 

“Bagi Gurgss ste Qeaud 1 STHg 

Aagret Ags Sura Cs NF—Aov shror 

Cur 6 gen 5 Cow ear cr Nc a allel A & BI door + 

FT BS BT oT 7 Om CH tT 55 Bie (1) 

“pp Arom® urs g wgiee) aor Sun 7 

Qeton Falicares Ost or grv— ID pblda 

gnsgica FumspSSs DSEHSEGO ; Ws grow 

pas ECBujro Door gyi.” (2) 

The present translation is made chiefly with a view 
to make Sivajnanabotham accessible to those who are 
ignorant of the Tamil language and enable others to make 
an earnest study of Vedanta-Sidhanta sastras. 
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Sivajnana Botham is intended for all (Sakalars) who 
are bound by the three malams of Anavam, Kanmam, 
and Maya and not for Piralayakalar and Vijjnanakalar. 

All human beings are Sakalars (sr), The division 
and treatment of Sivajnanabotham by Saint Meikanda 
Devanar are given below for easy reference. 

Ist Sutra: Proof of the existence of | i 
Pathi or Brahm or God, Proof General chap- 


2nd Sutra: Proof of the existence | Chapters, | ters dealing with 


of Pasam. a: the Mupporul: 
3rd Sutra: Proof of the existence of I ues, Pathi, Pasu 
Pasu or Soul or Jiva. } t & 
4th Sutra: The Nature of Pasu of Be | _ Pasam. 
Soul or Jiva. | Charter, Pies 
Sth Sutra: The nature of Pasam.4 —_ ! WL sf 
6th Sutra: The nature of Pathi or | Qevs sor | aRarrw, 


Brahm or God. J Que. 


7th; Sutra The special characte- } 
ristics of Pasu or Soul | Chapters 
or Jiva who is heir to dealing 
Mukti. | 
8th Sutra: Jnana revealed by | 
Brahm to the Soul as | 
the means of his re- | 
demption. union. 


y 
} 
with the | Special or 
means Truth Chap- 
for 
attaining 
ic 


ters dealing 
with the 
Mupporul: 


9th Sutra: The purification of the ni Pathi, Pasu 
: sas lea and Pasam. 
Pasu or Soul by Pan- mae 
, (Qjwev 
chatcharam or jnana. J ; 


10th Sutra: Pasu or Soul’s Victory } Chapters 


over Pasam, dealin es 
de 4 Het 7 
with the | ave 
llth Sutra: The Soul becomes a Victory —e 
jivan Muktha, attained bala 
by the soul sami 
12th Sutra: Whata Jivan Muktha Sin | 
should do to attain Wiwear 


Videkamukti. Que, | 
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Siva Jnana Botham, Siva Jnana Siddhiyar and Siva 
Prakasam treat of Jivanmukti. In fact the burden of 
Vedas, Agamas, Puranas and all Jnana Sastras is Jivan 


Mukti: 


Jivan Mukti is the attainment of immortality or union 
with Brahm in this life and in this body (but metamor- 
phosed by Arul), without death. 

A Jivanmukta lives in this world for atime till his 
Prarabda Vinai (9778 a2) ig exhausted and con- 
sumed. During this period he will be a Loga Guru (Sars 
a5). Then he discards his metamorphosed body at will 
when the Prarabda Vinai is consumed and becomes a 
Videka Mukta (82 ae qpégar) or disembodied mukta or 


Paramuktan.: 


; on 
ne 
<2 


MANGALA VALTHU—PRAISE. 
(Low SaTaritlps i.) 


— severe) Bi Lpev, Lod 
aaavevrav yer ws 
QurnveatTir @) Gocor Lo eviT 
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BVSVITIT Ly oor aus r. 


The supreme being who shines in the minds of Jivas 
(Souls) and who assists Jivas in conquering Pasam through 
His Arul, which is like a bow as big and splendid as the 
mountain Meru, graciously bestows His feet upon Jnanis 
who wear them in their mind asa garland as a sign of 
victory over Pasam. 

The literal meaning of Kal-Al (4 #) is a stone- 
banyan tree. In Paribasha or Figurative language, 
Kal-Al-: means ‘‘Mind’’. This will be evident 
from what Thayumanaswamy says in his Ananda 
kalippu (gars séeoticny), 

S.12. “werGu sv ga sraréaarGa”’ ie, To me my 
mind is the Kal-Al. 

Unless the Jiva conquers Pasam, he can have no 
union with Brahm or God. This he can accomplish 
only by means of Arul or Panchatcharam. 

Jnani is one who has found Jnana and has become 
united with Brahm. 

The feet of Brahm is the Tirumani (S@2wer) or body 
of Brahm which is the Panchatcharam. 


AVAYADAKKAM—PROLOGU E.. 
( DEO CUSED, ) 
© FLDGOLD BHATT gs BOLD] SOL Ly son gyom Taint 
STIDGOLD B_ANL. GOLD GTELD DS LPT — SOSH 
DaOrTTT C.xrerT ; a wees g sla 
Lyenr renin, Basan ; Ly aot.” 
Those who have attained Mukti or union after finding 
“ Self” and “Brahm” will net ridicule this work. For 
they, as Brahm, hold me in their grasp: No attention 
will be paid to others who may criticise this work as they 
have not found “ Self" and “ Brahm” and as they hold 
different and false views about “ Self’ and *‘ Brahm” just 
like the congenital blind men who went to see the 
elephant. 

The religion taught in Sivajnanabotham is the only 
true religion, as it lays stress upon Jivas finding 
‘Self? or “ Brahm” in their body for the attain- 
ment of union with Brahm. The other religions are 
all foreign as they have not found ‘ Self or Brahm " 
just like the blind men in the elephant story. 

If one finds ‘‘Self’’ he can Gnd “Brahm” and then 
he can have union. 

(© sor Zor Uy LD Ser sal STT S slovas Corr 0 gar. 7 orev 
Qexler gs SIaeT ST EL; Grown Ip SP toe.” 

If one finds “Self” and the support of ‘Self’? which 
‘s Brahm the Chief, he can become that Chief or 
Brahm, and will cease from the cycle of births. 


(Kaivalliam-Tatwa Vilakka Padalam.) 


| ist SUTRA: 
PROOF OF THE EXISTENCE OF PATHI OR 
BRAHM OR GOD. 


6 gyeuest ae <j gia gpilp a31cn eueLpall Zoot om Lou 60 , 
CG sro du gsCu One, Lod S HIT STL; 
55) 25) GT eat LOG) T LyeveuiT.”” 

The demonstrable universe or the universe which 
consists of various things and books (treating of different 
subjects), and can be pointed out as he, she, it, or this or 
that, is subject to three operations of creation, preservation 
and destruction; or, appearance, existence and disappear- 
ance. This phemonenal universe which issues from 
Brahm and stays through Him is absorbed by Him and 
then reissues from Him on account of the eternal ““Malam”’ 
of the souls, i.¢., in order that Brahm may redeem them. 
The learned will say that the end is the beginning or the 
Absorbefacient is the First Canse. 

PURPORT.—saars 9 asTram @ystar (pseniou (PHvrg 
2m Fg Qaayvso. 

This universe has the Destroyer or the Absorbefacient 
as the Originator or Chief. 

This sutra is divided into three parts for purposes of 
dissertation. | : 

(1) syaron gost 7 giOei gio ayonaugl peli Zoot on Loud sar. 

(2) Sarogdu BSCu gQHe eargri. 

(3) aeeo Be 

PART 1—DISSERTATION. 
<D/@U CT » speuer <2 gIOaU Sp Syenaucipall Zoot en i0uF aor. 
his phenomenal universe is subject to three operations- 
STATEMENT.—wan@eorgsr qojacr aoe 5 or per gy 
FULL. GrughFw e pus Ss DE epee ssi 
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This universe which can be pointed out as this man, 
that woman, this thing and that thing is subject to creation, 


preservation and destruction as it consists of different 
minor parts which can be individually separated 


What are matter and many will appear, stand and die. 
What are known and perceived by Atma or Soul- 
knowledge (gjarm <a}) as distinguished from 
Brahma-knowledge (Grin Ha) are subject to the 
three operations. | 


The only one who is not subject to these three opera- 
tions is Brahm. He isa combination of Formed 
and Formless (4c, &@) and his Form is Arul 
(Grace) or Panchatcharam or Anbu (Love). Sutra V1 


deals with the nature and character of Brahm. 
REASON.—Gasraoviph ep waar garutGn Ss sol ar 


Because appearance and destruction pertain to what 
is seen to exist: | 
ILLUSTRATION — 


‘6 


oS) F pid ps Ho BIC UT EL 
Gusti ga Sure Ou DeonuwWen—gQ sroar 
or Qlay ar dev CsraM) cararu QnsasanOun 
yorOper pi earor_arer erwin ga" 

Appearance and destruction (beginning and end) 
are the material causes (go%eréarronrid) of those that exist, 
e.g., The five elements. We see ‘urther, from our own 
personal experience different classes of things appear- 
exist and die at different seasons. I[n the same way the 
universe which is seen by us to exist will die when its 
time comes. (Plants grow during winterand die duriag 
summer.) 
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PART II—DISSERTATION. 
OBsro dua SCu g@ae vorer.” 

The universe which appeared will be absorbed and 
then reproduced. 

STATEMENT. — Qa QO wR at FHT SHOT NVM FH 2. Duss) 
ud avdev | 

There is no regeneration or reproduction except 
through the Destroyer or the Absorbefacient, i.c., Brahm 
who caused the destruction or absorption. 

REASON. —‘‘Qa0sn@ Bsrpp Daranwud a” 

Because what is not, cannot appear. 

ILLUSTRATION .— 

“Doulsssarohe Qeul ss ST; BST 
Qoud g sat prot grouse B b— Dowd & 5 
2 5B BiIQoven af air a fur soa; las 
ASABuyjd BSujwor OG” 

What is absorbed is in the Absorbefacient and will 
again appear from the Absorbefacient in the same way 
as it was absorbed. There is no actual destruction but 
only absorption and the re-appearance is on account of 
the Malam of Jivas, in order that Brahm may free them 
of Malam. It is wrong to suppose that the absorption is 
by Maya or Pirakiriti. If Maya is the absorbe-facient, 
then Maya and her evolutes should always remain unabsor- 
bed. Butas a matter of fact, Maya disappears during 
Piralayam or Sankaram (Sear win—eFHsrrio,) So it is the 
all powerful Brahm who is the Absorbefacient or Destroy- 
er and not the unreal or mythical Maya. 

REASON. — 
“9 crore GF QeuGarier DF Qewiat Zeru9 sr om oud cor ** 
There is no action possible to a thing in existence 


except through an author. 
Z 
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SUMMARY,—The universe exists, as itis seen. What 
is not, cannot be seen, like the horn of a hare. The uni- 
verse stays and so it exists and as it exists, it has a maker. 
Whatever comes into existence has an author, like the pot 
and potter Whoever brings a thing into existence is the 
author of it. Brahm isthe author of the universe as he 
brings it into existence and Brahm is the Absorbefacient 
as the universe is absorbed by Him and brought into 
existence again. 

ILLUSTRATIONS, — | 
“ As SAT TLpwl (per gs Sar ST TSW 
HS SO Stars DOO Mout Bdorutw—a gs SHOT LD 
Ca Ba@mo guingpusuTe CuarOQqmnas sraQsrO 5 gs 
KUUTCer worGure Galt gr," (1) 


Just as no sprout will appear from a seed alone 
unless there is moist earth, so nothing will spring from 
Maya alone unless Brahm joins Maya.. Maya is supported 
by Brahm’s Thal (i.e., feet) and by the combined action 
of Brahm and Maya (Sivam and Sakti) the universe is 
produced, S» far as the appearance, disappearance and 
reappearance of Jivas are concerned they do so as the 
result of their previous kanmas or actions It is Brahm 
who gives Jivas suitable bodies according to their good or 
bad actions or kanmas; just as a worm is changed into a 
wasp. (Here seed is compared to Maya, the moist earth 
to Brahm and the sprout to the universe). 

“ Garéarg Car a® Onrg. sap ard Sev 

STéal 5 Hor pot gS sor® Qo pacri__.y2saTs s 
FON FT AY OMT AL OTL Serayonrrs | 
Sar ache Ooo, Qerapw sO," (2) 

Brahm creates, preserves and destroys by a mere 
wish or by His mere will; while a potter has to desire, 
think and act with the aid of his Andakaranas (mind, 
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buddi, chittam and akankaram), Brahm creates without 
creating, preserves without preserving, and destroys with- 
out destroying, by His mere wish or will. Just as one is 
bound by time, place and space, in his waking state 
(Nanavu or Jagrat state), and is free from all these res- 
trictions or limitations in his dreaming state (Swapna state 
or Kanavu) the potter is bound by desire, thought and 
action in the making of a pot, while Brahm is free from 
them in the making of the universe. 
PART III—DISSERTATION. 

3 ts BY” | 

“The end is the beginning.’ 

The being who destroys is the one who creates and 
preserves. The God of destruction is the First God. The 
God who absorbs is the First God. 

STATEMENT,—“QofleenarrGu (psOnar pg” 

Destruction is First or Absorption is First. 

REASON -‘#GarrarSu Grue;Fw gL Davart a aor 5) 5] or 2D 
sustigaa uPuroorg #aagrhary 3 pow,” 

Because the material universe which can be pointed 
out as this, that, etc., and the Souls (Jivas) in it which 
cannot know anything independently, have no inherent 
right in themselves except through Brahm, the destroyer 
and Absorbefacient who knows everything without being 
taught like souls. 

[LLUSTRATION,— 

“ per pat Gaur arapev oar sT8 ser Deut pI 
Horr qe He ena MP BU— Gp oot DEvIT 
eZ np SO; Haat mperges pi, ue 
are nO sripl uTGb ae.” 

The material universe (27fwo Grugpe or Ce sor) 
9su@;#) and the Souls (C#servs Grugr#) cannot move 
and have their being independently as the former is mat- 
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ter and the latter are bound by ignorance and cannot know. 
anything unless taught. They have their being through 
“ihe One” who is neither the Kariaprabancham nor the 
Sedanaprabancham and they have their end in the same 
One,” as they are all absorbed by Him. The end or 
the absorption is the beginning. But so far as the souls 
(Sedanaprabancham) are concerned, though they are 
eternal like Brahm, they are always subject to Brahm 
both in Betham and Mukti or Bondage and Release. 


MALAM (tet) 


Malam is Anavamalam (or Egoism) which binds the 
souls. This is not separately dealt with here, as it is 
fully treated under Sutra IV by Saint Meikanda Devanar. 

(a) The Sutra asliterally translated from Sanskrit 
by Pandit Kuppuswamy Raja. 

Quer, ger, yo (psoilus HUM UFIYO 5 HTL 
sri asrarciuO soTH RESHOG & SSTL_MST; UTH ut 
arhuute_cwr Hs HB ars ereQet COL_W STD. LW 
Cure; sear esr Oeste 2 vate FHM S HLILICOLS 
Ben apar. Qse_v SAETID QEWUAIST STOTT aT. 

The perceptible universe has a Karta or Creator as it 
*s seen, Whatever comes into existence has a Karta or 
Creator, like a pot. The Creator of the universe, destroys 
the seen universe and reproduces it. So the Destroyer 
becomes the Cause. 

(b) The corresponding Sutra from Sivajnana Siddhiar. 

Of aGgas@oes ner per pens & SIO. 2. vaso never io 
au Th(LPe@ DOU I BI SOl LD y Cura gots sroa 

S (HLA cause G avovar Bip; STH PSO epura 

npd@n soRyss AsaQuaral derCp.” 
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The universe which consists of parts and is seen is 
subject to the three operations of creation, preservation 
and destruction. This will not be possible unless there 
‘s an author. This author is the Brahm who is the 
beginning and the end or the Creator and the Destroyer. 
This Brahm who is eternally free from Pasam, though He 
absorbs the universe, reproduces it, for the sake or salva- 
tion of souls or Jivas who though eternal like Brahm are 
bound by Pasam. 

(c) Corresponding Sutra in Sivaprakasam. 

669 waGiemr acjaiG @ Qi1d7,  & quest @ pear pi 

oar gra, dor gore gOHGLd; Gor gui 
[NLD FEV or STH: © CHauld wot 
agag SuTagl Gea ST Sr glo, 
SAND HSE FT Wl Os LIT HAT gyL0, 

D| BY SET Q_(THAUGNL_ULy LD <2) Dakar mow gpILe, 
Anaad sr ise ucmahe.1 HD Devt gun, 

A ast Q peneuuy lo yor & BD exes Aros er wT o sor.” 

The whole universe which consists of parts and can 
be pointed out as he, she or it appears, stays and disap- 
pears at the proper time. The universe which disappears, 
reappears for the sake of souls who are bound by Malam 
and for their redemption. As bodies taken by Jivas (Souls) 
appear and disappear, as Maya is matter and has no 
independent action, as souls in themselves are too igno- 
rant to take the bodies suitable to their kanmas and as 
bodies have no separate existence, except through the sup- 
port of souls, it is only Brahm the Pure who brings about 


everything. 
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[IND SUTRA: 
PROOF OF THE EXISTENCE OF PASAM. 
© geGustCorutl QR oruGev, 
Curae are, yu, 2 over we) 
6 sa oot wv) 8 DqGwer's py. 


Brahm who is one with the soul (like the sesame seed 
and oil), who is different from the soul (like the salt and 
and water) and who is the soul within the soul (like the 
body and the soul) causes the souls (till the time of their 
redemption) to disappear and. reappear and gives them 
suitable bodies according to their kanmas or actions and 
enforces His orders with regard to them through his 
gaolers who are'the two actions of good and bad; Virtue 
and Vice; 4erexflu, uraud, which the souls transact at the 
instance of His Sakti (#48) or Kundali: (6-8) who is 
always inseparable from Him. 

PURPORT. Yer Duan alc5uoT p 2 COUT F FG. 

This sutra deals with the reasons for the cycle of 
births of the souls as well as the universe. (The reason 
for dealing with the subsequent creations or births of 
the absorbed universe including the souls andnot their 
frst creation, is that Pathi, Pasu and Pasam are eternal 
and have no beginning and their first coming into exis- 
tence cannot be understood by any except Brahm), 

This Sutra is divided into 4 parts. 
(1) yoausu sr crus 
(2) garwdeir @epABaru9 ar; 
(3) Gura@ ara udu: 
(4) geri Baader Dd Bie, 
PART I—DISSERTATION. 


senaGu sr@ cruri-—Brahm is all the souls. 
STATEMENT;—sor@ Qaarerursecr used “psdvasir 
srCeruime & per. 7 
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Brahm stands as all the countless souls. (This state- 
ment is the same as the expression Tatwamasi-ssg9a® 
Adu-Nee-Anai #7 € gj@; That thou art or you have 
become that.) 

«REASON: -aigaiaun strap QeranrGor geQuerata 
a2Quney «Dagwouder, ssa Asd ap AeTraCw 
yeQunrs foouw carts gow, 


The word “Adwaitam” does not mean singleness 
or oneness, as the idea of oneness or singleness can- 
not exist unless there is something else to compare it 
with, The word by itself simply denies separateness. 


“ Adwaitam” is a term used for expressing the 
relation between Brahm and the soul. Though according 
to nomenclature, the words Brahm and Soul imply two 
things, they are not two and at the same time they are not 
one. Adwaitam means not being two (Q@s=*rQ-arenw), 
Brahm and Soul are not one and they are nottwo. The 
one is within the other. 

ILLUSTRATIONS; — 

(1) “‘al@gp piu sramripn Gare aren tb 

QL Garc, Curmpss at ar ardasr7 mH— Hi 
Doser LatotBvai ow ; Bard HAG woT_o7 g; 
HUT LIT OTML HV got HwK.' 


A person’s body is given a name and when the 
person’s name is called it is not the body which answers 
but the soul within him. In the same manner, Brahm 
remains attached to the soul without any difference. But 
He is not the soul and the soul is not Brahm. Brahm is 
both the soul and not the soul. 

(2) “qerQpearp Osta parax, geaC nu; usar 
gQadnarn', ure gO eT Oar ara; ger Hox a7 w 
asarHar Qermpu sarauIT Ber pa; 
Qsarng0 se gid OHSS.” 
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What is called “One” is only one and that “One” 
‘s Pathi or Brahm. What is one called Pasu (soul) is 
yourself, bound by Pasam. If there is no vowel “” 
(A) (sra97) there will be no letters. In the same way 
‘f there is no Brahm, whois “ The One,” there will be 


nothing. So says Irukku Veda (Rig Veda.) 


(Brahm is a “thing” in the form of Panchatcharam. 
Everything that goes on in this world is due to this thing: 
Remove this Brhma-Vastu, there will be nothing). 

(3) Muar Boras panels Beurevcs Lupo g164tb 

GT BOOT GIHY LD FENG LO LITA Sr BLOM Lh— D] HAT OT BD TAA 
3 5 GI SOT GH DCHinen DHT Gaoro) DAT Co) BI 
3 & HI FLD GT aot DEM DW LD MBS.’ 

The Omnipresent Thal (feet) of Brahm, é.e., Brahma- 
Vasthu is Adwaita, like the tune and sound and the fruit 
and its sweetness. So the Vedas will say that Brahm or 
Brahma-Vastu is not one but Adwaita (not being two). 

(L) “axrsGarO Gets Rudra FE MSSVSUTH 

ameS eo. waoun gi Ber gi— GA cnS on D & 
srGor evar, sICweHr 2 an LLL] (H Sa 


uiGer aaGasarucr Ber pi.” 


Like a stone firmly imbedded in melted wax, Brahm 
and Atmas (souls) are well soldered together and 
cemented and cannot be thought of seperately. Brahm 
‘¢ all souls (Atmas) without any division or idea cf 
separation, When my soul is purified by Panchatcharam 
and Brahm enters into. me as Joti (Light), 1 become a 
Jivanmukta and then | will say that | am all souls. 


The soul’s labouring under the idea that itis separate 
and distinct from Brahm is duie to ignorance and darkness 
caused ‘by Anavamalam. When the soul is free from 
this darkness, this distinction will disappear. * 


17 


PART II—DISSERTATION. 
(6 gro BR Foor sor” 


The two kanmas (Virtue and Vice) happen through 
Anai (er) or Sakti, Kundali or Energy of Brahm. 

STATEMENT,—Qar Qaararursaena% Qcpditer ipsa 
avest <p) Seer uG at aie. 3 

The two kanmas or actions, geocd and bad or Virtue 
and Vice happen to souls through the Sakti of Brahm. 

The happening is to the soul and not to the body. 
This statesrent explains why (if Brahm is in every scul) 
there should be so much difference between various souls, 
why some ace intelligent, some dull, some rich and some 
poor, some healthy and some unhealthy and some attain 
Mukti soon and some late, etc. Kanmas or actions play an 
important part in the sou!’s attainment of union with Brahm. 
The souls gain experience and intelligence by the results 
of various gcd and bad actions in various births and the 
development of the souls depends upon them. Kanmas 
(actions) themselves are matter and cannot happen to 
souls by themselves. The souls are completely under the 
influence of the Sati or Energy of Brahm and whatever 
actions they perform are through the Sakti of Brahm, 
though each soul thinks that itis he who has brought 
about particular good or bad actions. Brahm and his 
Sakti are inseparable and the Kanmas of Jivas should be 
traced to Sivam-Sakti and it is Brahm and His Sakti who 
nurture the souls in the field of Kanmas and educate them 
till they begin to feel and recognise them (Kanmas) alike. 
This is called the maturity of Kanmas or [ruvinai Oppu, 
(QjBoer gviy), treating the good and bad actions alike 
and getting an aversion to them both. 

REASON.— 7 

“ OCR pEhonus srouter wT STeVeL_L_ TECH ; 

HOA HUTS) SB ForwiT Sev oor.” 
3 


18 


Just as the ruler of a city enforces his orders in respect 
of his subjects, through his gaolers, Brahm enforces his 
orders in respect of Souls (Jivas) through his gaolers called 
the two kanmas or actions (i.e.,) Virtue and Vice, through 
His inseparable Anai called Sakti. 

ILLUSTRATIONS, — 

Ce maCs Garnn aulreeriyid 2oasl_of or 
Rarer sTib (Upp@s liar a arat an.\Sai—auat ar aau sor 
QeFuueut Qew Scicsuiesr afl Zan SF ib ew GuSuTra 
Gear ; Qeus searur ear pi.” 


What exists or what is present in the soul is Sanchita 
Kanmas, the past accumulated Kanmas. Every soul should 
as a necessity reap the fruits of these Kanmas whether 
good or bad (i.e.,) every soul should experience joy or 
sorrow according as his past kanmas were good or bad. 
For the accomplishment of this purpose, the souls take 
bodies according to the decree of Brahm. Kanmas them- 
selves are Jadam or matter and cannot produce the 
results. ltis the Brahm who produces the results just 
like a ploughed field yields harvest to the farmer. 


This Ilustration proves the existence of Kanmas. 
Pasam is divided into Anavam, Kanmam and Maya. 
Kanmam is as eternal as Anavam and Maya. Kanmas 
are divided into three; Sanchita, Prarabda and Agamia, 
(<@5F 510, Gerais, gaerduo), Sanchita Kanma or San- 
chita Vinai is the immediate cause of souls taking bodies. 
When a soul has taken a body it experiences joy or 
sorrow as the result of his previous good or bad actions 
and in the course of experiencing these joys and sorrows 
which is called Prarabda Kanma or Prarabda Vinai, 
further good or bad actions are committed. These are 
called Agamia Kanma or Agamia Vinai. It is because 
the soul thinks that he is the Actor or Kartha and that he 
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alone produces these good or bad actions that these are 
accumulated against him to be reaped in the next birth. 
In the next birth these accumulated Agamia Kanmas 
become Sanchita Vinai. It will naturally be asked how 
souls committed actions before they were given Dodies. 
The answer is that the souls are burdened with Kanmas . 
eternally in the same way as they are bound by or burden- 
ed with Anavam and Maya eternally. This is a mystery 
similar to the mystery of seed and tree, No body can say 
except Brahm, whether seed was first or the tree. The 
Kanmas with which the souls are burdened eternally should 
be consumed and expiated. This is done by the souls 
taking bodies and in the course of their lives in this world 
further kanmas are accumulated and this is the cause of 
the cycle of births to which every soul is subject. Till the 
Kanmas are matured, the souls should have rebirth. 
ILLUSTRATION (2),— 
 gomdarous Devi san Dou ler oyT STO Ss a DAG 

HUB OU ETH FLD UFTELD SUTN— Dau a Com BOLL) 

Curtogre_bu Grtahs gart ors 

Apt BM ow HOF SCM UILTT QB.” 

The souls are ignorant and are in darkness and cannot 
themselves take the bodies suitable to their Kanmas. 
Actions or Kanmas are matter and cannot give suitable 
bodies to the souls. Just as iron is attracted by magnet, 
bodies are given to the souls suitable to their Kanmas 
(particular kanmas attract particular bodies) under the 
decree of Brahm. No body else can perform this task. 

ILLUSTRATION (3).— 

CQnvd p Say Hap deuGote sefidr uw 
Gerad wv L| Bspoor pi, @ 7 aromnGu—aiwve, 
Loev, SST LDL) 2/607 iow aul Lo, oararara, OL sa outer 


3 60IT SET SGFOFL SOO SF STD.” 
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The husk attached to paddy and the verdigris attach- 
ed to copper are not new but eternal and ancient. In 
the same way Maya, Malam and Kanmam (Pasam) attach- 
ed to souls are eternal and nobody can give their origin. 
They are not new and they have had no beginning. They 
have their origin in Brahm. Maya, Malam and Kanmam 
will perform their tunctions in the mere presence of 
Brahm just as lotus flowers open and iade in the pre- 
sence of the sun. 


PART ILI—DISSERTATION. 
“ Guraqaray yas”, 


To disappear and reappear in uninterrupted succes- 
sion. 

This dissertation is to prove that souls which take 
bodies in this world will successively disappear and reap- 
pear, through the influence of Sakti or Energy of Brahm, 
in order that they may reap the fruits of their past lru- 
vinai (Q@eizer), Virtue and Vice (yaar and ura), 

STATEMENT. —“‘Doar Quaraurasar wr ANG ys BIRCH LL,” 

The souls with accumulated past Kanmas will again 
and again disappear and reappear for reaping the fruits 
of their actions. 

REASON, —' 


ia BTL DDLpwW * pw 2 Ma FVFVO FH, 


La ST SU Qormuou4ra,” 


Because reappearance or. rebirth is possible only to 
those things which can by nature disappear and appear 
even after absorption. 

ILLUSTRATIONS,— 

CFV HOOUE SHAURTTAY SToTons gi 
a oor LiL_iT I 2 & 50 Oa S01 19 @)— aor a8, Qa, 
CaM SFC STO D, Corba aperueQeer pl, Loe#rtn 
SOT a asiplLd Shaded ST 6a.” 
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When the organs die, i.e., when the body dies, the 
soul in it goes either to Swarka or Naraga in conjunction 
with the Sukkuma body (incorporeal body), to experience 
pleasures or pain, as the case may be, according to its 
good or bad actions in the past, forgets its past history 
Just as one forgets in the dreaming state (Swapna state) 
what he does in the waking state (Jagrat or Nanavu), and 
then when the appointed time comes, it discards the body 


it took in either Swarka or Naraga and being driven or 


forced by the mind, enters a womb to take a corporeal 
body in this world along with the Sukkuma body, to 
reap the fruits of his past kanmas or actions yet remain- 
ing to be reaped. 


All souls should pass through three Avastas or states 
before they are finally released and united to Brahm. These 
states are Kevala, Sakala and Suttam. (saaa, saa, 
#550), {nthe Kevala state, the soul is dull and action- 
less as it is completely hidden by the Anava-Malam. 
It is then in an unemoodied siale. At the appointed time 
it is gradually joined to Tatwas or Karu-vigals and begins 
to shine, through the influence of Maya. After joining 
Karana body, Kanjuga-body and Guna body, it joins 
Sukkuma body. Itis only after joining the above four 
incorporeal bodies that it takes Vula-body or corporeal 
body. When the soulis thus joined tu Karuvigals or 
Tatwas, it has gained the Sakala-state, embodied state, 
It is only in the Sakala state it will gradually gain know- 
ledge of Brahm and Selt and will aspire to get release, 
Union with Brahm is the Sutta State, wisembodied state, 
Sukkuma body is otherwise called Puriyatta body (y@uie 
3g) and it consists of the five senses and mind, 
Buddhi, and Ahankaram—altogether eight latwas. Swarga 
and Naraga are other Andas (2r-_) or Worlds, to which 
the souls go only temporarily, either for : long or short 
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periods and not heaven and hell as they are ordinarily 
understood. When a soul enters a womb again, it may 
take a different body from the one it had when it left 
this world, or it may enter a womb in a country different 
from the one it lived in, inits former Tula body or it may 
be born with knowledge different from the knowlege 
it had in the previous birth. 

ILLUSTRATION (2).— 

“ gra sor Car gitai, ssaarayn Ca gy 
uraruin GuTiei(il yi eer Ly Lb—vis ef cor 
Gary astus KFS Quarry ga 
DLT gi; corer Gun wor py ag." 

(This illustration is to refute the theory that all souls 
good or bad join Brahm, when they leave a body, just as 
the air confined in a pot joins the atmosphere when the 
pot is broken. 

The different illustrations given in the Vedas to show 
the manner in which souls leave a body, have to be under- 
stood differently. The illustration of a snake shedding its 
skin and taking another body, that showing that one does 
not remember in the dreaming state what takes place 
during the waking state and that of an expert Yogi enter- 
ing other bodies by his yoga power and leaving them at 
will, apply to the souls leaving a Tula body, corporeal body. 
The illustration of the pot-air and the atmospheric air 
apply to the souls leaving the Sukkuma body, the incor- 
poreal body, at the time of redemption: This will not 
happen in a visible manner. 

PART IV—DISSERTATION. 
“givorule Baaer D 8 pew.’ 

It (Brahm) will be inseparable from Anai or Sakti. 

(This dissertation is to show that Brahm or Sivam 
does everything with His Sakti or Energy or Kundali and 
that they are both inseparable. 
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STATEMENT, — 
‘“ Daft sadesr BD A pews p.” 


Brahm and His Anai or Sakti are inseparable, 
The following stanzas from Sivajnana Siddhiar may be 
read in this connection. 
(a) “ea Rarer 37 BW gAst@oi; F FULD HOSE 
Fears g Suir Ho; ergianiee aura Qarsvavreh 
FS Fy aaa FSR AT AH FES BISSETT | 
FS Bub; FS sor Garctn g D O) DVNTL™ oF Fk Baran’ 


It is Sakti which is Nadam, Binds etc., and it is Sivam 
who is Sakti, Nadam, Bindu etc. Al! the visible forms in 
the world are produced by Sivam and Sakti together. Sakti 
is the Energy of Sivam. Whatever Sivam wills, Sakti will 
become that. 

(b) “vaKor 3 = é Bureub YT Ham HF; Heenan Be 
Oacmar Pada; sf sFF ado DF F & SuIavdev.” 

Arul (Grace) is Sakti of Brahm. There is no Sivam 
without Arul. Without Sivam there is no Sakti. 

The Sakti of Brahm is His Arul (Grace). This is His 
Panchatcharam (w@je7U oD), 

REASON.-“‘waer gab Cora QraxDbor DF 

FoR Gurus 8D pevrear.” 

As Brahm is neither one nor many but Omnipresent. 
(This shows the inseparability of Sivam and Sakti.) _ 

ILLUSTRATION .— 

“saa year Tar parma por pery; Orono arane 
oT ICR (Lper oor sor pi; ot au DO) pau gy lb— DHS or 

Yona Deer sor D)eveoors, Gli srseilal gg erie tte fF GOT 

DOA EOL GOLD, POI Ld, wr wea. 

As Brahm is Omnipresent, He cannot be reckoned 
as one. If He is considered as two (as Sivam and Sakti) 
He cannot be Omnipresent. Pasu (the visible animate 
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world) and Pasam (the visible inanimate world) cannot 
exist without Him. The separate existence of Pasu and 
Pasam is incomnatible with the Omnipresence of Pathi or 
Brahm. Every thing is subject to Him. Just as the Sun is 
called Kadirone (#5Gaers, Luminary) with reference to 
‘tself and Kadir (7, Ray) with reference to other objects, 
Brahm the Great Luminary is called Sivam with reference 
to Himself and Sakti (His ray) with reference to other 
objects. Pasu and Pasam are the belongings of Pathi and 
they are always subject to him. They cannot exist without 
Him. 

This illustration shows the relation between Pathi 
and Arul (Sivam and Sakti) on the one hand and Pathi 


and Pasu, Pasam on the other. 


The same Sivasakti is according to its various func- 
tions called Parasakti (ust#48), Dircdana Sakti (SCrrarar 
#35), cha Sakti (Qeere55), Jnana Sakti (7 w#a5), 
Kirya Sakti (@fiursS) etc.. and it has various names 
such as Para vindu, and Abara vindu. etc., In the same 
way Sivam is called Paranadam and Abaranadam etc. 


(a) The Sutra as literally translated from Sanskrit by 
Pundit Kuppusamy Raja. | 
( Muni guia gag 5 nGams gs st setatsu Rouse, 
eves Rar GamigngOarand, sada) Qmsaen gon 5 
HomruUTsu + FBIGHN Rursonaq Marat atiog Hot udu 
SS R00 Heiss, foes Gdae Qel Bum ar. 

The Supreme Sivam who is not different from the 
universe by His Omnipresence, stands apart from the 
universe and with His Sakti called Anai carries on His. 
work with regard to souls according to the development 
of their Kanmas. 


(b) The corresponding Sutra in Sivajnana Siddhiar. 
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“paQsor wir, Camp, 2.1 ayior, pours pas, 
soaker wuts sors aria Qor ors HIFuw gs, 
Sagi, Dap sor gamow suaQaugs dor Ds 576 ar 
Roar s1100@y)2 Gai poo ar Samar Osage.” 

The Pure and Supreme, Omnipresent Brahm, who is 
one with the souls, different from the souls and soul within 
souls, dwells inall the countless souls in the form of Sakti, | 
superintends the two Kanmas, Virtue and Vice of fivas 
brought about by His Sakti and stands asa great Light, 
without any of the taints attached to souls. 

The universe (2.2) mentioned in this Sutra refers 

to Sedana Prabancham or souls. 

(c) Corresponding Sutras in Sivaprakasam. 

Cgameisri, AgsuTl, Omernvs Se Aps Si 
Qpdderiar sonmwaens & Tor wit eons 
HATMY AHH Fanon, MoauasT Wu, | 5 G)M 
Yuan Hap Curses HGS ge DORN, 

Lecramhuy UiTeuld Lyi gy Guragar aor. g,STWL 

Lear ThLn QHer evil Lo QurHs SusaTV BHOWTSV 

Dar Havay LD IHL 5 GH Qa xen du ut gw 

oe 1 Pbius D URUTSESED TACOTUIUT @OTTIO ST (1) 

~The Souls are countless and Eternal. ‘They are 

enveloped in the darkness of Anavamalam and take bodies 
through the Arul of Brahm as males, females or neuter, (the 
Souls themselves are genderless) according to their good or 
bad actions and in the course of their lives as such, pass 
through various kinds of joys and sorrows and commit 
further good or bad actions and move continually between 
Swarkas and Naragas in order to reap the fruits of their 
good or kad actions and when their Anavamalam is 
matured, Brahm, by means of His Sakti or Arul which 
shines in every soul, removes the envelop of darkness 
and admits them to His feet. This, the learned in the 
Truth will say, is the characteristic of Souls. 
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eS 5TE, FSS CHTME HLTTG ; Flas a fase 

es arox Qoragb: (pats sadar wovaser aro 

Ws stm AGFEHS: AGL zoos Gu Dow sos 

ona e530 Or sr_On wert gatiGumres, w8 ips gs.’ (2) 

The Pure Sakti is the Jnana Fire. This Sakti has 
no existence without Sivam. Like the bright sun which 
drives away darkness before his glorious and expanding 
light, the Sakti takes delight in destroying the three 
Malams of the Souls (Anavam, Kanma and Maya) and 
admits them tothe feet of Brahm, i¢., it enables Souls 
to become united to Brahm. | 

(d) Pasam consists of Anavam (Malam), Kanmas 
and Maya. In the Ist Sutra, the existence of Anavamalam 
is proved. In this Sutra the existence of Kanma and Maya 
is proved. | : 

Creo, WTOT@W, WTUTaCin QmHAdaruG sr aiTwiento 

ts BA CHUIM sor ro@y b ometleticn Qajerrus A Deed ; 

LOT enw, LOT OTe, WITLI euCRLD Dp Gear uF oor GUT LIGA LD 

gus gy cHuG hl sorG way eo aycnotone qotluru 8 De.” 

Maya, Anavam (the Greater Maya) and Kanmas will 
keep the soul in darkness, when he is in bondage and is 


ignorant of “Self’’. But when Truth is known to him (by | 


Brahm), they will change into light. 
_ (Sivaprakasam) 
(e) The “Anai” referred to in the Sutra is Maya or 
Sakti or Kundali or Arul or Energy of Brahm, 
(f) When it is said that Souls take bodies, it does 
not mean that they take human bodies only. Bodies mean 
the bodies of from worm to man. 


pot Sel hates 
ns Fier arn be ht 


2/ 


[II;>pD SUTRA. 
PROOF OF THE EXISTENCE OF 
SOUL OR PASU OR JIVA. 

“org; QaQsa plex, at oot Gta) ST at DEW OO y 

Binjavenr , ROSS 2D) 569 or , & SOOT LIL. BV 

2 avr 19. aot Gad" on nud aor, B.TDUT HS p_aort 560 aor , 

oruT Quis ws Saye grat Qerwt,” 

Atma or soul is a fact and it dwells in the Maya 

machinery of body. Its existence in the body is proved. 


(a) As our Soul (Atma) intelligence discards every- 


thing else as not soul. 
(b) As we say “It is my body.” | 


(c) As the soul knows things through the five senses 
(which are only un-intelligent doors). 


(d) Asthe soul knows things in sleep when the 
senses are inactive. 


(e) As the body has no actions and has no experience 
of pleasure and pain in sleep, and 


(f) As the scul which remembers and forgets things, 
knows things only when led by Brahm (intuitively). 


The existence of the intelligent Pasu or Soul is 
proved in this Sutra with reference to the 
unintelligent body, in the same way as in the Ist 
Sutra the existence of Pathi or Brahm is proved 
with reference to the unintelligent universe). 


This Sutra is divided into seven parts for purposes 
of dissertation with reference to the 6 reasons 
given in the Sutra itself and the 7th part relates 
to the refutation of ‘“he combination of Kandas 
theory,” followed by some sections of Buddhists. 


=. 
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PART I—DISSERTATION, 
“gerior QPavO sas ned os’ 


As it is said that there is no soul. 

This dissertation refutes those who say ‘“There is no 

soul.” 

STATEMENT, — : 

“nore goriot QoQ sor peat grariunt oor gy.” | 

Atma or Soul exists as it is asserted that it does not 
exist. : 

REASON. —tapMZernyin sornadpar A @ <2} oor Lor | 
Qoosa no Shugsa grader 1) Sai Bor Lot sur Lo, 

The intelligence which says “body is not soul”, 
“senses are not soul,” ‘‘andakaranams are not soul”, | 
6s ° ‘ + 

the happenings of pleasure and pain are not soul” and | 
so “there is no soul’’—this intelligence is soul. | 

ILLUSTRATION,— | 

“asin per OpenAsr ple gen sud AO gCr psa it 

& cbt Gm or MIST Sy) 3 Mgr sas ; HLT SF gy b— 15) oor 9 sot pi 


‘6 


STuvemiCura srctora, erturcow Suk : 


SDUTLP wad ; soot.” 


| 

After discarding everything one by one as not soul, | 
there remains “ one” in your body as Anjeluthu (4@@e | 
(4H). This Anjeluthu is you or soul. As you (soul) | 
reflect everything to which you happen to be attached, | 
like crystal, you are neither Maya (Pasam) nor Pathi | 
(Brahm), You are quite separate from either of them. 


Anjeluthu is Si, Va, Ya, Na, Ma (8. a, w, «, te), 
This is Panchatcharam. This Panchatcharam is a “thing” 
(Brahma-Vastu ‘970 aeng7) and the ‘five letters are not 
ordinary letters but represent the 5 functions of Panchat- 
charam or the five elements in it. Si (@) represents Sivam; 
Va (#) represents Arul or Sakti; Ya (w) represents Atma 


———ee eo 
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or soul; Na (*) represents Durothai or Maya, and Ma (uw) 
represents Anavamalam. The soul (wv) remains between 
Si & Va (@-~) on the one side and Na and Ma (4-») on 
the other. These 5 elements can be reduced tothree: Si 
and Va as Pathi (Brahm), Ya as soul (Pasu) and Na and 
Ma as Pasam. The soul or Pasu is thus betwixt Pathi and 
Pasam. So long as he is attached to Pasam he is in 
bondage. When he severs his connection with Pasam, he 
becomes attached to Pathi or Brahm and gets release. 


Panchatcharam is the Tirumani or body of Brahm. 
Without this Panchatcharam, there will be no Panchakri- 
tiam; (Five operations: #@as4, BS, eaaerrn, PCrturains, 
| gié@reu viz, Creation, Preservation, Destruction, Veil- 
ing and Mercy). Panchatcharam is all in all. These. 
letters not being ordinary letters, there is no use uttering 
these letters singly or in combination and there is no 
virtue in intonation. Panchatcharam is a “ thing’ (Vastu) 
and it should be taken if one wants to avoid the cycle of 


births. 
‘opp SMu Puyo, pgaarn wren asetioo 
FD pin Quran stor FQuT g—u pp gS aor 
Fat, HHS, Hal, or Morr, Hw zu, wevtr, 
oT # Quip a 65F or DYE aul iD.” (Z) 


The signs of the letters will die but the meaning of 
the letters in the different languages will not die. The 
meaning of the unblemished 5 letters forming the Pan- 
chatcharam is Sivam, Arul, Soul, the beautiful Dirotham 
(Maya) and Malam. This you should understand. 

MEGOFLP TS SF LSUWUPLD MHeMNTN 9) pins Duy Ln 
(WOOF Se 2 YB sr am ter S glL— ICO Fp SC s 
YG SSS ALP, UTEMUS SHLD PLILITAVT i 


Corer Sunirid (Lp Suytd.?” (2) 
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All the 28'Agamas and the 4 Vedas are Panchatcha- 


ram. The 18 Puranas are Panchatcharam. The merry 
dance of Sivam-Sakti, ie., Panchakritiam is Panchat- 
charam. The silent Paramukti, above all Tatwas is also 
Panchatcharam. | 
(Unmai Vilakkam by Saint Manavasagam—K adanthar) 
Ce eip sata suoith sonar mm Bud, 
HSWeip ss Fa Moths uGper sass, 
AGAFpSITBU MmsaT FSS, 
HOF Lp S Hao ar Hints Rs STS om.” (3) 
Nandi rests on Ancheluthu ; 
Panchatcharam rests on Ancheluthu ; 
The round letter is formed by Ancheluthu ; 
Brahm rests within Ancheluthu : 
(Tirumandiram by Saint Tirumular) 


PART II—DISSERTATION. 
“Gr cot gat_Oevaor De) aar”’ 

As we say “my body” 
This dissertation refutes those who say that body 

is the soul, 
STATEMENTS— 
(1) “Qofl sror gua srorpell cr pon Lor zat gi.” 
The intelligence within us which says “This is my 


body” is soul. This intelligence does not say “Tam 
body,” “Iam hand,” “Iam leg” etc., but “ My body” 
“My hand,” “ My leg” etc., 

This “ My” is soul. 

(2) sraru croriunden crorap DSuTa, sr eTEns, oT cor SIT) ev cor 
Apugien sTaVor, YRAGA Maarerworair. 


As we distinguish things outside us and separate 
from us, as “My town,” ‘‘ My house” etc., the intelli- 
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gence which says “ This is my body” thus distinguishing 
the body from “I"’ is soul. The “I” is Atma. 

ILLUSTRATION.— 

Meret SET DUNT 19 GT STON FI, DOM IGT OT GO) HI 

2. { HUT ZI] CMMs, STH, UTSOS—ST cot Fos pity 
soror Dud sar gid eonrs gs Dan am 

awenan, senCacpis a srr.” 

Because you say ‘ Mine,’ and do not say ‘‘not mine”’ 
and because you stand apart and say © My hand,” ‘ My 
leg,” “ My body,” and “ My mind”, the hand, leg, body 
and mind are not yeu (the Soul). If you consider deeply 
you will find that you the soul are different from them all. 


PART III—DISSERTATION. 
“Biorjver 1) seG ev,’ 

Because it knows the fine senses. 

(This is to refute those who say that the 5 senses 

or'[ndirias are the soul) 

STATEMENTS. — 

(1) “Qeah Bayou wDadear garur ear gy.” 

Soul exists as itis the one which knows all the 
senses. (Soul exists distinct from the senses as we 
say ‘My senses,” thus distinguishing the senses from 
the soul.) 

(2) Bunya ¢S5U, whe, mu, TF, sneer, DEEP 
vase QuDiss Aare pAurawid or, Qacnras S@ygio Bip 
uu gb Aha gear gsTader 2 Sey Dares sw w1 euTU. 

Each of the five organs (for hearing, touching, seeing, 
tasting and smelling) knows only one sense, The sight 
organ cannot hear; the hearing organ cannot see and so 
on. There is one thing in your body which knows all 
the senses brought by the different sense organs. This 
one is soul. 
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ILLUSTRATION .— | 

“pomp Bn & Qetarp Durst® ev. vneret 

HT PLD UVEHU HUUGIFLp Fe S— Hert DH) Hv 

earere sulse 99 6, sam sgan san® 

Saar, HMA, Qa pve, Rr.” 

The five sense organs in the body which can know 
only one sense each and not more than one and are 
varied in such a manner that one sense cannot know 
what is brought by a different organ—these organs are 
guided by the Ancheluthu. The intelligence in your body 
which is cognisant of this is the soul (you). You are not 
the five senses which perform five different functions. 
This, you. should consider. 


PART I[V—DISSERTATION. 
“g@ean 20 sf ar”, 
Because it knows in the quies-cence of the five senses. 
This is to refute those who say that it is the Sukku- 
ma body or the Puriyatta body, which cognizes 
all the five senses and not the soul. 
STATEMENTS,.— 
(1) “Qoh p0éan aA sclor gon wre gx.” 
The intelligence which knows the dreaming state 
(swapna) when the sense organs are inactive is the soul. 
In the dreaming state, the five senses are quiescent 
and the intelligence which knows the dream, 
which is not brought by any of the five senses, is 
the soul. 
(2) Ron oat Gi, Soot a Sar _TQLoosr pitt, HBT Wy. WOLDS pI LD 
Apuget sracGet 2 giGal Dovel on or eur. 
The intelligence which says in the waking state 
‘*? dreamt” or “ I did not dream."’ is the soul, Dreams 
are remembered in the waking state only in a hazy 
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manner and not accurately. If it was the Sukkuma or 
the Puriyatta body, which knew the dream, there should 
be no haziness in remembering it afterwards. Because 
there is haziness in reciting the dream, it is the Soul 
which knows the dream and not the Puriyatta body. 

ILLUSTRATION, — 

CgaaiAa dar gquitiu Bis'dut pasar STDS UE 
Qead For sar Aa Qear pr aS— sara af om 
CaQmwag dstanQ Brut, Dx sdor 
Lof DO, DL.vbuaad, WP pl.” 

In the dreaming state, the five senses are inactive, 
though the organs are present. The Soul is active then 
and is quite cognizant of what is going on. In passing 
from the waking to the dreaming state, the Soul leaves 
the Tula body, enters the Sukkuma or Puriyatta body and 
roames about experiencing pleasures or pain. Then 
when it comes back to the waking state, it leaves the 
Sukkuma body and re-enters the Yula body and remem- 
bers its actions and experiences in the dreaming state 
very indistinctly. Hence the Soul is not the Sukkuma 
body or Puriyatta body. If it was the Sukkuma body which 
dreamt, then there ought to be a clear remembrance of 
what happened in the dreaming state. 

PART V~—DISSERTATION. 


6 gargs o.ctarig. arid ox a oul ot ”’ 
As the body has no actions and there is no experience 
of pleasure or pain in dreamless sleeping state (sushupti). 


(This is to refute those whosay that Prana-Vayu 
(Qoreer atu) or the air which plays in respiration is the 
Soul), 

STATEMENT, — 

(1) Qos samruige sama. adcoorudcor onoud or ff, oor LOT 


Rar gy. 
P) 
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Though there is respiration in sound sleep or dream- 
less sleeping state (Sushupti), there is no experience of 
pleasure and pain and the body and karurvigals are 
without any action. Hence there is a Soul separate from 
the body, the karuvigals and respiratory air. 


(2) g0a@er A sg Qearugsgeruw, Fair Gr FS 
Besran ou ear , Qdaat sa 5B Qoaug ger Burd pu 


Bo srader Hgsa Hoa Terwrairy. 


‘In sleep, when the senses are inactive, the Maya body 
does not experience any pleasure or pain and has no 
action though there is respiration. In the waking state 
there is experience of pleasure and pain and action. So, 
the one who is cognizant of both states is the Soul. 


ILLUSTRATION, — 
6s aT LU LD QaarGa, sr_oOwt@aasa ET EMS F 

B_ BOT WO. a oor uF sor 5) aud & ST V— Hoo L_ Huy i 

patarin Garp eamrd, Bw ; ROGET SI DLN aerate 


Ba at BILD Bsr ig. acer aetasr.’” 


This body which knows and feels only in the presence 
of the Soul cannot know and feel any thing unless there are 
experiences of pleasure and pain by the soul itself and 
unless the Soul is active. In sleep, whether in the dreaming 
state (Swapna) or inthe dreamless sleeping state (sushupti) 
the respiratory air is in play; but it does not know that 
it is in action. So, that which is able to take cognizance 
of the inactivity of the Karuvigals and the activity of the 
respiratory air in sleep, is the Soul. It is only when the Soul 
is unabsorbed and is joined with Karuvigals, that the 
body will experience pleasure and pain and will be in 
action and not otherwise, quite apart from the play of the 


respiratory alr (Pranavayu), 
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PART VI—DISSERTATION. 
cami gs e.cni seer, As it (soul) knows only when 
instructed by Brahm. 
(This is to refute those who say that Braham (God) 
is the Soul. 
STATEMENT.-— 


(1) Dott LOTS 2 ROT SoG) sor Dor wT eat ZI.” 


Soul exists as it Knows when instructed by Brahm. 


In the Kevala state (or unembodied state) the Soul is 
dull and actionless as it js not joined to Karuvigals. It has 
no knowledge then as it is completely hidden by Anava- 
malam. It is only when it is clothed with Karuvigals by 
Brahm and passes from the Kevala to the Sakala state 
(embodied state) that the Soul begins to acquire knowledge 
Brahm is not subject to these limitations as he is Omnisci- 
ent. So Brahm is not the Soul. 

(2) gee xHistasDa0nan py yNAss 905g 2U 


C sAure BDI Hat ST KEW sr 2 y's a AUGUT aor Lo? auT iu. 


Brahm is Omniscient and is not subject to forgetful- 
ness. The intelligence of the Soul is limited and it is also 
subject to forgetfulness. Brahm does not require any 
teacher to teach Him any thing, while the Soul is in need 
of a teacher and knows things only when taught by 
Brahm intuitively. 

ILLUSTRATION,— 

Code go 2 Das guru, #Aut zs 
YO se SydA_G, YAH HU HF—Ia Ht 5H 
Tg? a Danyarm ay; Quusomii tar x a0 Hor 
IB, 3 I STOso oor gy DSW.” 

What is that which knows things carried by the 
senses only piece-meal and cannot know simultaneously 
all the things carried by all the five senses together ? What 
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is that which knows only when taught? What is that 
which is anxious to know things? What is that which. 


forgets what it once knew? What is that which cannot 
concentrate upon anything continuously but only off and 
on? What is that which is subject to the five states of 
consciousness (Jagrat) Swapna etc)? What is that which 
is sucked in and absorbed at the place called Iladam ? 
It is not the Brahmn, the Ommiscient. If one who 
knows the Truth ponders ‘deeply, he will find that like 
the sun which is different from the eye, this thing is quite 
diferent from the Great Intelligence and is called Soul 
or Ego and it has the natural tendency to partake of the 
nature of anything to which it is attached. 


PART VII—DISSERTATION. 
¢é Sor LoiT som,” 
The soul is separate— 


This is to refute two sections of Buddhists i.e ; 
Soutrantikar and Wybadikar who are called 
Samukanma Vathigal, according to whom the 
whole unjverse will be brought under Pura- 
chamudayam and Akachamudayam (4Yo##Yysr 
wi, warecpsrum), Purachamudayam relates 
to earth etc. which are said to be caused by 
Parama Anus, (w7rag seer) or Atoms. These 

toms are of 4 kinds; earth atom, water atom, 
Gre atom and air atom. A combination of these 
atoms will produce earth, water, fre and air. 
Akachamudayam relates to Chittam and Chitta- 
padudi (#964, 44 5uu@S). They are produced 
by 5 kinds of Kandas (4%), These 5 Kandas 
are called Uruvam (2. qu), Vedanai (Gai 5 Zan), 
Jnanam (@7), Kun (2), and Vasana 
(airedar), The body, senses etc. are called 
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Uruvakandam (e-@aesessu), The intelligence 
which feels Uruvakandam is called Jnana- 
kandam (@Taréangi2). Pleasures and pains 
experienced from this knowledge are called 
Vedanakandam (Ga s%résea), The names 
applied to persons and things are called Kuri- 
kandam (@#4a¢5), The knowledge of per- 
sons and things from their names is called 
Vasana-kandam (awtséréa5g), Uruvakandam 
is placed under Purachamudayam and the re- 
maining four are placed under Akachamudayam. 
STATEMENT, — 
“Def uorur Qusks & gic gor gorut eo gi.” 
The Soul is not a combination of the 5 Kandas as 
stated by these Buddhists but remains in the Maya 
machinery of body as a separate entity. 


The body is Mayaand all the Kandas are Maya. 
They are all transient and perishable. But the 
| Soul is eternal and imperishable. 
REASON. —-¥@ar STLb Qaaseg QuutQuDp 4p pera. 
Because they have each a separate and different name 
to distinguish them from the Soul. (The Maya matters 
which compose the body and the 5 Kandas have each a 
different name.) 
ILLUSTRATION .— 
Ugslaum ® sar cars 51 STatle ene LiTaO, 
Alwuratin, SUS wGuTA— HUT os 
HTM SOS (per quarrs gg 679.0 HF 5 Qa4rin 
sro 25 Gor Caum@w eres.” 
If you are able to find the Tat as or Karuvigals 
trom Kalai’ to “Earth,” you will then know that they 
are Maya and transient. If you first understand /nana 


38 


remain quiescent and ponder, you will find that they are 

all Maya matter though they serve like alamp;- you are 

quite different from them, just as the eye is different from 

the lamp. 

- Tatwas or Karuvigals (Categories) are considered as 
24, 36, 96 and above. Of these, 36 Tatwas are 
Major and the remaining Minor. The 36 Tatwas 
are as follows. 


Atma Tatwas 24 f(a) The five Elements) vge ye. 


LTO FH IAL. Earth, water, fire, air, ether. 
(b) The five Sense organs-®uGurAaar. 
(o7 Gort Sifwwear), 

(c) The five Senses-@uymarsar. (sor 

io & Benz). 
(d) The five Kanmendriams, (ae 

Cot Sil wieear ). 
(e) The four Andakaranams, 564 

BIGOT WS ). 


| (Kalam, Niyadhi, Kala, Viddhi. Ara- 
Vidya Tatwas7 {j kam, Purudan and Maya. revs, 
OS Fur as goes. : Aw, sd, Bsns, Mo7TSL, Yio, 


LOT SHiLI « 


Sin Tatwas 5 ' Suddaviddai, Iswaram, Sadakkiam, Sakti, 


= ae pally al and Sivam. #45 digas, rary, 


fT sTSBu, #59), Faun, 
Sivam is first and from Him all the other Tatwas are 
only an extension. 


(a) The Sutra as literally translated from Sanskrit by 
Pandit Kuppusamy Raja. 

SSQGagar cAMOTAHMpuyd, Qawernerp, mame 
Wey carp Seq sur gid, er.wTGsele wums (star ser 
gird gsermw) Gr gGsadGssorgin, Os Shusseher 
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a@ésur@u Qeriiuer sg fbn 9) sor gil, -pses So Cures 
Derenwuurgir., eréaQrgSo x Dus sorenniIGs sor gi, 
Frogs Sa “ures gy QernQurmanrau) sayerBu gars 
Lo @ar ge 

As all the Tatwas are discarded one after another as 
not Atma, as there is egoism in the body, as dreams are 
known when the senses are at rest, as there is no ex- 
perience of pleasure or pain in sleep, and as there is a 
capacity to know in Jagrat, there is Jivatma in the body. 


(b) The corresponding sutra in Sivajnana Siddhiar 

2 UGreariw0a Sis erVrGapearsru eD pe, 

CeI Gp Qeereroens Oru Saenen_usr Bu, 

LuIvay pin Deru MaAuUsiwsovew»r SHLD HISHL ; UTT&éE Se, 

puQer@n #eea so sun cormrenw gilts si. 

What is called Soul exists in the body, but is quite 
separate from it. It is endowed by Brahm with three 
faculties; Ichai, Jnana, and Kiriya (Q#e#, Gta, Silenw) 
which are the embodiments of Sakti. It experiences 
pleasures and pains according to its past Kanmas and 
is subject to 5 Avastas, (Jagrat, Swapna, Sushupti, Turiam 
and Thuriyatheetham). Its separate existence from all 
Tatwas is established, as it alone remains in luriyathee- 
tham after all the Tatwas are left behind one after 
another, as it passes from Jagrat to Thuriyeethatham. 


In Thuriyatheetham, even the respiratory air (Piranavayu) 
is left behind and the Soul alone remains. This 
will be the experience of Jivanmuktars. 

(c) Corresponding Sutra in Sivaprakasam, 
“Qe As SOW ar. gineaane Gerry aTueou DD 
<2) 5 & Bev Sip gil, GRooI DIL YONG LT SB (Oj Ld Best LD 
WAisen_ugezragens OuBGeu nus srevC Lest 
episel 2S sperew euITéGser ecarl s gierG p.” 
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The Soul is in the body. Through the doors of the 
senses, it experiences joys and sorrows as the result of 
‘ts Kanmas. At the same time it does not know “Self” 
which experiences things, and the Sakti or Arul of Brahm 
which brings them about. When he is thus in ignorance 
or bondage, he will be subject to 5 Avastas or states of 
consciousness (ie.,) Jagrat, Swapna, Sushupti, Turiam and 
Turiyatheetham on account of the Eternal Malam which 
binds him. In Thuriyatheetham he will be rid of Tatwas 
or Karuvigals and will be alone. This is the nature of 


the Soul. 


This stanza should be read also under Sutra 4 infra. — 


4| 


IVtH SUTRA: 

THE NATURE AND CHARACTER OF PASU OR 
SOUL OR JIVA. 

O pi SESICM ID Hay HOGsr Dar pr, Bena 

FED SS, STMOMF FEF WN SZIOIT 3B; 

HOOEH HF THULIU ATL HGFUSO SSS SZ.” 

The Soul is not one of the Andakaranams, It is nei- 
ther Manas nor Buddhi, nor Chittam nor Akankara. The 
Soul does not know and feel anything in its Kevala state 
as it is hidden by the Eternal Anavamalam, So, in order 
to make it active and shine, it has been made hy Brahm 
to meet and join the Andakaranams in the course of its de- 
velopment and like a King who is assisted by his ministers 
in the administration, the Soul carries cn its activities 
through the Andakaranams and passes through the 5 
Avastas of Jagrat, Swapna, Sushupti, Turiam and Turia 
theetham. 

eréari (mora), Oertiusrin (sara), Fp SB, aM, 
gituts sd, Avastas mean states of consciousness, 

PURPORT:— 

‘Deg 4g" 
This is the same as the other. 
In Sutra 3, the existence of the Soul was established. 
In this Sutra, its nature is given in extenso. 
This sutra is divided into 3 parts for purposes of 
dissertation. 
(1) aogsésramin yu DAO nary; — 
(2) spear pear mpud spy it FEFLN ES HMIT HM, HON F5HSSHB- 
(3) Durer Ceniudsa oeFra gang SC gs. 
PART I—DISSERTATION. 


ge eé STIL Harp Nor oor par gi.” 


It (the soul) is not one of the Andakaranams. 
6 
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This dissertation is to refute those who say that An- 
dakaranas are the soul either singly or collectivley, 


STATEMENT. — 
woot Qevayrar erat or Hb FEST BEM Ty aT a LoS @) 


YsS sansrs AsaznaMa ga perp. 


The Soul established in Sutra 3 is neither Manas nor 
Buddhi, nor Akankaram nor Chittam. 


“Andakaranas are of two kinds. The inner and outer 
Andakaranas. The inner Andakaranas are Kalam, 
Niyadi, Kalai and Arakam. As nobody contends 
that these are the Soul, these are not dealt with. 
The outer Andakaranas which are Manas, Bud- 
dhi, Akankaram and Chittam are alone dealt 
with here. 


REASON. yore sr Grateurti Sars D yenGe TF Lor 
A p Dev'T ev. | | 

Because the Andakarnams shine as Chit (spirit) (#5 a) 
with reference to tre Tatwas below them such as the five 
senses and remain dull as Achit (matter) (444) with 
reference to what is above chem i.e., the Soul. 


It ig true that the Andakaranas each performs a func- 
tion. In this respect they are Chit (#4) (s,sirit) but they 
do not know that they are performing this function. It is 
the Soul which takes congnizance of the dif’erent functions 
of the Ancakaranas. Hence the Andakaranas are Achit 
(#535) matter. | 

The functions of the Andakaranas are:— 


(2) Manas—thinks and doubts; 
(6) Chittam—weighs; 
(c) Buddhi—decides; 
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(7) Akankaram—starts to decide, stands per- 
plexed and executes when Budchi decides. The Anda- 
-karanas are ordinarily understecd to be the Soul, in the 
same manner as the prime ministers of a king are called 


kings by courtesy. 
ILLUSTRATIONS. — 


(1) insrut Sur eat gH inar go Yaer sor; 
e ’ * ' 7s ‘ 
Lpaot oT & Lose Ljavaot a) 2/avev a —Loser' 0 Loev 

a FSO GT oD Dararic 2 MTT HV, Dl SND 


0 B46 5.0 Sormu agg” 


The senses know things through the mind (manas) and 
its companions, wher are above the senses. Senses are nvt 
the Andakaranas. [In the same manner the Andakaranas 
know things through the Soul who is above therm and the 
Andakaranas are not the Soul as they do not know what 
function they each perform, which is known only to the 
Soul. Different kinds of thoughts and ideas will spring 
up in the Soul like the waves of the sea, through the 
Senses and the Ancakaranas. 

(2) ‘Ga sa arue Fs aL, Osofum gril) ASTID, 
YeSurnn gum gy, wer ut SU—ur Bs By, 
QaatGap steam gahltg earath QaSame ; 


yausSame Gur giGure, gos.” 


It is the Soul which weighs things as Chittam, thinks 
and wavers as Manas. stands perplexed like Akankaram 
and decides as Buddhi. The Andakaranas cannot act 
independently of the Soul. Like Time which gives us 
hours, days, weeks, months and years in c¢njunction with 
the Sun, Moon and the Stars, the Soul plays the part of 
the different Andakarenas in conjunction with each of 
them. The Soul is, however, not the Andakaranas just 
as Time is not day, week, etc. 
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(3) “yang, ~ BTID, HSMSTOD 1169 , 
nSTTD wer; Assn Ai BIL ;—usT Sai pen, 
BT BLD. BOT slo eurty | BT 6) Darsteitort ; 


e ° e ? 
Cur gsib sw Seorew Cuts go.” 


The letter Akaram (e771) directs Akankara. The 
letter Ukaram (2. #791) directs Buddhi. The letter Maka- 
ram (esT71) directs Manas. Bindu (a4) directs Chittam 
and Nadam (#7412) directs the Soul. If these 5 are con- 
sidered jointly without dis-integration, they are of the 
form of Pranavam (Garam euit). Thoughts and ideas will 
spring up and change constantly in the Soul through these 
5 (2, @, wo, mrar, 5.5) in the same way as the waves 
of the sea rise and fal] without intermission, 


This will be clear to those who understand the 4 
Vakku (@ré6); Sukkumi, Bysanti, Matimi, and 
Vykari (Hse ew, MUEGE, 10s Gao, meus) The 
4 Vakku are nothing but different transform ations 
cf the same Panchatcharam or Logos. Pranavam 
is the same as Panchatcharam. 


(4) “sr airanfay gate gsSer estQarorin 
Bom sohlus Bi aQeurh OT SS G1 § a0 sofisy 
ual ser wTewr® ure YAO sieve 
HET, 25710, WETS STD,” 


The deities who guide the five component parts of 
the (above mentioned) immeasurable Pranavam or Om or 
Omkaram are the following. Makasan guides Bindu, 
Sadasivam Nadam, Brahma Akaram, Visnu Ukaram and 
Rudhra Makaram. Unless the Soul joins the five letters 
referred to and the five deities and the four Andakaranas 
(14-in all), it will remain as dull and dormant ‘as matter 
and will not act, : 


’ ‘ 
Ra RN tse 
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This will be comprehensible only to those who are 
able to restrain the two airs. Pranavayu (the respiratory 
air) and Apanavayu (the air which escapes through the 
anus), These adepts are none but Jivanmuktars. ‘Orn”’ 
is made up of the three letters A. U, M. (7. &, uw.) 

PART II—DISSERTATION. 
RET Most Mus anjib, FEFONVS ROOMITH Boa FHRBSSSp 


Though the Soul is not one of the Andakaranas, it 
was made to meet and join them, as it is Ignorant on 
account of the Inborn Malam. 


This dissertation is to explain why the self-refulgent 
and light-imparting Soul is unable to act except 
by joining the ‘Andakaranas who are not self 
refulgent as the Soul and who receive light only 
from the Soul. 

STATEMENT, — 

Qo Douurmuor eee. Feo d 2 aomitaDao zy. 


This Soul is. sunk in ignorance on account of the 


Evernal and Inborn Malam. 


This statement implies that the Moola Malam or the 
Root Malam referred to in the ist Sutra, not only 
keeps the Soul in ignoranee in the Kevala State 
but also causes it to pass through the 5 Avastas 
of Jagrat etc. in the Sakala state. The Root 
Malam has these two fuctions. 

REASON.— | 

AG sla oro HSat sere Lapses Card dm 
wre. Because it (the Root Malam) stands hiding the Soul 
as a Jnana-Blind (or Loving blind). 


“This “ Reason” explains why the Soul which 
remains dull and inactive in the Kevala state 
on account of Malam wakes up and begins 
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activity in the Sakala state when joined with 
Karuvigals or Tatwas. If the Root Malam is 
an ordinary Veil or Blind it will keep the soul 
in ignorance at all times. But the Root Malam 
is a Jnana-Blind (which correctly means a Blind 
caused by Love). Panchakritiam (UGj#@@Gs5,8uu) 
consists of Creation, Preservation, Destruction, 
Blind or Veil and Grace: (ajaay., HO, euarry, 
SCrtureut, DY msBr sn), Drobavam (SC rrurai) 
or Blind included in Panchakritiam is the Jnana- 
Drotakam referred to in this ‘Reason,’’ Pancha- 
kritiam is the work (dance) of Brahm. So this 
Jnana Blind is also the work of Brahm. The 
Root Malam keeps the Soul in ignorance only 
till the time for Anukraham or Mercy (¥avé 
Sraein) arrives. Jnana (spTaw) is one of the 
names of Panchatcharam in Parisbashai. 


ILLUSTRATION, — 

“Oorut sg) GoTESTID, OD Doras ST ERS GH 
HUT STH Hoon; YA guTi—Pu4 z 
AU GT CO 5 COM $F 5 SO GGT ODO DH SI QUO STL 
SHB OVD HOY) DM SVS ToT.’ 

Like the fire-wood and load-stone which hide the 
fre in them, the Root-Malam: hides the Soul eternally 
and prevents him from knowing what he is. But Maya 
serves as light, shows him what he is by developing his 
intelligence. Unless Maya assists the Soul in this res- 
pect, he will have no knowledge. 


Guran 


This illustration shows how Anavamalam stands with 
the Soul as Adwaita from time eternal and how Anava- 
malam and Maya act and intersact for the benefit and 
development of the Soul. 
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PART III—DISSERTATION. 
“ enngH, ATU AA DY HEE BAU FH 5508.” 
The King-Soul with his Andakarana prime-ministers 
is subject to five Avastas. 

STATEMENT.— 

Qh Qaarorure FT SSI, OFTUUCTLD, F Ip s3, gtun, 
hur 8 suotyerer UGFTA SFSU BD aL. 

This Soul which was in ignorance in the Kevala state 
on account of Malam undergoes the five Avastas of 
Jagrat, Swapna, Sushupti, Turiam and Turiyatheetham 
when it is joined to Andakaranas, in the Sakala state. 

REASON.— | : 

(3) I Bit OOF naGerqus Sear uo pe gi 
Heju Geren Guris Bp pevir sr.” 

Because the Soul though Omnipresent is enveloped 
by Malam and takes the form and characteristics of the 
Tatwas (Karuvigals) to which he is attached by Brahm. 

(a) ‘geraQasr 4 Deut arom STO ON IS DF HETITTL EF ; 

smaQsn Wiaors wiidin star 20uTETE a; 
SUEDE LM HBUT STI Fb GIA AGH 6 HUT ; 
suse s\Hareno Qeranipw BSH SC sor.” 

The Soul has no independent intelligence and cannot 
join the Tatwas of his own accord. The Tatwas which 
are unintelligent doors cannot join the Soul of their own 
‘accord. The Soul who has no independent intelligence 
takes the form and characteristics of the Tatwas to which 
he is attached. Itis only when Brahm joins the Soul to 
Tatwas that the Soul will have action and experience. 
(Sivaprakasam:) 

(6) Just as a king who has prime-ministers has also 
other retinue, the Soul-king has other retinue as follows. 
(This is given in “Jnanamirtham” (@7@#7 5u),— 
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In the Ear—Watchmen. 
»  Body—Spies. 
»  Eyes—Messengers. 
Mouth—Immediate attendants. 
Nose—Prohits. 


[ 
The Sense | 
organs. i 

[ 


In the Tongue—Cavalry men: 
Legs—Elephant warriors. 
Arms—Chariot warriors: 

1  Anus—Infantry- 
»» Sex organs—Commandants. 


The Action 


organs: 


The ten Airs or Vayus (i.c.,) Pranam, Apanam, 
Udaman, Viyanan, Samanan, Nagan; Kurman, Kirukaran, 
Devadattan, and Tananjeyan are the relations. 


Hearing, touching, seeing, tasting, smelling, speech, 
walking, giving, passing urine and stool, and enjoying 
sexual intercourse are the many followers, The Soul will 
assume the form and character of each and every one of 
these as occasion arises. 


ILLUSTRATION. _ 

(1) <p oor DERTLIT ELD) & a; a uF go Comrujyed 5 VuIet wv; 
Oren piri Ass Bsus gi; LDem Det LU 
Conus STi moor ay 56960; See PT 
Quowwit § Bc_raarg Coup.” 


PROSE ORDER.— 

“cor gpisAn aréarS Quuiwr Swar py a8 eu sn; 
SOILS HUTT F) Guiur® Alia pea ® CoML BT Lp; 
Qsusge 455 Oe or pdt; 
wT Gu9 oof ev 2 uD 7 cover 1 td ; DY Lee LT (Lp ds Bi Har py.” 


In the Jagrat, 34 Tatwas and the Soul at work. These 
are Gnanandrias (5), Kanmendrias (5), Tanmatri or sen- 
ses (5), Speech etc. (5), Airs (10), Andakaranams (4), and 
Soul (1). The place assigned is Netri-or Puruvam, In Swa- 
pna, 24 Karuvigals and the Soul are at work. These are 
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Tanmatri-senses (5), Speech etc,, (5), Airs (10), Anda- 
karanas (4), and Soul (1). The place assigned is Kandam, 
In Sushupti, Chittam, Pranavayu and the Soul are at work, 
The place assigned is Idayam. In Turiyam, Pranavayu 
and the Soul are at work. The place assigned is Nabi. 
In Turiyatheetham Soul alone reigns. The place assigned 
is Mulam. | 


The places mentioned here do not refer to ‘any part 
of the human body. These places are in Pachatcharam. 


(2) ‘Qor_ gC s sréar gong ot Sue start 
Qon_s@s Sisagsog igi; Qorr_sos 
saaaksDius gg Hsgopsar sor. giGar 
AHAUUVADAY SHE 35 BEG.” 

In the same way as the Soul leaves behind him Karu- 
vigals, set after set when he proceeds from Jagrat to Thu- 
—riyatheetham, he takes back the Karuvigals when he 
returns from Thuriyathatham to Jagrat. This is in the Sakala 
state. Inthe Sutta state also, the would-be Jivanmukta 
will pass through 5 Avastas or states of consciousness — 
which is however different from these. This will be found 
in the Special chapters (Sutras, 7-12). The Jivan-mukta 
enjoys Sushputi (the state of dreamless sleep) in Jagrat 
(the waking state) whichis called Nanavil Sushupti Nili. 
(a er ff 60 (pei BG 20) 

The states of conciousness in the Sutta state or pure 
state are in reference to the Dasakariyam or Dasa Avas- 
tas (searium, s¢ 2a: 505-Dasam-T en) . 
Dasa Kariam are the following:- 

(1) Tatwa Roobam or Pasa Roobam, 

(sSgiel Chub—uTFeRuLD) 

(2) Tatwa Darisanam or Pasa Darisanam, 

(s$gq sirora—ure gieer) 
7 
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(3) Tatwa Sutti or Pasa Sutti (ss gas 5S 
| —ure #5 5i) 
(4) Atma Roobam or Pasu Roobam. 
( <Q} 607 Lo CLILO—LI emit ) 
(5) Atma Darisanam or Pasu Darisanam 
( gym Lo gif & oor Lb— LS 5 Far Ld ) 
(6) Atma Sutti or Pasu Sutti (qarna s8—uae 55) 
(7) Siva Roobam or Pathi Roobam 
| (# aiemuils—U BeKLIWD) 
(8) Siva Darisanam or Pathi Darisanam 
| | (Ga sf eon b—u Sat €or) 
(9) Siva Yogam (@aGur Lb) 
(10) Siva Bogam (Au Sure) 

When Jnana is revealed to Jiva by Brahm (Sutra 8), 
he will gradually get a clear knowledge of Pathi, Pasu and 
Pasam which are called "The Mupporul” (Three things).. 
These three things are in Panchatcharam. When the Jiva 
acquires a clear idea of this Mupporul, he will gradually 
discard Pasam or Tatwas, will gradually come to know 
what he really is and who Pathi or Sivam is and will finally 
be merged in Pathi or Sivam, which is called Siva Bogam. 

These ten Ka:iams or Avastas are brought under the 
recognised five Avastas of Jagrat, Swapna, Sushupt, 
Turiam: and Turiyatheetham; but these Avastas in the 
Sutta state are pure and untrammelled by Karuvigals or 
Tatwas and are entirely unlike the ordinary jagrat etc. 
The classification is as follows. | 

Tatwa Roobam, Tatwa Darisanam, Tatwa Sutti and 
Atma Roobam are called Pure /agrot (Aeris ¢ré@sw) 
as the Jiva has come to know ' Self'’ and the differentia- 
tion between him (Pasu) and Tatwas (Pasam), Atma 
Darisanam is ‘Pure Swapna (Aerio Q@erimerw) and is 
also called Siva Roobam because when the Jiva realizes — 
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what “ Self" really is, he is said to have found Sivam of 

Brahm at the same time as he and Brahm are found 

as Adwaita in the same place (i.e.) Panchatcharam. Atma 

Sutti or the Purification of Atma or Soul by Arul or Pan- 

chatcharam is Pure Sushupti and Pure Juriam (4 oor oon 

Fp B, Aare gums), This is at the same time Siva 

Darisanam and Siva Yogam, The union of Jiva with 

Brahm or Sivam is Pure Turiatheetham (Serum gihurE gb) 

and js also called Siva Bogam. (Vide Panchatchara pogh- 

toda in Pandara Sastra—varrs erg Gon, UuGhersaru 

LicoQap an) 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja:— 

Hac Bu sor Mi BEET TOT SH epicn Coucy cot u@ytt gyi 
wb aAujrd sre gydC.uiray 3 SS GO Hig. wise) 1 soo suri 
QA GOT GU LDS H HTS SOSSESUULL, GHTOMS BA souscor 2G 
UBL HA SOS Dis B) guid QaRILi@oau oor. | 

The Soul otherwise called Jiva, though he is different 
from Andakaranas, is joined to them like a king with his 
minister. Though naturally Omniscient and Omnipresent, 
he is hidden by Anavamalam and is subject to five avastas. 

(b) Corresponding sutras in Sivajnana Siddhiar: 

(1) ‘eenrt er sa ram Ones afl 6 GP GOT BD GY BT BGO TIT QaaG ap 
deer ECHL Qewdacr mre Glo 2 0% $1, D600 2.58 goer 
LY@Or (Lb Ba amature pé scReiud gpin Cure 
Doeor sR Qa p HearS cucapu, Suir eer, crear sy ST SOT LY 5 of OT LOTT.” 

If it is the Andakaranas who know things, they are 
not cognizant of each other's performances. It is the Soul 
which says “I and “Mine”, that is cognizant of the four 
functions performed by the Andakaranas, that controls 
these functions, and which leaves the different Tatwas or 
Karuvigals as it passes from Jagrat state to Turiatheetham. 
So the Soul is different from Andakaranas. 
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(2) ‘“enrGer® veiehGun gi unttu SOT eat Got Ly qusGum Hevredlen 
saragstp &_Aai_O ara gu O Ges ert 

oo. 6b solG us 2% 6U Ups Reta, 21 gGuTe Yor 

a Aon enrages 2 po audit sraars.” 

A king who returns to his palace from a stroll 
followed by his retinue leaves behind him at the appointed 
places all his retinue from the ministers downwards and 
enters the zenana, leaving only a guard at the door of the 
‘nnermost room. In the same manner the Soul-king 
leaves behind him the Tatwas, his retinue, set after set, 
when he passes from Jagrat to Turiyatheethan, placing 
only the respiratory air as guard at Turiam. 


(c) Corresponding Sutra is Sivaprakasam. Read the 
Stanza quoted under Sutra 3. 
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VrH SUTRA. 
THE NATURE AND CHARACTER OF PASAM. 
“BorinGu aera sg Quwerry Sor PSF 
Hot BO sHur; smana Cura s 
grin gis oes Tab car eo syCKar 
STK SU SWIL UFTES SDaAu.” 

The five Senses and other Karuvigals or Tatwas 
cannot know and feel anything unless they are quickened 
by the Soul. The senses and Tatwas do not know what 
part they play and how they play. In the same way the Soul 
cannot know and act unless it is quickened by the Sakti 
of Brahm or Arul. The Soul however does not know that 
he is Omnipresent and that he is quickened by Arul. By 
Sakti being the quickener, Brahm, Sakti’s inseparable 
Consort does not become an active Operator. The mere 
presence (¢34 5) ot Brahm makes the Soul active through 
Sakti, just as iron plays in the presence of magnet. 

PURPORT.—Qaaran rssh. F515 SOS <p Bev 2ST TO 
p_ OTT SH) SA. 

This Sutra declares “‘the Graciousness of Brahm to- 
wards the Soul,” | 

The Arul referred to in the Sutra is the Dirodana 

Sakti (S#Gr7 sar #38), By the mention of some 
only of the Tatwas in the Sutra all other Tatwas 
are included. 

This Sutra is divided into 2 parts fcr purposes of 
dissertation 3 

(1) @erndu ecrar sg, Quwuw, aT, SOT, MpsG 

: Hoth SO Sout 

(2) sigs eantdar sfuicner. 

PART I—DISSERTATION. 

Geriddu eararsg Qu, aru, Se, LPS Dor & 9% 

(sAur. 
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The five senses and other Tatwas cannot grasp 

anything except through the Soul. 

This dissertation is to refute the Sankia philosophy 
according to which the Soul stands apart, that 
in its presence Buddhi knows things through the 
senses and that the Soul does not undergo the 
Avastas alony with the Tatwas. : 

STATEMENT. — 
pom Buys a ear LH, LOT UTAH Bar Th. 

The five senses know things through the Soul (and 

not as stated in Sankia philos»phy) 

REASON.— 

** yeu D eer Df aor .nT RDO 5 Bs FTONMVNAD op 


Sal GpaTan DUjLD aL eawiT sul eur or” 
eal oD Duy 


Because the senses can feel nothing except in con- 
junction with the Soul. 

ILLUSTRATION. .— 

‘BirQur Daows Mew IsTF TL pot Le) DU 
SirQurdesr sararid sy AumartLo—2 woes Oude 
ST EOS EM HT ER) HI; HT gy ee sw ST GO) S FHV 
ar enaan; Geert Oral,” 

Though the Soul controls the five senses and rules over 
them like a King, the senses do not know the Soul. If 
they act simply in the presence of the Soul as stated by 
Sankiam, then the senses should be aware of the presence 
of the Soul. This, infact, they are not aware of. So, it 
should be established that unless the Soul jo/ns them, 
they will know nothing. Unless there is actual conjunc- 
tion between the Soul and the senses there will be no real 
knowledge. This is evident from the Swapna state or 
the dreaming state (Qerdwar sarewms), So it should be 
admitted that the Soul does not know without the senses 
and the senses do not know without the Soul, Their ser- 
vices are reciprocal. 
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PART II—DISSERTATION. 
“sringl eaarnater gM 2CRerTe Dot #0 & Bur” 

The soul does not know that it is quickened by saan 
or Arul. 

This dissertation is to refute the theories of Iswara- 
avikara-Vadis and others of their opinion (war ave ST 
aur Saar), : 

STATEMENT. af Qsays sg psorZo a carpe. 

This (Soul) too knows through its Chief, the Brahm. 
(Just as the senses know through the Soul, the Soul knows 
through Brahm) © 

REASON, — Qavair eriot SOT CHIN 2.60 HLL Qo Siweiascer 
Gurag ST gyn serden camrt gy HD per ar. 

Because the Soul does not know “Self’’ and the Brahm 
who is its support, in the same way as the senses do not 
know themselves and the Soul who is their support. (This 
is to show that the Soul by its mere conjunction with the 
senses does not know things and it can know only 
through Brahm.) 

[LLUSTRATIONS.— 

(1) “ner maacr smal SI Wd ps $Fi_4 65H 

sar gyiib ne pat Quoupsgt—Aer sat Hau oot 

SOT GO), Pat Lal Coot wsiT av ERTL Dik G1 BD FOEST HM , 

aT ert Ge) am , Hayost YF SO GIT Dl 

You have forgotten the saying of the Vedas that the 
universe and the Soul will sport in the mere presence of 
Sivam or Brahm. The Sivam or Brahm referred ty is only 
a means like the eye. The Soul is in action on account 
of its Kanmas. Sivam or Brahm will not experience Asat 
(matter), as no Asat will stand before Him who is Sat 
(spirit.)- 

The reason for the repetition of the name ‘ Sivam 
thrice in the illustration is to_show him in His three 
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capacities. The first “Sivam”™” in whose presence the 
_ universe plays as well as the Soul, shows that He is the 
author of eternal bliss (Guderu sree), The second 
‘Sivam"’, who is stated to be the Eye, shows that He is 
Omniscient (q99.perrderer), The third “Sivam” in whose 
presence Asat will not stand, shows that He will not 
experience Asat (g7u seremuwer), as He is the personi- 
ficayom:of Purity. 

(2) "QawiC wer pottery nba chat HST ga 

QawiCurier gars SorCura—Guuiwaatier 

sar®, CoO, 2an®, oO Sg5,0 9m 2 Hud Birds 

seer o.1 Cpu wer gy sds sor,” 

The stars which shine through the Sun and which are 
swallowed up by the Sun do not become the Sun itself. 
_ In the same way the soul who is ever within the orbit of 
Brahm, knows things with Him and through Him, 
yet does not become Brahm (Adwita), This Adwaita 
relationship between Brahm and the Soul is like that 
between the Soul and the senses which see, hear, taste, 
smell and touch with the Soul and through the Soul. 

(3) “\sHCReReriirib, FFDG AHESS, uoswG yp 

ATHOFLD eves est 1) 19620 — 2a] aor 

yocr yorS yn Dard ; HRM SOT CR) T HRM gp) SH 

QrdGura dp@w sre guKng.” 

Arul is Enternal and Anadi (3). This Arul is Sakti 
(Kundali), Energy of Brahm. Thereis no Arul without 
Brahm and there is no Brahm without Arul. To those 
Pakkuvars (U&@@7) who have been fortunate enough to 
get the Arul eye, Brahm will be like the sun. 

This is to show how Souls who are within Brahm 
are in action without any corresponding action 
on the part of Brahm. Brahm or Sivam has 
Arul as His Sakti. Sivam and Sakti are 
inseparable. They are co-existent,ico-eval and 
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co-eternal. Though Brahm is quiescent, His 
Sakti is very active. The movements and action 
of the Souls are all due to the influence of Sakti, 
the inseparable partner and consort of Brahm, 
Arul is the same as Panchatcharam. The mean- 
ing of Arul or Panchatcharam will be revealed 
to Pakkuvars by Brahm. It is only when a person 
has understood the meaning of Arul or Panchat.- 
charam; that he will be ableto understand “Self” 
and Brahm and his union with Brahm who is 
always within his Soul & within his body, will be 
possible, 


(a) The Sutra as literally translated from Sanskrit by 
Pandit Kuppusamy Raja:— 


Qs Biumser ARagwitys 27 L926) Bus DUCHY NB ar new, 
HFF ou gnu gsr oor <2) 08 p Sev Zev. FLCL SGD) av YO Gena or, 
YEQ”V” Baer MarhurarQaatat, Garhwraresr., YF 
Fara FF oy Sor wre eb Drogen Cro clu g@urs Oe g) 

Indirias (senses) know things through Jiva the Sou]. 
The Soul too does not know things by itself. It knows 
things through Brahm. Brahm does not for this reason 
become an Operator; Brahm makes the Jiva play in His 
presence, just like the magnet makes the iron play 
before it. 

(b) The corresponding Sutra in Sivajnana Siddhiar:— 
“Gute, yrs, srarQueverin YB-DNM HOG, gyoroT ena 
(asst: yousuCura garuraasir Hoon 5 Bld STICK LD 

Ge D 5G Racr peo 06 Bw, Feu Zon & & IT Gx 
HO STH Ra or Quevevrin Y OG ga YO 5 9A Dues.” 

The Senses, Karanas, and other Tatwas know things 
through the Soul (Puruda) but they do not know them- 
selves and the Soul which guides them. In the same way, 
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the Soul experiences things and reaps the fruits of its 
actions (Kanmas) according as they are set in motion by 
the Drodana Sakthi (£¢27s7er #3), the partner of the 
Omnipresent Brahm and yet the Soul does not know 
itself and the Sakti of Brahm who sets things in motion. 
Though the Senses and the other Tatwas do not know ihe 
Soul, the latter is ever present with them and makes them 
act. In the same way, though the Scul does not know 
Brahm who is ever present with him, Brahm who makes 
the Soul know him, when heis rid of Pasam, 1s ever pre- 
sent with the Soul, knowing him and making him know 
things. | 

The position of Brahm in this respect is very clearly 
put by Saint Karaikal Ammayar in “ Arpudatiruvandadi”. 
(srencéara giremwurt 545558 ST Fi), 

(1) “2 Seur gus ars on | DAIL oot BTS ot 

od) Dour ws YDS an on on 61 ot — 3 0 Bor D 
AuudiGurcmens sro at, BHFT, UTT, Bat Fer, 
HUIGUTAGHE STO a1 Byau ss.” 

lt ig Brahm who knows things. Jt is He who instructs 
(the Soul). It is He who as Arivu or Intelligence knows 
everything. It is He who is the Panchatchara Porul (Sou 
ae go—uGpeTaeo Qurmar), the Truth. He is the Light, 
Earth, Ether and All. | 

(2) “amiSor a wdanT L Qari gi: wean 

Am sar Bnew pei STB) V— Lar TS a 
nus Dd 15 Dor SBT BAN a Buje Cuero Mal or pw 
SLID LIT HGH ota g ot 5H.” 

Itis Arul which rules the world. It is Arul which 
causes the cessation of births. I have been fortunate to 
see Panchatcharam through Arul. It is Arul which is all 
to me always. | | 

(c) The corresponding Sutra in Sivaprakasam: 
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(1) o_ (@.coar rev T en LDuIIT gil; aOsrHMeraorTs 
io pds ox pA ser gp; @n) 5 Sar siden ware $ 
~  SCRLWI SOT par gor gyi; eur Fr Lor Hav BLD, 


<3/(Th all door a. gar gf, 3 af Ge > Mt Dus De” 


The body cannot know things as it is unintelligent 
matter, The senses cannot know things as they can eacn 
experience things only one at a time. The Andakaranas 
cannot directly know things, as they can experience only 
such of the things as are brought to them through the senses. 
The respiratory air (Sara anuj) cannot know things as it 
is unintelligent matter. The Soul which is conhaed within 
this bedy according to its Kanmas can know things only 
through Brahm. 

(2) 3) DQ aust av suTuG sv" o al WOTL_TS DET D DAD SDA TLGT 3 Gr, 
DH DUO F 0. Gallo oar oot a HSE Fath HM STD TVVTL ; 
AD UAT HDD FW Wi HH.GHAu Qaor ast aorle), Qf aor oT 
ADAH STH iO} FFM HF SO SF sot & BT am. 


If the Soul can know things independently by itself, it 
does not require the senses, as its doors. If the Soul is an 
unintelligent entity, what gocd can the senses do to it? 
The senses cannot furnish intelligence to the Soul as the 
senses .are themselves unintelligent. If the Omniscient 
Brahm can be said to furnish intelligence to the Soul then 
the Soul by nature must be unintelligent matter. The All- 
knowing Brahm will not supply intelligence to an unintelli- 
gent matter. So it is certain that the Soul is an intelligent 
entity by nature. | 


(d) The heading of this Sutra is “The nature and 
character of Pasam'’. Pasam consists of Anavamalam, 
Kanmas and Maya. The nature cf Anavamalam has been 
dealt with in Sutra 4 The Arul referred to in this Sutra, 
is Drodana Sakti. Maya and Kanmas are only the instru- 
ments or agents of this Drodana Sakti and a descrip- 
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tion of Drodana Sakti or Arul in the Sutra and disserta- 
tions, covers also a description of Maya and Kanmas 
and so they are not separately dealt with. 


(e) From a delineation of the nature and character 
of Anavamalam, Maya and Kanmas (Pasam), by Saint 
Meikanda Devanar in Sutras 2,4&5 and the dissertations 
under them, it will be evident that though they may 
appear to be hostile to the Soul, when viewed superficially, 
they are really benefactors of the Soul in their respective 
spheres in the Iong run, in as much as they help the Soul 
in his education, discipline and development, in his march 
towards the attainment of union with Brahm. Herein lies 
the “ Graciousness of Brahm towards the Soul,” given as 
the purport of the Sutra. The “ Anai'’_ referred to in 
Sutra 2, as the Prime—mover of the Kanmas of Jivas is the 
Sakti or Energy of Brahm. The “ Jnana Drotakam,”’ 
which the Root Malam assumes in hiding or blinding the 
Soul as established in Dissertation II of Sutra 4 is also the 
Sakti or Energy of Brahm. And the Aru! referred to ia 
this Sutra as the Quickener of the Soul is also the Sakti 
or Energy of Brahm. So it is clear that the Principle 
underlying Anavam, Kanmas and Maya is “ Brahm— 
Sakti’ or “ Sivam-—Sakti” or “Brahm—Arul” or ‘“God-— 
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Grace”. 
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VitH SUTRA: 


THE NATURE AND CHARACTER OF 
PATHI OR BRAHM OR GOD. 


eset cr YF sO sono ; ewsmrrtg Qereniwuie ; 
Qoagowoog, Fus sero, 
Qramh uma Qa wer givGs.” 


If Brahm is a thing which can-be seen and known 
like the universe it will be perishable matter or Asat 
(.y*4). lf Brahm cannot be seen and known in any way, 
then He will be Suniam or Cipher and becomes non-existent 
like the “ hare’s horn.’” He is neither Asat nor Suniam nor 
Sat. He cannot be known and at the same time He can 
be known. So, Jnanis who have found Him will say 


that He is ‘Siva Sat’? (@ve3g7) or a Sat which can be 
known. 


Brahm cannot be known by Pasa-Jnanam (ure 
ote) and Pasu-Jnanam (u#e5Tare), But He 
can be known by Pathi-Jnanam (ugsiggtarn, Fa 
oT ar). Panchatchara Porul (uejer7-_erUQurcKar) 
or Brahma Vastu (Grub wag) is Formed and 
Formless (905, 2 @). So Brahm is Aru-Uru 
(2 2@) and can: be known. This means 
that Brahm cannot be known by the Soul with 
his Soul-knowledge and Worldly knowledge. 
But He can be known when he reveals Himself 
to the qualified Soul. | 


PURPORT.—#3g0 23g aeorGeu ger sg sw 
51568 D py. 


This Sutra distinguishes between Sat and Asat 
(45H, HF S51). 


This Sutra is divided into two parts for dissertation 
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| (1) Lar HFsAse0, cerstg Bereninuder or 
©. RTT e_(F or ashley) HFS; Correrg asatier QerenwuG ar, 
(2) Q@pSner song FussarGuer Qrar@ amau9 ar 
Qoraeld wor ges. 
| PART [—DISSERTATION. 
“o mT am Tole Fg; cart g ahs Daramiu9an” 


If (Brahm) can be seen, known and felt He is Asat; 
If He cannot be seen, known and felt He is non-existent. 

STATEMENT —#aerQ YOMend gy Duce #U@ (se 
Qu Qurgar) HWE sg. 

What can be known by Atma-knowledge or Soul 
knowledge (as distinguished from Brahm-knowledge) 
is Asat or matter. 

REASON. Yoeoastn Grarzura dorsn 2n9a ares 
8 D pevrev, 

Because Asat, matter Sada stands clear and 
defined but has no light in itself. (It gets light from 
something else which is the Mupporul or Arul or Panchat- 
charam.) | 

ILLUSTRATION.—(1) yessHuru? Gar 8; a Da Dis 
THOTL HF SETH; Cow sori rer muds. 

Oh, you, that are ignorant of the nature of Asat, 
listen. What is known by your Soul-knowledge is all 
Asat. This you will understand clearly if you find what is 
Truth or Siva-Sat. 

From the phrase “GQuwaearrer, gua” (If Truth is 
found) it is clear that Truth or Brahm can be found and 
that it is at the same time, very difficult to find. 


There are many stanzas which declare the possibility 


of finding Brahm or Truth. 
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(1) Sacpehenn geusC 5 2/ Huet, <216T BG) Bl 
Qachararir, Rader GrareOru Sure Roam sujetGer 
umcraris SmasnerG arperb; 9 peioruT 
QajOer evITLD Qussargu, yy war. CResevTS Lo.” 


Though Brahm cannot be ordinarily known, He can 
be known through Arul from the teachings in Agamas. 
The “thing” taught in Agamas can be known by medita- 
tion. From meditation ‘“‘the thing” can! be clearly “seen” 
without any confusion through Sivajnona, From this 
clear position, Pasam, the cause of birthsican be conquered. 
From the victory over Pasam, you can join the company 
of Saints and enjoy Sivananda Anubudi (Garorss 2 
yu), Eternal Bliss. 

(Sivajnana Siddhiar; Saint Arulnandi Sivachariar). 

(2) “ysodor JO Gros of grou 8; 1 sate 
seryar—faGu gb ya Qow@u sar 
samp; sginenpast SH soer patiGaru lo; 
Dsfmpoyut Gps aonws gar oer.’ 


This our body is called Brahmapuram, because 
Brahm dwells in it. In the body there is a “thing” 
called Takara Kakanam or Takara Pundareegam which 
shines in the mind. This is the Brahm referred to 
by all the Vedas. This Brahm will hasten to those who 
dearly wish to rest from their births, (“‘ Takaram"’ means 
light or of little weight). Kakanam is something like ether. 
Takara Kakanam is a thing which is light like ether. 
Pundareegam is lotus, Takara Pundareegam is light- 
lotus) (Tatuva Royaswamy’s Brahma Geeta.) 

(2. udaromé stars s6g 8H Dpere Ger pomsw yaors Hunt seo 
QsAadl srw, 2emrmuoumn, AggsIwW, gatsorw SAwrs srHso 
Shu pyrerriomi Gé lox wr, uriSoww, o01 Goran som, 

CGulw rag ere Qe ere Sawys ower Wuw Qu pos wir," 
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As Brahm is above all Tatwas, He cannot be known 
to human beings. This Brahm is Truth, Chit, Bliss and 
Perfection. This our body which has the great privilege 
of housing this Brahm in it, is called Brahmapuram on 
that account. 

(Chidambarapuranam—Saint Paran jothi) 

(4) xs Burdi@urGene soo 1Poura; OEI SOT GUT GIO) V 
-O Du LQumr Held D060. 

He is not a thing who cannot be known by Jnana or 
Arivu. At the sametime He is not a thing who can be 
known by Jivas bound by Pasam. 

(Saint Kannudaya Vallalar). 
(5) “Csy.& serOQaranCo Sj wrTOar® srarips gy 

C506 Cs0.1ens Ssader svar giSor Css sar® 

[Qasr ar, 

| have searched for Him and fcund Him whom 

Vishnu and Brahma seached for in vain. | have searched 
for Him and found Him within me. 

(Tiru Jnana-Sambanda-Swami—Devaram) 

(6) ‘ac wider per in Qipa@aar Dams osx, 

and gua GerGor ae Moura saan, 
a2 Lidl ser 2. gs swWor Garuda Qaraw_rat, at or 
ander uraicne Carin @erS p@ ar.” 

Formerly | considered my body a great nuisance 
and an encumbrance. Then | found an “Eternal Thing” 
in my body. | found Brahm making a temple of my body. 
‘4? live in my body and protect it. 


(Saint Tirumular—Tirumandiram) 


ILLUSTRATION:—(2) .sessaru? fle oapsgio, ser 
BLD, Suu sC sAn, phar smandsrapioT gp Rit. 
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Oh! you (soul) who are not Asat but are endowed 
with intelligence! Do not be astounded because you are 
asked to consider the universe (which appears to be per- 
manent) Asat, unreal and perishable. If you ponder, you 
will find that the universe is as impermanent as the 
writing on water, a dream and mirage. 


PART I (a\—DISSERTATION. 


amr gs sratlsr @arenou9er, ie. [f Brahm cannot be 
known, He is suniam or non-existent. 


Saint Meikanda Devanar has not dealt with this portion 
in his dissertation, as it is accepted by all that a 
thing which cannot be known is non-existent. 
Saint Arul Nandi: Saivachariar however, deals with it 
in his “‘Sivajnana Siddhiar.” 

V“esmrrT SOUT ET F 50 sarooll or IWC, ST gyn 
Laren gs, ST Ipi Ae xr py Qui % sau Bloor mp Lb ; oT am pilb 
SUAS SHOW Qa pid Sha give ; ala sg 
Dorr? yr sroriuyis utmusdsipuuIra suf prosuT gu” 

If a thing (Brahm) which cannot be known is Sat 
(#43), then it cannot join us and we cannot also join it 
at any time, in spite of all the interminable Kanmas we 
undergo. So we profit nothing by a thing which cannot be 
known, just as no one is profited by aerial flower ur the 
tortoise’ hair. The flower cannot be made into a garland 
and the hair into a rope. Because both are non-existent. 

(This Sutra also shows that Brahm is a knowable 
thing.) 

PART II—DISSERTATION. 
“Q@qQRvaang, FursstGwor 
Qrar® acmIa Qonrsain wor gues.” 

Brahm is neither Asat nor Suniam (non-existent). He 
can both be known and not known. As He is knowable 
by Jnanis, He is called Siva-Sat (Fae z), 
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As the {st dissertation deals with the nature of Asat, 

this one deals with the nature of Sat. 

STATEMENT:—@eA QOeadrar® sorenncu ard UT EG 
u@ss Careruri dan wgGa eeaTysrer AuQuarp 
2 LTT DUT Op. 

The Being who is neither Sat nor Asat, who is incom- 
prehensible and who is beyond speech and mind of 
the ignorant Soul, is Siva Sat (@a¢4a) and can be known 
through Jnana. 

REASON —Grare3 9) MEG GrarRsa Ga anBa Par aio 


UT gyn yidrars 5 FZ meeu GrareWarenwwowT gylo. 


Because a thing or object which is within the com- 
prehension of human knowledge, does not require any 
extra aid to understand it by anda thing or object which 
is above the comprehension of human knowledge can 
never be known. Brahm does not fall within any of the 
above two categories, as He can be known though incom- 
prehensible. 

ILLUSTRATION. — 

(1) “sresrachiu FS Foot DM, HFS Sop wan ms, sr ast 

saremtuist a sor per Qo) seer rer—sr sr sof 
HOw Qrwmt 1h F551 VO; £5 S710, 
You Bur, Cu, Aaer grarrin.” 

[f Brahm is neither Sat nor Asat and if one who 
has found the Truth says that Brahm is in his eye, then it 
will be Asat, if he takes cognizance of it as other than his 
“Self, The Siva Sat or Brahm who is above all. compre- 
hension isthe Truth and this Truth is the Thal or F oot of 
Brahm. (“Thal” or “Foot,” is “‘Grace.’”) 

(2) e corte HFS SET FV ner gem rn g7; GP OTH D 

| @_ SOT THIS SIT gp ar TY * U9 cot —o_ ant ide eof lev 

sron rar. rib; Quien mes FET ENY 2. OTT FITS 


STM Leer russ SIT Ge) oot 5)?” 
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All the Tatwas or Karuvigals which are felt and 
known by you (Soul), are Asat (matter) and these cannot 
know the First Cause. You (Soul) yourself who know 
things through Tatwas cannot know the First Cause. If 
you (Soul) know and feel the First Cause or Brahm as 
distinct and separate from you, just as you know other 
objects, then you and Brahm will be two and this will be 
of no use for your salvation. One who has found the 
Truth, will know the First Cause or Arul (49) and will 
know himself as well, not as distinct from the First Cause 
or Arul but as being within it. 

Ui Msemalbisd pore puringects rang pcs 

UTMswTLa; HOO nero uly MaTL—UT Vs SO SL 
UTA ssn eT coho UTUSOT, HOOT HONTEV 
UTIs! UTD; Maur.” 


It you imagine Brahm with your mind (as something 
according to your fancy) then Brahm will be Asat. If you 
imagine Brahm without the mind, ic., without thinking of 
anything to represent Him, then there is at least imagina- 
tion. If you imagine Brahm in a third manner, then He 
will be zero. If you imagine ijim in your imagination, 
then too there is imagination. The truth is, you cannot 
imagine the unimaginable Brahm, as one within your 
comprehensions He can be imagined only in His real 
form of Arul or ‘Panchatcharam. Otherwise He will be 
simply Zero and sinners will not be benefited by one 
who is Zero. 


Brahm as Brahm is beyond all imagination. You can 
imagine a thing only when you can give it a form. 
Brahm as Sivam-Sakti has a real form. This form 
is Arul or Panchatcharam. If there is to be union 

with Brahm; this form of Brahm should be 


known. 
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(4) “aBu Qrar doc; yas 9 Dass eye 
A) Duss oar Df gyorsnr x: — 3 Day aaa 
ET a a) Blox (yn er & Savor ear Bur dudkouex srs 
STS Hoda 3 sond.” 

PROSE ORDER... 

‘You Qa swore vera; YBa see (game 2 Dau a) 
YOu rer; 2 Hor (gar wear) a ararrar Sod sar 
9 UILILIL_MT ear; HY Bala (Hany MysSs) aru Boar (19 oor 
Qui» Durésam crest er ? yoo (gar sha) sar pis 
STL gy.” 

Brahm and Atma (Soul) are Adwaita and they are not 
two. Brahm is not distinct and separate from Atma to be 
known as other objects. Atma and Brahm though Adwaita, 
the former cannot know the latter with his Atma-know- 
ledge. Brahm is the Great Intelligence. The Atma 
intelligence which is very small is within the Great Intelli- 
gence. What is the good of the eye which cannot find 
the Great Intelligence (the Truth) which is the instrument 
of Atma intelligence?. Atma intelligence cannot find Brahm. 
The finite cannot find the Infinite. 

(5) ‘9 BOAT BID GD GT ww aT DN; Y SIU EH O38 0 
yO aT p Bus Bay: ip x B__— 3) 3 Dau stp) 
Hou Dramas; Bas SY Daysr 8D pe 
Yun AAGer Fay por.” 

Brahm is not such a one as can be specifically defined 
as ‘It’. In Mukti (Union), the Soul (Atma) will know 
“It” as Brahm. At the same time Brahm and Atma are 
not two but Adwaita. In Muku, the Atma, the smal] 
intelligence will be conscious that it is within the Great 
Intelligence. This G:eat Intelligence (Arivu), is Sivam or 
Brahm. 

in Bondage too the Soul is within Brahm, but the Soul 

does not know it, as it is hidden by Anava- 
malam, But in Mukti or Union when the Soul 
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is delivered from Pasam, ii will Know that it is 
within Brahm and that it is not distinct from 
Brahm. Both in Bondage and Release, the 
relationship between Brahm and the Soul is 
Adwaita. But while in Bondage, the Soul is not 
conscious of the relationship, in Release it be- 
comes conscious of ithis relationship. This is 
Mukti or Union. 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja :-— | . 

FoyarGu (#snacghu@er) FacrgeRu, 1 ScAwed 
coher (srariiit sg saler), HAS gS SMOMWOUT LD: (.ev9. 
aut garGura sacmular Du gersnuowr). BomAwLo stele 
(aramrclu@Ga g srofer), gs (yA Du) sort; say 
Aramis Cams, HSAG FIGSSROW, AS HSSOBWD 
UTS, HOWUSFSSSTCOSO BS HT SGair. 

If the form of Sivam or Brahm cannot be seen, He is 
non-existent like the barren woman's son. If His form 
can be seen, then He becomes unintelligent matter. He is 
neither, but Sat and Chit and can be known, This is the 
knowledge of Jnanis. 

(b) fhe corresponding Sutra in Sivajnana Siddhiar, 

gy Dal Dw Quint rE; 2 Dayan Soul GD) st ar a or 
AHDWTHA HASHHFSSTO, HOUT Sa Dom; Hi Sed 
Os NAan QravQber De ASO sTG FS arTL HIG, | 
Qi sR Fs Retyparat yr sO sorb Got Dra.” 

The question is whether Brahm is a knowable thing 
or a thing unknowable? If Brahm is a thing which can 
be imagined and seen by the eyes, then it willbe perish- 
able like the objects in the universe. If Brahm cannot 
be known, He is non-existent and Zero. Then it will be 
vain to say that a knowledge of Brahm will give Mukti or 
Union. If it is argued that Brahm cannot be seen by the 
eyes, bui can be seen or imagined by the mind, then, as 
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mind and other karanas, being matter cannot stand before 
the Omniscient Brahm, it cannot be said that mind can 
grasp Him. The truth is that Brahm, though He cannot 
be comprehended by the mind, is not an unknowable 
thing. Heis Chit and Sat and can be known by Siva- 


Jnanam. | 
(c) Corresponding Sutra in Sivaprakasam. 


“Ouse ss Gap Qeerenrar 
Aonpeahouse 2) 580 Awver wed 
Brus hier FeO Rao4r sh 
pier guns 51 5BG Sour S 
ROQuref sort 59.2%) wrens 
GarOdienQarar, 5g, Src0T, Year, Cura, 
GOQup Apa syonu aOaqe Coo 
Ipa@uy ELacr, sser) Gus duu.” 

Brahm joins Icha Sakti, Jnana Sakti, and Kiriya 
Sakti produced by Para Sakti and taking Arul (Fer) 
or Grace as his body, joins the Suttamaya, the resort of 
Nadam, Bindu and others, and produces Vedas and Aga- 
mas; He also ordains Dhanu, Karana, Puvana, Bogam, 
through Asuttamaya and finally absorbs them. This 
form of His or Body which Creates and Absorbs is called 
“Formless’” “ Formless and Formed’’ and “Formed” 
(YG, 2G, 2G). (Dhanu is body; Karanas are Tatwas: 
Puvanam is the universe and Bogam is experiences ) 

(d) Corresponding Sutra in ' Tiru-Undjar” by Saint 
Uyyavanda Devanar, 

{ gyeorunTus UTC 4 Deut s40uT aRer 
Feoruorn asso pm Sup 
A1@ES Sh 50 Sor ge Fup" | 

The Formless, Incomprehensible and Impersonal 
Brahm, has taken a Form on our account and has 
become Personal and Comprehensible, so that we may 
find Him and become one with Him. (This Form is Arul, 
Grace or Panchatcharam),. 
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Vilruy SUTRA: 
THE SPECIAL CHARACTERISTIC OF PASU OR SOUL, 
WHO IS HEIR TO MUKTI. 
CUTenauuytD enw LD FSO 587; gaclen | 
s@5 aturg; seg Qog #Awur g; 
QDaGooor 19 han gs, Qrow@ sur gor,” 
Brahm is Siva-Sat. As Sat, He is all in all. Nothing 
will stand before Sat as a separate entity. In the presence 
of Sat all is Zero. Brahm as Sat cannot find anything 
separate from and outside Himself which can be pointed 
out as he, she orit. So Brahm or Pathi cannot know 
and experience Asat (matter) or the universe. Asat 
(matter) or Pasam which has no intelligence cannst know 
and experience Pathi or Brahm (Sat), who is all Intelli- 
gence, Omniscient. There is one thing, however, which 
combines the nature of both Sat and Asat. This is Pasu, 
Soul or Atma who is Sat-Asat, (¢9s#5s7) and is the 
connecting link between Sat and Asat or Pathi and 
Pasam. Pasu or Soul can experience Pasam on the one 
side and Pathi on the other. 
PURPORT.—. 
Suns D8 ant LU neem. a WITS ENV 5 F609 pi” 
This Sutra is gee ernentary to the 6th Sutra. The 
V1 Sutra dealt with Sat and Asat. This deals with Sat 
—Asat. 
This is divided into 3 parts for dissertation :— 
1. wmranaiuyto oH FSO 3B; 2x8 D FHSS Y Dut gs; 
2. ¥3rse (we) Gag x Hurg; 
8. Qeapwa aDa zag; QrarO sar ated 
PART I—DISSERTATION. | 
Curse Gohluirs sO a ST; QaODE SC 2) Dur gi” 
In the presence of Sat there is complete vacuity. 
So, Sat will know nothing, as there is nothing but empti- 
ness to know. 
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STATEMENT .— 
Vande eS aeA_sa gees GraThur g,” 


Pasam which is Asat will not appear or shine before 
Pathi or Sat. | 
REASON..— 


‘oli i_é gu Qu gyuGrcarsiord) 9H pevn ar.” 


Because what is unreal (Asat or Pasam) will not 
stand before what is real (Sat cr Pathi) when the latter 
begins to shine. 

ILLUSTRATION .— 

« yon atudavt mun M7 DOB aor pi arT a aarp Le 

Hoon uUMVT Ht HF SO GS BT GB HUD SOT —..D| FT GOP LILITH 

EIT GOO) 50 Has ipasrt; & SET por Deja outa 

LOT GB) HE SHB Did (0D Di.” 

Pathi or Brahm (Sat) cannot know or feel anything 
as different from riim, as Heis everything. Boin Pasu 
(Soul) and Pasam (Maya etc,) are coalesced within Brahm 
or Pathi and they do not stand apart from Pathi, for 
Him to reckon them as anything. If Pathi were to know 
Pasam, He will know it as within Him and not as distinct 
from him. Because, tne worthless Asat will not be visible 
before Him, just as darkness will not be visible in the 
presence of the Sun. 


PART {I—DISSERTATION. 
“Fog (4H) Gog; 1 AuTg,” 
As Asat has no intelligence, it will not know Sat. 
STATEMENT.— 
“Doh se eS ae ccardon gi.” 
Asat has no intelligence. 
Here Tatwas (or Tatwa Prabancha—Tatwa Universe 


— ss gus Gre) are dealt with as all other Prabanchas 
(universe) are admitted by all to have no intelligence. 
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REASON, yar STAT BRISA airey ser a. 

Because Tatwas (being also matter) cannot have any 
imagination. 

ILLUSTRATION. — 

C3 ws eT ST at oor ATG L8H SSF (oD YEO BF 

Cuw gC eT HF ESTHL Qu p Denic 19 cot -—— a TH) BBM F 
: goon Bent curt Qereu fuer &T MILD YF & Biss #0, 
somBamt ant Qn SIs KT ower.” 

One who approaches a mirage to guench his thirst. 
finds that it is unreal and not water when he is actually 
upon it. In the same way one who has not learnt the 
Truth from his Guru (Brahm), will consider the univers? 
around him real and will not find any unreality about it 
But when once he learns thei Truth from Brahm, his Guru, 
he will know that the universe around him is Asat 
and unreal. 

PART [Li-—-DISSERTATION, 
QmAioosr 2 Hayat z, Qran® yours Barer, 
° The Pasu or Soul who is neither Sat nor Asat has two 
kinds of know-ledge as he can know Pasam or Asat on 
the one side and Pathi or Sat on the other side. 

This dissertation is to show that there 1s some thing 
between Pathi and Pasam in the shape of Pasu 
to know them both, as Pathi and Pasam cannot 
approach and know each other. 

STATEMENTS: 

(1) Qo QqRBoa 2 Dar Z Qs air _ ait Qf st LT. 

Just as the sun and the cbjects which it shows 
cannot know each other, Pathi and Pasarn cannot know 
each other. And like the eye which can know b-th the 
sun and the objects, the Soul can know Pathi (Sat) and 
Pasam (Asat). :The eye is neither the sun nor the objects. 
In the same way, Pasu (Soul) is neither Pathi (Sat) nor 
Pasam (Asat), but can know both. So Pasu is Sat-Asat. 

, 10 
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(2) DarcBa avrg Sorujid .. Dou ris, euesHuruderm sa 


aay, Q)a coor __eor LIT QUCLDOW & T wy om ar DH BOO, DOU RUT aor LOT eur Lt 

The intelligence (Arivu) which can know both Pathi 
and Pasam, the intelligence which understands when 
taught (like a disciple), and the intelligence which is 
attached to Pasam during Bondage and experiences it and 
which is attached to ?Pathi in iMukti and experiences it, 
this intelligence (Arivu) is Pasu or Soul. 

ILLUSTRATIONS: 

(L) age gassrsr 39 s— gi Deny gpg sr wr 

AGE Had HIM FLO 2 WM o— IMHO hau4rws s 
Cera oO e_mdoorg, Csraxmg Avarz 
G grate wavit wnentis Buirey Qsraq,” 

The Pasu or Soul which can study intricate Philoso- 
phies is neither Aru (4G) or Sat nor Uru (2.7%) or Asat 
and it is different from either of them. The truth is that 
Pasu or Soul can be known only by its attachment to 
either Asat (Pasam) or Sat (Pathi) and cannot be known 
as a separate entity apart from them, like the smell of ag 
flower. It will be found merged in Pasam or Asat in 
Bondage or in its Betha state (Qugs8%) and merged in 
Pathi or Sat in the Mukti state (YsS 8%), It is a thing 
which cannot stand by itself. 

(2) “nuéso app uBR Osohls gid 

Quut s gant F, Fg sTeru Cue, HF FS ZIlDee; 
bude g Oriidderscr Surf Coury HFEDS 
STO OG g BILL EOL Ses.” 

Like a person who is unconscious and recovers when 
proper medicine is administered, Pasu or Soul is in a 
trance (in its Betha or Ajjnana state) and has the intellj- 
gence to understand things when taught by Brahm. But 
during Bondage he cannot know everything fully, thinks 
differently at different times and is also subject to forget 
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fulness. So he cannot be Pathi or Sat who is Omniscient 
and who does not require a teacher. At the same time 
Pasu or Soul is not Asat as it is he who reaps the fruits 
of his past Kanmas and not the universe which is Asat. 
The Soul is in a peculiar position. He will remain as Asat 
when untaught and become Sat when taught. 

This shows that the relation between the Soul and 
Brahm is that of disciple and teacher. 

(3) “Quote eprarin ssohe B2rwr g HFS BT BV 
HCHERM orld ; Berar SY Gem 5ST BT > — Q)oil Gr GFT oo Lb 
srCor aoacrGn, sar so Br ewuycsura 
ATT, TUHET (Lean gs siren. 

PROSE ORDER.—9@j@hT ar WE Ss sTEavT oT Qnw) G55 T ares 
(Gastsg) saohe Morurg ; Quvwee;rarid eoraver?p 
siCar sara. or eoywCura, srr ( <2 @hGHT oor 1) a uyjer Lper 
QTL, @arerio (gyeriorenc) 2dr gE rain. 

As Ajjnana is Asat, it will make no headway against 
Jnana which is Siva-Sat. But this Ajjnana adheres to the 
Soul, as it remains in a trance when untaught by Brahm, 
Just as salt adheres to the water in the ocean and not to 
the ocean itself. ihis has been the case from time eternal. 

(Salt is compared to Ajjnana or Pasam, water to Soul 
_ or Pasu and the ocean to Pathi or Brahm.) 

(a) The Sutra as translated from Sanskrit by Pandit 

Kuppusamy Raja: — 

HFS BTOT RQ. ti GTUGhELD FS TBI HSHU Fas Bor 
(per WwarFurg ; Grugpen, Rand Tor lb wore; 
RO dar pero 9 Aur; Grugren, Aad Qa corer u,id a sort 
Valier TAS @, Muar gsion 2. As gisom ot Couap.” 

The universe which is Asat will not stand and shine . 
before Siva-Sat. The universe and Sivam will not know 
each other. The Soul which knows them both is different 

from Sat and Asai, 


76 


(6) The corresponding Sutra in Siva-jnana Siddhiar: 
eg, SFB) sHastawot gs; STH FSB LE SF GILOST DI ; 
bss@e Fo Fo579 Aer SBie Qasr ori gro, 
Rp SG oat 2 5S w moval §, a surgi dost HiT gi, 
nas sO Carppid #7 pps wari ester iano Gum gir” 


The Soul which can know what is Sat and what is 
Asat cannot know itself as a distinct individuality. It is 
not a zero (Suniam) or non existent on that account. The 
smell of the flower is not visible as the flower and is not 
on that account non-existent. It is contained or merged 
‘nthe flower. Inthe same way, the Soul which is neither 
Sat nor Asat identifies itself with Asat (Pasam) when it 
‘s attached to it and in Bondage, and identifies itself with 
Sat (Pathi) when it becomes attached to it, in Release. For 
this reason Pasu or Soul which is eternal is entitled to be 


called Sat-Asat. 
(c) The corresponding Sutra in Sivaprakasam: 


Ce Dg pi MNF SAS BIN Dy CU! BA; DF BO SB 
« i “dD . . . s . . mn aes Z ‘5 
F bh Hl ‘ Pf 21H Bl YBN -9 ‘aul S00 Lat 5) NF FH BS; F HB Di Bl ‘ot ot DI QT 
& S Gl, Qcmar gertlusava BARR SST SOLOW G7 yess JE GIO EE 


. ig = na “ ae - ae o 
F & fj oot 5) oor sp b BiHLe $B O87 BOLLS T OV FFG SETOW » 


Pasam which is Asat cannot know Brahm as Sat; 
Drahm, who is Sat and Omniscient and who contains both 
Pasu and Pasam within Him need not know Pasam asa 
separare entity. The Sat which is able to know Pathi (Sat) 
and Fasam (Asat) is the Soul or Pasu. He is like the eye 
which, when joined to darkness, does not become dark- 
ness and when joined to light does not become light, but 
which remains distinct from both darkness and light. This 
Pasu or Soul is called Sat-Asat, because it has the poten- 
tiality of discarding Pasam or Asat, when it is joined to 


Pathi or Sat. 
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| (d) Inthis Sutra, Brahm shows the Soul what he 

really is and this is showing him his Atma Roobam (gor 
esuts), See note under Sutra 4. When “ Atma” is made 
plain to the Soul it impliedly means that Tatwa or Pasa 
Roobam (ségaruree5ud) is also shown at the same 
time. 
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Villty SUTRA 
JNANA IS REVEALED BY BRAHM TO THE SOUL 
AS THE MEANS OF HIS REDEMPTION 

CBs Av sure ston saris sors 

SYPSO FHYLUS SusSHaie canrgss; BO 

xronudhsreouuier, srerape Ce giGw.” 

Through the meritorious deeds done in previous births 
and through the due performance of Sariyai, Kiriyai and 
Yogam (¢few, Sfiewu, Cured) in previous births, Brahm 
or Pathi who has been all along watching him and 
guiding him unknown to him as Andariyami (.y%sfwr.d), 
finding that he has become a Pakuvan (vé@aer) and 
fit to know “himself,”’ reveals Himself to the Soul as 
his Guru or Teacher and tells him “ Oh! Son of Brahm: 
Oh! my son, you have been till now nurtured by the five — 
wild men, (the senses) and you have completely forgotten 
your real state through the control and _ influence of these 
wild men, (the senses). When the Soul realises his slavish 
position and realises also his true status, he rebels against 
the influence of the five senses, gives up his attachment 
and connection with Pasam and adheres to Pathi or Brahm, 
and is united to Brahm. The Soul which was a stranger 
to Brahm in his Betha state (state of ignorance and 
_ bondage) becomes one with Him in his Mukti state (or state 
of release) and is united to the Kalal (¢y) or ‘Foot’ 
of Brahm, being no longer a stranger. 

PURPORT,— 

Chrex & For e.carcmhin (lpenpeniouI der ear sg 56. 

This Sutra declares the circumstances is which Jnana 
is revealed to the Soul by Brahm. (This is called Atma 
Darisanam. (070 siiserw). Vide note under Sutra 4. 

The revelation of “Jnana’’ by Brahm as Teacher is 

only the inilial step towards the Soul’s final 
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redemption and union. The Soul does not 
become united to Brahm, as soon as ‘ Jnana” is 
revealed to him. He has to undergo a long course 
of training and purification before the union 
takes place. It takes some years for the union 
to take place. Jnana referred to here does not 
mean wisdom, as it is ordinarily understood. 
Jnana, Arul, Love, Panchetcharam, Tal, Kalal, 
Adi, etc. are all synonyms. 


This sutra is divided into 4 parts for purposes of 
dissertation:— : 
1 saugRohe carr ss; 
2. SUYPSN GHanruyors ss; 
3. piu Garhe quits sien verte gs; 
4, _Q, <2) 801 oot) wi 8) ext on Lou) ear HITE PU OF WILD. 
PART—DISSERTATION 
sus SAM cares” 
The revelation of Jnana ‘depends upon past Tapaz, 
or dutiful disciplinary devotion. 
STATEMENT;— 
rom Duar orssons (pHpQew seg er sr GH eer Lb 
6 apd. 
Jnana the means of redemption will become known 


to qualified souls as a reward of their past Tapaz or 
meritorious performances in past births. 

Jnana is revealed to the soul by Brahm when the soul 
becomes qualified to knowthe Truth. Good ac- 
tions performed in this birth alone are not enough, 

REASON. — 

Cub, ¢feuw @AurGurams len & Caw gs), morQen Dur Buy 


Hla 505s ST-_owuovg Curapgonsé Oarrananrer. 
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Because Sariyai, Kiriyai and Yoga will not themselves 
give Moksha or Release but will only lead to the discovery 
of Jnana, the good way («surrTéau), 

The Tapaz referred to in the statement means Sarly? 
Kiriya and Yoga. None can expect redemption 
by the mere performance of Sariyai, Kiriyai and 
Yoga. This will only qualify a Soul for the 
revelation of Jnana by Brahm. Jnana is the 
Sadhanam (#7gm) or means of redemption. 

[LLUST RATION:— 
(1) “sag@Qed ert cor gn suCaragerts g 
UNGOF A UND SuUTITE S— SAGhOFU Ss 
BDEFTTAN ab MBS] ChIM SOS 5B Gy SVS 
SDT Meta gird sanG”’ 
: The Souls who have excelled in Tapaz in this world 
will invariably goto Devaloka or Swarka (#a7Téa.») and 
after experiencing the results of their gocd deeds here, 
will be born again in this world ina religicus family 
in order that they may reap the fruits of their good and 
bad actions in the past, which yet remain to be consumed 
and in order that they may throw off any remaining 
false attachments. It is only then that ‘ Jnana” will become 
known to them which will give them Release. This will 
be evident from the works of the learned (Jivanmuktars) 
‘who have written them from their own personal experience. 
(2) “ws aco Gar eld WALT dor QF GU 
Qos sgn amd Zru9ad cor 1— Qos ss 
Qpaitzr guia Qoude sagsrar 
LOTR@OUG@)LD GhTOM GOS ale gy’ 

The pleasures and joys one experiences as the result 
of his good actions are similar to the pleasures one 
experiences when his hunger is satisfied. The pleasure 

of eating is only temporary as everyone who has eaten 
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well, becomes hungry again. In the same way, the 

enjoyment of pleasures as the result of good actions 

is only evanescent and not permanent. If one finds the 

futility of good actions alone for gettting Mukti and 

if he gets “lruvinai Oppu’” (Qcjehear geirj) as the result 

of his Upaya (2u7w) Sariya, Kiriya and Yoga, he will 

discover Jnana. If he dces not get ‘“‘Iruvinai Oppu” in 

this manner, in that birth, he will get it in the next and 

through imperishable Tapaz (294 sau) which are 

True Sariya, True Kiriya and /rue Yoga (eamrenin Fen, 

D_ BAT SEN LD Siew, QD. RT GLO Giwraeip) which are founded on 

Jnana, will attain union as well. The pleasures one 

experiences as the result of imperishable Tapaz are perma- 

nent and lasting and the Soul who has reached this stage 

will not become hungry again as it will be enjoying also 

the Nectar cr Amudu (-9¢¢8) flowing from Sushimuni 
(# Plepian). 

Truvinai Oppu’ means the maturity of Kanmas or 

“K anma Paribagam” (#arw uflurew), Bad actions 

produce bad results and good actions good 

results. The pains in the one case and the 

pleasures in the other are both temporary and 

evanescent. So good actions alone will not . 

enable a Soul to have union with Brahm. The 

Soul should come to the stage of looking at 

both good and bad actions equally and he 

should have a dislike to them both equally as 

they are both fetters though one is golden and the 

other iron. This is the maturity of Kanmas, or “‘lru- 

vinai Oppu”’. The pleasures one enjoys as the result 

of his good actions are Sittinbam (# Hu) small 

pleasures. The lasting pleasure which is called 

Perinbam (@u#aruw), immeasurable pleasure, will 

be attained only through Jnana, What are called 

2 al 
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Sariya, Kiriya and Yoga are of two kinds:— 
Upaya (@v7w) or Artificial Sariya, Kiriya and 
Yoga and Unmai (2-#re0) or Real Sariya, Kiriya 
and Yoga. Worshipping an unknown God in 
churches, temples and mosques etc., in the 
ordinary way, making pilgrimages, bathing in 
what are considered sacred rivers and meditating 
upon an unknown God in different postures and 
according to each one’s fancy are called Artificial 
Sariya, Kiriya and Yoga. The Real Sariyai is full 
belief or Faith in the efficacy of Panchatchara- 
Porul (u@er-LeciGQur@er) and taking it. The 
Real Kiriyai is the performances of services in 
connection with the purification of the body and 
soul as the result of taking Jnana. The Real Yoga 
is thesame as Sivoham (#Sarain) i.e; identifying - 
oneself with the known Brahm. The True Jnana 
is the cessation of all activities both mental 
and bodily and becoming one with the known 
Brahm. The True Sariya, Kiriya, Yoga and 
Jnana are respectively called Dasamarga, 
Sarputramarga, Sagamarga and Sanmarga 
(steultésh, FDYUSST wires, FH wWITHSL, 
ectottés), The relation between Brahm and 
the Soul is that between “master and servant 
in the Dasamarga peiod, when True Sariya is 
performed. In the Sarputramarga period when 
the True Kiriya is per formed, it is that between 
father and son. In the Saga Marga period, when 
the True Yoga is performed the relation is that 
between friend and friend. In Sanmarga peried 
there is union with Brahm and Dwaitam (ssw) 
is lost. In the first period one gets Salogam ie., 
The Soul finds itsefin the same place as Brahm 
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i.e. in thePanchatchara-Porul. In the second pe- 
riod one gets Sameepam (#78u) i.e. Brahmicomes 
nearer at Sushimunai. In the third period one 
attains Sarupam (#7¢juu) or transformation 
when Brahm enters the body in the form of 
Jothi (@279) Light, through Sushimuna. This 
is Jivanmukti period. Jn the last stage the Jivan- 
mukta becomes Videka Mukta or Disembodied 
Mukta and enjoys Sayuchiam (#7 ujFAusd) or 
Eternal bliss. Along with ‘Iruvinai Oppu’ one 
will get ‘Malaparibagam’ (weds) and ‘Sathi- 
nipatham’ (¢4.88ur7s). ‘Malaparibagam’ is the 
wearing away of Anavamalam (ge@ramow) and 
Sathinipatham is the fall of Sakti or Maya. These 
have 4 grades or stages corresponding to the four 
periods referred to above and these are Manda- 
Taram, Mandam, Deeviram and Deeviratharam 
(0% 5 ST LD, Loe BL, Sar, SAs soi); more slow, 
slow, haste snd more haste. The power of Sakti 
or Maya will gradually fall off and vanish 
as well as that of Anavanalam when the Soul 
passes from the first to the last stage. The 
progress however, is slow but sure. 
PART II—DISSERTATION. 
C SLDLP BU (HCHA/LOTW) O50 & B” 
The revelation is made to the Soul by his own Guru, 
Brahm. 
STATEMENT, — 
Qo Qarait sr wrssonaGes sogei(psa sro Gmarw 
Gort  gyld» 
After the due performance of Sariya, Kiriya, and 
Yoga, and when the Soul has qualified himself, his own 
Chief and Support, the Brahm, will teach him the Truth 


as Guru or J eacher. 
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In the Ist Dissertation it was shown that Jnana 
cannot be revealed except by Brahm. In the pre- 
sent one the nature of Brahm as Guru is shown. 
REASON.— 
2} al oo 2) oi ao WIL) oor OF BF BOT GHW Geren Guru ADD 
600 sor, 

Because this Guru lives in the soul itself as his body 
without any distinction between himself and the Soul, just 
as the soul lives in the human body. 

{LLUSTRATION.— a 
(1) CD rou @KGpT or BTS oot Aoruyin AGH SHT ET SOTES,, 
DY Gh CHT aor HF FENTES YEG HAUT —A ww) GhEHT A Lb 
“Gor grants gir; por Hu Ver ar uTev mH EG 
“Par BBNT F FID Si oot HCReUTLICLper”. | 

Brahm will make known Jnana to Vijjnanakalars 
from within them; to the Piralayakalars from before them 
as Guru; and to the Sakalars He will make known Jnana 
in the guise of a human being as Guru. 


There are three grades of Souls; Vijjnanakalars, 
Piralayakalars and Sakalars. Vijjnanakalars are 
bound only by Anavamalam. Piralayakalars are 
bound by Anavam and Kanmas. Sakalars are 
bound by ‘Anavam, Kanmam and Maya. The 
redempticn of the first two sets is made quite 
differently from that of Sakalars (See last stanza 
under the lst Sutra). All human beings are 
Sakalars and are bound by Anavam, Kanmam 
and Maya. Brahm first enters as Joti the puri- 
Ged body of a Jivanmukta and thus takes the 
form of -a human being. He remains in the 
world in the guise of a Jivan-mukta till the attain- 
ment of Videka-mukti and gives Mukti to such of 
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the Sakalars as are fit and qualified. The persons 
‘nto whom Brahm enters are called Avatars. No 
one is born into this world as an Avatar at birth. 
ILLUSTRATION .— | 
(\ “gy Adssusr A 2uT eamsar 
Qe Dujwor is cpeorD car an psot—On Bude; 
(FO Duo LI QerpQataratt, Qsreruas Ber LQ sir 


FO DA FST GLP Qataruatag ” 


Atmas (Souls) cannct understand things unless they 
are taught by Brahm and taken along the way towards 
Mukti, step by step.. These Souls possess varying 
degrees of intelligence and their progress towards Mukti 
will depend upon these varying degrees. Vijjnanakalars 
and Pralayakalars do not require the study of Jnana 
Sastras or Vedanta-Siddhanta philosophies, as they are 
already far advanced and they can attain Mukti as soon 
as Truth is imparted to them by Brahm. But in the 
case of Sakalars who are full of ignorance, a study of the 
Sastras is quite necessary even after the revelation of the 
Truth and Brahm, as Guru, will make the same intellgible 
to them from within and give them Mukti when the — 
proper time arrives. 

(3) “Qeaeear (Lpaev css gyi & SOM SRE (TLD as Blam purr ev 
sari? eoraruora; BrApeura—Qear 
Jats Eas a7 der wiro Derr; gTCor 
a cran & GB BT ar ap aarav 2 Dg.” | 

Oh? you worthy disciple! The milk and tears which 
were hidden within the women and which did not issue 
till now, issue from the woman as soon as a child is born, 
through excessive love for the child. Inthe same way 
Brahm who is always within the Soul like water and its 
shadow but who is invisible on account of His Form- 
lessness, appears in the guise of a Jivan-Mukta in human 
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form, through excessive love for such of the Sakalars 
as are fit and qualified to know the Truth. Otherwise nobody © 
will know Him in this world. 

PART III—DISSERTATION, 

CBs Carma swt sien aorte gs" 

You (Soul) have been nurtured by the wild men (who 
are the five senses) and are in a stupor owing to their 
influence over you. 

STATEMENT: 

Qotl Qevaureriot sHar Diu OT TQ BOM T SOT Low B Ss SlDSALN 
Wamr eT gy, 

These Souls which have sufficient intelligence to learn 
and understand things when taught by Brahm are ina 
state of stupor through the influence of the five senses and 
are not in a position to know themselves. 

REASON :— 

You srid veh TSI amar suT ST Doo DEST Y 
BD evi or 

Because like crystal which leses its own brightness 
and colour by taking the colour of the nearest objects, the 
Soul loses its own nature by being overshadowed by the 
five senses and expresses itself only in terms of each 


sense. 
ILLUSTRATION: — 


(Heme paar Ob ugencuTe O% Siu 
saraioCn ar_Oigns Alek g—us all ys gu 
Qumiciyter Ca gears g, QuTmlQurwuiT Qo sever oot 
QuictQurGi_es ogsan gio, Cap” 

The Soul should first know that his general unreal 
nature is to exhibit like crystal, the characteristics of the 
Senses and other Tatwas attached to him and then he 
should find out, that the varying characteristies of the 
and Tatwas Senses are not real and that they iare different 
from his own real nature. If he once finds out his own real 
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nature, then he will become the possession of the “True 
Thing”, Brahm and his general unreal nature will depart 
from him. 
PART IV—DISSERTATION 
“ADO, syesreotl wis) oo oninu9 sar Hrarsipe OF git’ 

_ The Soul leaves-his connection with the Senses and 
other Tatwas and joins the “Foot” of Brahm as he is no 
stranger to Him, the moment he severs his connection 
with Tatwas. 

STATEMENT,— 

Qe Qerewrarwor & seer Foor Qa Siu s Fear Camper er 
stroma, og (pso Furssengs <D Cae Ly LD. 

The Soul, who is not able to know what he is, on 
account of the stupor caused by the Senses and other 
Karuvigals, as soon as he finds that he is quite different 
from theTatwas through the teaching of his Guru, Brahm, 
joins the “Foot’’ of his Chief and Support, 

REASON.— 

ewes oy some std amrGu with goer wires” 


Because just as the mother earth is the support of the 
man who falls from a swing which breaks, Brahm or Pathi 
is the natural support or resting place of the Soul who 
slips away from Tatwas or Pasam. . 

ILLUSTRATION.— 

(1) “@epQeriwdern OeapiurjcreQ sr, esirarin 

Am pQeuiser e_coriAey BT g3—Ren nai_@ 
Yyos_ Ao Crear nag 4 pours, Serr gy 
ace Te UTES 05g” , 

Like the water of the river which is obstructed from 
flowing onward by a bund, but which flows towards the 
sea and becomes one with the sea, as soon as the 
obstructing bund is removed, the-Soul who is freed from 
the obstructing Pasam, through the teaching of Brahm, 
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soars naturally towards Brahm and is permanently united 
to his “Foot”. There is no going back (ie.,) This Soul will 
have no more births. | 
(2) er ea] HOY gi oot aor aot 6 sri gueuT haved STM; 
Qara, Ra oor Calo pw Gan pussverast—6T ava} Ha” 
& sot SLIT sauiauelson 5 GB); gasamn oo dav 
5 xi BUS DEM TM, SSO” | 
if Pasu Jnana and Pasa Jnana are the same as 
Pathi Jnana, ithen no Soul need aspire to join the “Foot” 
(rat) of Pathi or Brahm. if Pathi Jnana is different 
fom Fasu and Pasa Jnana, this will be derogatory to 
the Omnipresence and Omniscience of Pathi (Brahm). 
All the sense organs are not the same. The eye is 
superior to all the other organs as the eye can go out and 
see things while the other senses can feel only things that 
reach them. (The eye can see distant objects, while the ear 
can hear only the sound which reaches it; so also is 
the case with other senses), If a blind man gets back 
his sight, his Joy will be immense and will know no 
bounds. In the same way ‘£ the Soul which 1s now 
blind, gets his eye. opened by Pathi- Jnana, he attains 
Pathi’s ‘Foot’ and his joy knows no bounds. Pasu Jnana 
and Pasa Jnana are only a variety of Pathi Jnana, and 
when the Soul has his eye opened by Pathi, both Pasu-Jnana 
and Pasa Jnana are simply transformed into Pathi Jnana, 
as Pasu-Jnana and Pasa Jnana cannot exist apart from 
Pathi Jnana. 
(3) BdQum Dud cr xrIWQus gpiL0 5 & wo! Rau coor 
2 rQumr peowes D] BF LYM ; canoer —BinauT pus oor; 
Suarkr uTAGCUTA, § aequbtoevas om totbeutl oor 
& man Cost bas Ban 5 ga” 
Oh? you (Soul) the far advanced in the knowledge 
of Self or Brahm and who are almost free of Pasam ? (Bar 
515 BO Sor srw or eo GGut s cpen_Guurs or 1), you have 
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now known that you are not the 5 Senses and other Tat- 
was. .You had better give up your connection with them 
and firmly attach yourself to Brahm. You should adhere 
to Brahm in the same way as a Sakala (#seor) is attached 
to the five senses and as the moss which spreads over the 
face of water (in a pool or tank) and does not lose its 
cohesion even if disturbed temporarily by wind or other 
causes. If you so adhere to Brahm, Malam, Kanmam and 
Maya will leave you. But ‘f for any reason, they disturb 
and molest you, you had better constantly think of the 
Brahm to whom you adhere and ignore them. 
(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusami Raja: 
aC ne Qomront gy g KET FAINT GoM Boor COW oat (uTé@ueir er), 
sb (psaae=a ERA “ @)s Bl wiereen 1 or Gantaserr® 
wig WITH gt, 2-2 Coot £ AaQueo sAasriGerdr” ster 
Bur FSsiuL_ ici WU; Qads situ Cantata, aad 
Aver FuG7U, SOUS wTor Rarsn aie i & Baer 2/60 B Gt (7 OF « 
The fortunate Soul who has become qualified through 
the performance of Sariya, Kiriya and Yoga in the past 
many births being informed by his own Chief, the Brahm 
as Guru “You have not known yourself to be Srvam or 
Brahm on account of your association with the wild men 
(the senses)’, leaves his connection with the senses and 
joins Sivam, being no longer a stranger to Brahm. | | 
(b) The corresponding Sutra im Sivajnana Siddhiar: 
(6 [near GOT GU SOT FSO LOS GOT Gar_fhi_seesuS 
arth g Saito OWT gi uuas § due 
Qebrcoray gpiun “or area "lw aor pl Home Gig giu 
Qucpenw@uir@ sr @e® Cu gputGure 
gerchu Bis Can Fpl UBS 
geen aloo ytd HY OWT ga guGpib Osta gudear 
oer guild Hina Se Haut San gi Jalen 6 && 
Wane) 557] se erigé@ ip maiues ” 
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A King’s son is taken and brought up by wild men. 
He is ignorant of his real position, remains apathetic and | 
conducts himself as one of the wild men. The King his 
father appears before him and tells him ‘You are not the 
son of these wild men, but you are my son,’ separates him 
from the wild men and makes him one like himself. In the 
same way Brahm, through Arul (Grace) as Guru, informs 
the Soul who is entangled in the toils of the wild men of the 
five senses, and who does not know ‘‘Self’’ and ‘‘Brahm”’, 
of his real character, wipes off his Malam through Arul 
or Jnana, separates him from the senses, makes him one 
like Himself and places him under His beautiful ‘‘Foot.” 
(c) Corresponding Sutra in Sivaprakasam: 
“sT__ gO aranQurerp Dardvcue s1O em er wT LD, 
FTL_G WI Bai OG7O EHT oor Los gy SA/LD GYERT WB); (LPO eT LD 
Fou sa SIOHCH (SOO, Bho 2 mHourTweus sh 
«90 Qapepiss, Gnpspa Smut p”’ 
Without Karuvigals or Tatwas the Soul cannot know 
anything. At the same time it is not possible for the Soul 
to get Jnana through these Karuvigals. Through the perfor- 
mance by the Soul of Tapaz, in previous births, Brahm 
appears to the Soul in the form of Arul (Grace) as Guru, 
separates him from the Karuvigals and makes him reach 
His “Foot’’. 
(7) Corresponding Sutra in Sarvajnanotra Agama 
(ecHachTC @ 57 5.01), 
“ured snot Onuiue 0 g Senay p Surv 
UF LNTSTA vO Ds 1 Fags Mad Hor ws SHS Hv; 
yrd_g57o Cures sagen wi Brg seT0 
QT SHSM FTES A_arisure, [hoy 
Fig soranacr ucroouIer Len pena Sg] vet Ss 
suetwuorégGuriCure, ws PraehenuG enn 
F ev8 GLb Bamasacrohure, LOGY OO Sas 
Fas sionud GeWourt, aruppsoruis pH eC as” 


ee SINE. Tee 
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The God-like nature of'the Soul is hidden by Malam, 
just as ghee is hidden in the milk. Brahm as Guru in the 
form of Spirit-matter (Arul or Jnana), removes his Malam 
when he performs the True Sariya, Kiriya and Yoga by 
means of Arul and makes him Brahm, just as a man 
bitten by a poisonous snake and who remains unconscious 
is brought to his senses by the proper application of 
mandiram and medicine by the physician and just as 
metals are changed into gold by the application of intense 
heat and sublimation. 


(e) The Revelation of Jnana is Atma Darisanam or 
Realization of “Self’’ by the Soul. This is at the same 
time Siva Roobam (Vide note under Sutra 4). Because 
both the Soul and Brahm are in the same “Jnana” or 
‘Panchatcharam”’, | 
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IXTtH SUTRA: 


THE PURIFICATION OF THE PASU OR SOUL 
BY MEANS OF PANCHATCHARAM OR JNANA. 


Cease aar, UTE e.carrri Li Seow 

Tas sxmrahoh D Axons wTIg- 

ars gins Cars Qsruureh Qqnas . 
Boren par ns B, of &) ot coor gay id HCO Fp SO S 


The Soul (Pasu) who cannot see “Self” though 
endowed with eyes and Pasam which is matter (Asat), 
cannot find Brahm. If the eyes which are blemished with 
Malam, are changed into pure eyes through Jnana and if 
Panchatcharam is taken and meditated upon, Pasam 
(Malam, Kanmam and Maya) will disappear like the 
elusive and fleeting mirage and Pasu will escape from the 
stormy ocean of births and take shelter under the cool 
shade of Pathi or Brahm. 

PURPORT.— 


Yawsrs9 uxragorp carts gH so p50 Dp. 


3) 


This Sutra deals with the way in which Atma or Soul 

is purified. 

Unless the Soul is purified by Jnana or Panchatcha- 
ram, there will be no Brahma Darisanam or Siva- 
Darisanam (9susheeard, Gasfieors), Vide note 
under Sutra 4. Atma Sutti or purification and 
Brahma Darisanam go together. Atma or Soul 
‘3 now covered with Malam which is just like the 
alloy(verdigris) which covers copper and unless 
this alloy is washed out, Brahm will not appear 
to the Soul in the form of Joti of Jotis (Light of 
Lights) which is the form He takes when he 
enters a human body. (Vide Sivajnana Siddhiar 
Sutra 8, Stanza 38 and Sutra !1, Stanza 8) 
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This Sutra is divided into three parts for purposes of 
dissertation. 

(1) “‘emeréectr, ure cerrriu Seow 

Krasasam ation» Anes sro,” 
(2) ‘errs gts Cat sO gard uren Qnas 
- 52m mA peor UB.” 

(3) “PROusr amid seep ses.” 

PART !|—DISSERTATION. 
pen st EST, UTED Ba TTL) LI Seow 
Gh aor & sarenhot » Rien gs mT.” 

The Pathi or Brahm who cannot be seen or known by 
Pasu and Pasam, should be seen and known by the Jnana 
Eyes or by Jnana. 

STATEMENT: —aaarQ adrip 52a) CHT om SHAD svat] GHC VET aT &, 

See the First who cannot be seen by Pasu and Pasam 
with Jnana Eyes. 

[‘Jnana’ means Sivajnanam or Brahma Jnanam. 

This is the same as Panchatcharam]. 

REASON:--Yjvar at UGS Ss Sater Sp Doran. 

Because, though He is beyond the grasp of mind and 
speech, He is “ Sivasat’”’ who can be known. (This is 
dealt with in Sutra VI) 

ILLUSTRATION. — 

(1) ‘srg Gur, srarGur, BI iDyF SC sTenipowr 
Cao crler sASuer, Cals saMsS—HTQ. M00 
sIe@Qsa sa teruyHscor®, BO WEST GOT 
TOT Bib stor 9 Hair Qer p’’. 

I searched for me in my nadis, bones, nerves, blood 
and phlegm but did not find “Myself,” so says the 
the ignorant Soul; but if the Soul knows “Arul” 
or the Soul of Souls in his body, he will find not 
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only “Self’* but also Pathi or Brahm. What are 
we to say of those who are unable to find this 
Arul or Jnana which is ever with them ? 


This is to show that Brahm can be known by Jnana, 
though He cannot be known by the ordinary 
intelligence. 


(2) “srlow sar Gan 5 %ars ET CR); SOT eas (HS 
SILL TU CAM FO SE SOM ST CO);}—SITL ww 
CMM STEET CR); Larar Ss Rew BOT G00) LI 
STs sro xara s A param”, 


The eye which sees things cannot see itself and 
cannot also see the Soul through whom it sees. The Soul 
itself which is the instrument of the eye does not see 
itself. The Pathi who is the eye of the Soul lurks in the 
Soul. Find Him in the Soul. 


PART II—DISSERTATION. 


“97S oe SS ST SO SOL! UTED RGU 
Bao soot PENT LDL 5)” 


When the Soul is freed of Pasam which is. like the 
Will-O’-the-wisp, it rests under the cool shade of Pathi. 


STATEMENT,— 


‘Dot es srujeron SOT 6OF SL 55 1% our HF SO For Maren, 
aor sr 8 Dig Taser epuQiuner gears Dur D pr 


If the reflection of the adjacent things seen in crystal 
is discarded as illusory and impermanent, the real colour of 
the crystal will be seen. In the same way if the Universe 
composed of matter is discarded as illusory and jim- 
permanent, being only the reflection of the Brahma-Mirror 
which is the Panchatchara Porul, in every living being 
Brahm, the Permanent Thing will be seen. 


95 


REASON.— 

“Oe we gsstuyctar Wugesms 250 501g stom 
east pugs erorOereRuOuer ng, Cap DueuTSu ares so 
CGugsmsienr Ca pAueQuag a PudIe cersry ADA UuBe 
QeEmeRULOT m gp ovr Lira,” 


When the colours seen in the crystal are rejected 
as not its real colour but the colours of the things placed in 
juxtaposition, the permanent colour is found to be the 
colour of the crystal alone. In the same way when the 
Soul rejects the Universe composed of matter (Asat) as 
unreal and illusory, what remains Permanent is Jnana 
or Brahma Sorubam (qranGerenut, Grinds renin). 

ILLUSTRATION .— 

CA DFO EDU, Aaewuonrenw, 1S BUT ors SEL, 

SlLurwrl Gf aw p Srp Svei ot —I DY Bid Sure 
4@ HHare Herp gi Csr oreo @? 
arGeripgse scorudest am gi.” 

The Incomparable, Sole and Solitary Chief who is 
without Gunas (moods), who is without blemish and 
who is Eternal bliss itself, is the Sole protector and resource 
of the Soul. And will he not appear tothe Soul in a 
miraculous manner as an inseparable Intelligence, giving 
up His incomprehensibility, if the Soul first relinquishes 
all his connection with the Tatwas (Karuvigals)? Answer: 
He will certainly appear. 


(a) His appearence in a miraculous manner is in the 
form of Joti (Gar), Light atthe place called 
Sushimuna (#Pq@péer), If Panchatcharam is taken, 
the palate will become hardened and a conical 
protuberance will be formed above the Uvla 
(e-o7 57) after some years. ‘This is called Sushi- 
muna or Brahma Randaram (Gros 5710), 
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[This is the place where the tenth hole was and was 
closed in the sixth month when the embryo was 
‘nthe womb. This closed-up hole should be 
re-opened by Jnana Fire or Love or Jnana or 
Panchatcharam, so that Brahm may enter into 
the mouth as Joti or Light]. 

Then when the Soul and the human body he inhabits 
are purified by Jnana (The Holy Fire), Sushi- 
muna (#Spér) will open after some more years 
and Brahm will enter into the mouth in the form 
of Joti. This Joti though it will be tiny, will have 
more refulgence than thousands of Suns. This 
Joti is called Sushimuna Joti (+ Pcpier Car Sl); 
Puruvamya Joti (yGarenuw Ser 9), Chenni Chudar 
(Qeorafee—t), Netrikan (Q50H4sair) etc, When 
this Joti appears, the human body is transformed 
and becomes ethereal. This transformed human 
body becomes the residence of Brahm, and the 
owner of the human body becomes a_ Jivan- 
Mukta (Saar cpssar), This Jivan-Mukta is an 
Avatar and becomes a Loga-Guru (3#7a@@) or 


World Teacher. 


(6) Gunas or Moods are of three kinds; Sattwa, 
Rajas and Tamas; When Sattwa predominates, Rajas 
and Tamas will be subservient and the Soul will be 
religiously inclined and seek after Truth. When Rajas 
prevails, the other two will be subservient and the Soul 
will hanker after riches, fame and worldly pleasures, 
When Tamas predominates, the other two will be sub- 
servient and the Soul immersed in ignorance and dark- 
ness will act brutishly. These Gunas are due to the 
influence of Sakti. | 

Brahm is above all these Gunas and hence he 1s 
called Nirguna (#7 &@sxrer). 
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ILLUSTRATION.— 

(2) ‘tary 2 GOTT a BIN FF L_19- HF SO SO OM F 
eu. Qohujer gs FC SSM —F LI. 
a amr s Sy) FESS; ©. SOT GO LDGOIL! BE H ol LD 
Lj Gar Tt 5 & GW Qurtice_Ous Cur.” 

if the Universe and Tatwas which can be pointed out 
as this or that by the ordinary intelligence are fully rea- 
lized to be Asat and relinquished on that account, what 
remains, is certainly Sat. You, the Soul who found them 
to be Asat, one after another are not the Great Intelligence, 
the Sat. After relinquishing the Asat, if you adhere to 
Brahm, the Great Intelligence and become His property, 
your Atma or Soul-intelligence (gr y4)) will go away. 
So you are not Asat. If you are neither Sat nor Asat the 
natural inference is that you are Sat- Asat. 

ILLUSTRATION.— | 

(3) asevrrong sor pon@ new A_Os sar MF SSS; 
<2/ 500 L_ Caer or wir iv QUI GIST TLI— LIT LBB 
omcr sss erer AGT p es SWotler; Row SCHL 
sro 550 Sieh weuTs sion” 

If you give up the Universe and Tatwas as not Sat 
but Asat and if you constantly practise Sivoham Bavanal 
(AZ ara urate) by means of Jnana, Malam, Kanmam 
and Maya which are in-born in you, will leave you imper- 
ceptibly, just like the poison leaves a man bitten by a 
yenomous reptile, on the snake charmer contemplating 
upon Garuda, the kite and transforming himself into the 
kite in his imagination. 

Sivoham Bavanai (#@ atau uraidet) or Soham Bavanai 

‘s the constant contemplation of oneself as 
Brahm or Sivam. Sivoham means “tam Sivam.” 
When the Soul has found his real “ Self” and 


when he is discarding the Universe and |atwas 
13 
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as Asat one after another, he should practise 
Sivoham Bavanai; i. e. In all his actions, in all 
his speech and in all his thoughts, he should 
consider that it is Brahm who does everything 
from within him and that there is no such thing 
as a separate Soul or individual ‘I.’ There 
should be a complete identification of the Soul 


with Brahm. 
PART III—DISSERTATION, 
“Bi Quam amid yereep ses” 
Administer and contemplate upon Ancheluttu or 
Panchatcharam, ‘According to Law.” 
STATEMENT, — 
Qo Qadi_sa ubugetssr gas Puig. DF Fi SS 
(9H). | 
Now that you are relinquishing Pasam and have found 
Pathi in the form of Arul or Jnana or Panchatcharam, you 


should utter (apply) the Panchatcharam or Arul or Jnana, 
“ According to Law.” 


The terms Ucharikka, Oduga, Yennuga and Yettuga 
(esa, Pgs, sav ays, T$H5) used in this 
connection, mean apply or administer and not 
pronounce. 


Panchatcharam represented by Si, Va, Ya, Na, Ma, 
(A, ov, wt, 6, &) is also Arul or Jnana, The letters 
are not ordinary letters but they represent the five 
different contents of the Panchatchara Porul (u@ 
en_eru@urTger), Si (#) represents Sivam, or 
Brahm,: or Pathi; Va(@) represents Arul, or 
Sakti or Kundali or Energy of Sivam; Ya (w) 
represents the Soul or Pasu; Na (*) represents 
Drodana Sakti and Ma () represents Malam. 
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These five when reduced to three as Pathi (Si, 
Va), Pasu (Ya) and Pasam (Na, Ma,) are con- 
tained in the Panchatchara Porul. So there is 
no use simply uttering these letters singly or in 
combination as is ordinarily done. Panchatcha- 
tam is a “Thing” and in addition to its being 
called Arul (Grace), Jnana, Amudu, Love, Om 
and by many more names, it is also called Mandi- 
ram (ween), This is the Sadhana (#7sarw) 
prescribed for the Soul’s Redemption or Release- 
And unless this “Thing” is found and taken, 
Redemption or Release is impossible. A few 
stanzas bearing on this, will be quoted. 
(1) “goo acta ad boll BGT; BB Ravcer 

Gerads uget &% 310 rt FT Btpao Du 9. apt 

Yyoor eer Curier srarn Durr, s¢ACw snuCar,” 

Oh ! the Sole one who resides at Kachi! The beloved 
Jiva (Soul) is eternally sickly from the troublesome disease 
of births; The most able and gratuitous physician is the 
Ancient Sivam (Brahm). Though the Vedas loudly pro- 
claim that the good and effective medicine is Panchatcha- 
ram, the unlearned do not know that you are a “Thing”. 
(2) ‘@jréar wer DCaGega, wi arb BuIast Qevdoo ; 

AGH Doon, aHor, yo, GCrras, Aderanain; wp 

P@HH Qrarer. sHorrs 6909-0, HB 205 

AHGAY Qrowenr. sderuQuermper, sFACw auG or” 

The Sole one at Kachi said. “If duly considered there 
is no Mandiram other than. the five letters ‘(Si, Va, Ya, 
Na, Ma). These letters contain Sivam, Arul (Sakti), Soul, 
Drodai and Malam. If the last two (Na, Ma) are got rid 


of by means of Arul, the Soul will join the first two 
(Si, Va).” 


"Ee dad 
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(3) woe Slovo gitn YSGAFEP SSS; HS int Sir & Bear 

Be gQumcRcorujid &TL_19., Qramne afuoni 53; 

pe gin Q)renr ig eer a fous 9 pm gi aut (ips Bss Sa, 

SE SOT SOO BE SLILICT seesé¢AGu suuGer.” 

Mandiram is Ancheluttu. The Sole one who resides 
at the sounding Kachi and who is the father of Ganapathy 
revealed the five things contained in the Mandiram, put 
an end to the sway of Dredai and Malam (Na, and Mla), 
or Pasam, opened the doors of Sivam and Arul (Si and Va) 
and gave me (Ya) the incomparable Mukti. 

(Saint Kannudaya Vallalar : Sivagama Kachi Malai). 

(4) “Lom Slr aeer 2 cor @ieir LiL 1B oT D urefir_t ! 
wi Srasorra g ops Son p EVGST LI SIT OT , 
wi Grnsorag WASO saps s atujea 
Los Bar FOO Fu OTL ar SG ra wo gi fevdoC uw’ 

Oh! you foolish men who drink toddy and take opium 
as Mandiram and become tipsy! Understand that Mandi- 
tam is not the juice of any tree. It is a noble Aerial] Fluid. 
There is no death for those who drink it. 

(5) “we Srmaaar Sd WaT Umea D uri gor ! 
ine Siarmeor aD pet, Loh g eC UT gi Qeraedf Sarr ? 
Lo Bir ele ar a incipGar, on Bs 5H LD a wocpGar, 
ub Sraserral 1, west & Sar BQ Sp sgl Blo.” 

Oh! men whe study Mandiras and get confounded | 
What is the good of the Mandiras you study when you 
die? You cannot repeat them then. The Mandiram is in 
you and the Sacred Liquid‘is also within yvu. The Mandi- 
ras are the five letters in the Soul. 

(Saint Sivavakkiar; Sivavakkiam). 
(6) ‘‘gprear tp 2 DGG grit (5 Binet @erto ; srer Csr pin 
Umer inen gu, oa® Ly Aas 3 Gx)ev— Gh oT Lo i 
soir ra) 21) euFCRLD STWUILD eu QIaIT Hin 
aor Te MAT SIF iW e_cvor’’, 
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There is no death for those who know “Jnana” and 
who take this drink daily and satisfy their hunger. If one 
finds Jnana, his body and Soul will be strengthened. If 
you take any thing at all, take this drink, which is Amudu. 

(St. Thiruvalluva Nayanar; Jnana V ettian) 

REASON .— | 

Qaiw isi orssonaG CHT QrarA 5 gid, HEHGHTSM FOS 
Cay Garp ypoCura Garé& pomp Cara Ap@utader, 
3 5 CSG SD QasaraQarare, 

Just like a worm which had hitherto lived upon mar- 
gosa (a bitter tree), will have a tendency to look towards 
it, even if it is allowed to live upon Sugar cane (a sweet 
plant), the Soul will have a tendency to look towards 
Pasam with affection, even after the Revelation of Jnana 
by Brahm. To overcome this tendency, the taking of 
Panchatcharam is prescribed as a medicine. 

ILLUSTRATION, — 

(1) yonoenp SSTH paar ld Ds oor eamusarh 29a, 
Age psatan sreA sg, Qeus Bo— yChoryps STH 
ovr ofl uF ev QeWZ srid, GET FAL GF FTONSBSD, 

{BN L_.Go) LO FL. Ga) iN HH.” 

The Soul should find that he is the property of Brahm 
through Panchatcharam, feed the Brahm within him with 
Panchatcharam, raise the Jnana Fire (Kundali Sakti) with- 
‘1 due course and practise Sivoham Bavanai; and if he 
does all these systematically, he will become the real 
of Brahm property and become His Adiyan (29wrer) 
or servant. 

(a) The unblemished oblation (or Archana Porul-ré 

# Servi Quircper) is Love or Panchatcharam, The 
Soul should know “ himself’ the worshipper, 
“the Brahm” whom he worships and the 
“ oblation’’ acceptable te Him. Then only his 
worship will have effect; otherwise not. 
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(1) “‘suene Gew seer Zoarujtd, yaseuuOu 


weer Buide ujis, eonpaer LorQeu 
groCurgeruyiu, fade g, ew 
CsGacm anHetien OsehuCaer@ure” 

One should know through the Arul of Brahm “himself” 


the worshipper, the “Brahm" whom he worships and the 
“unblemished oblation’’ He takes. 


(Sivaprakasa Swamigal!-Prabulinga Leela) 


(2) “SpuSnarunn, ghCa faucsHar 
LTH DU Bylb STEN) S aston gra HF—F wv 1p pio 
yor Sus 9G, sorCu soemHee orn, 
yrCu ees arg Suicpuori.” 


The body is the temple; The Intelligence in it is Siva- 
lingam. It is the unalloyed and unblemished “ Love” 
which is Ointment, Oblation and Food acceptable to the 
Brahm whom Vishnu and Brahma sought in vain. 


(St. Kannudaya Vallalar) 


(6) If Brahm within the body is fed with Love. or 
Panchatcharam, Jnana Fire (Kundali Sakti) will be stirred 
up within; Sushimuna will open when this Fire reaches 
the boiling point and Brahm will appear as Joti. 

“sua Gasudrn args Fat sOasar 
aon G giru QeFiuderi wire 
STM s ORss, 6, HTS Qarev ey Cu 
sohlaQup eer enme®, 
uu os Hig da Shorter Garons CarG 
uhA sg, Cus Qeu gi, 
UF Ao VS SHED HS8Cwu vewhiQaerar 
Ud ges stor Cera giG ser: 
Ahad Sarasa sales apt ssCu, 


Hem wren & s Gea.” 
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Oh, Dakshanamurthi! O my Chinmayananda Guru | 
| was ina sickly condition in the midst of the den of the 
body which came out of the womb, and was covered 
with Malam like the copper covered with alloy. In Thy 
infinite mercy, You raised up the Jnana Fire within me, 
melted me in that Fire and when | had sufficiently become 
mellow to receive Thee, you touched me with your Arul 
Kuligai, entered the mountain of my head, made me as 
pure asthe purest gold and also made me your own. 
How can | express my gratitude to Thee for this ? 


(Thayumana-Swamigal-Chinmayananda Guru) 
(c) About stirring up Jnana Fire or Kundali Sakti, 
read also Varaha and Yoga Kundali Upanishads of 


Krishna Yajur Veda translated into English by Theoso- 
phist K. Narayanasami lyer. 


ILLUSTRATION :— 

(2) Oa green LuiT gyaen TT Hanes BON LT BRE 

Anon 59D arantlsy Pau aor & 50 GO) L— 25 BO as 

sre Te Bud DS Up ot DS SMNVSET OH wOW se oor 

Aer gran Bib, “QH HSCF WSH- 

If you (Soul) contemplate upon Brahm sufficiently 
long as the result of taking Panchatcharam, He will 
appear to you, Just as the planets Raghu and Khedu, 
which are not visible at other times, become visible during 
the eclipse of either Sun or Moon; and make you His 
own, just as the fire makes the iron its own, when the 
iron becomes redhot. 


ILLUSTRATION, — 

(3) “wamupse mreri, Leer, B56 5 STH 
cramenu mat €grRai(LpL_— mow antl 
sou Ther Ld wT SLOT Lb, FH BIL Goo aT GML 
Low Beris s#Reuer srarG wi.” 
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Panchatcharam contains all the 36 Tatwas (Atma 
Tatwas 24; Viddiha Tatwas 7; and Siva Tatwas 5) and 
Brahm is seated upon these Tatwas. Realize the im- 


portance of Panchatcharam in this manner when you 
take it and meditate upon it. 


(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja: 

spy es Sun Cure, FRagrean Sapo l@n pest 
aay suet _s Sle, relr stag wyoshurduruyaro Fags 
Bis sabAuorupig, FagsSpsmeuurer QuriQurger 
ater 2 Duyn, sterp euaqeanteH# Cura py QumruujaorrséFuS Sor 


a9, FurCurpRenrer Cars fsisSoouCGugy, ya 


Suocrorg ugercegu Cutpefdoru utrhgag st ver. 

The intelligent Soul should, through Jnana, recognize 
the frahm who is within him as Andariyami, as a non- 
stranger to him, give up all false knowledge as miraze, 
receive (take) the Panchatchara Porul and contemplate 
upon it that he may become steadfast. 

‘b) (Brahm is called Andariyami because He does 
everything, though He does nothing. 

Cpe iu@ sia geouret o gin Sapmaulon Neurs gs 

Boul cAs gio QaAs Sor@nw srmavuji 21. wuTw gs 

S_UWO san Dur ama ASoarQaadg deusmaen 

HOM Wayld OFuotracr 3 HT wit LO wT eucbt.” 

Brahm is Andariyami as He stands both as the owner 
and the owned without any distinction, as He is in this 
world and is not in this world, as He makes anything 
and everything His vehicle, ina mysterious and incompre- 
hensible manner and as He does everything though He 
does nothing. 


_ (Tatwa Raya Swamigal-Brahma Geeta (ssaarrw 
eartiser, Grin Sens )], 


a 


PERT ot tars 


ti cee 
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(c) The corresponding Sutra in Sivajnana Siddhiar: 
© LITE GTO SET QD IF CHT FHT BILD 

urtdudu urkurier UB err an gs aT 

CreQu7O war go s ETO OUTS 

Sip pelp Aaate gs Sas Cur Bor 

HOF SBD LANSALVTD BNOMSESS STTOW TB 

HOG HIV HEAD Ou uTHr; Geo gy 

QOFFHG MACTMSMS WMFSUUG WEFTHS 

Laan gis UHI SMUT, oer Ouwe1 Qe." 


The Lord of Lords who cannot be known by Pasa 
Jnana and Pasu Jnana should be found through Pathi 
Jnana and the Soul should be able to rest in the shade 
of His Fost, when he has found this Pathi Jnana. As the 
Soul will be drawn towards the universe or world, on 
account of the longstanding habit, even after he has 
found the Pathi Jnana, it may be possible to rest in the 
shade of Brahm, if he gives up the world as false and 
anreal as mirage. As thisis an impossible feat without 
putting the mind under centrol, the sounding Panchatcha- 
ram should be taken to curb the mind, In that case, 
Brahm will enter into him and remove all blemishes. 


(d) The sounding Panchatcharam (ame aR eno#ap 
a1) refers to Silamkosai (uw %urme), (Sound of Nadam) 
which the Soul will hear when the Jnana Fire or Kundali 
Fire is raised within the body. This is a sign that the 
Soul as well as the body is being purified. This Silam- 
bosai or sound of Nadam will grow in intensity and 
duration and change into a variety of melodies from feeble 
to sonorous and in the end will be so powerful as to 
drown all outside noises. 

(1) “ S@FGow Cures pda PCudeor gp 
Ans sds HoIGer psu 
Gatur wyaCsher gaSup” 
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Nada Bindu will begin tu sound for joy when the Soul 
is on its way to join the ‘‘Foot” of Brahm and as a’ sign of 
the purification of the Sou!. You (Soul) should follow this 
sound and contemplate upon Brahm without falling into 
pitfalls on the way. 

(Uyyavanda Devanar-Tiru-Undiyar.) 
(2)  gpeQuar p <2) $B cor uD oot gar Pout Ba | 

Har. Ova usHsoaT VT Bi ws; 

CudQuare yo or8 st AnuwiGG me 
Gusts gs £e 5107 OFsiIn Ba_Gu; 

nAimn 6s5ng9 QeuIn Sa_uiTH 
FUT HT BBM # FSOMFF, 

STAD a D BST HFSS) 
FetTmas yovrtT IHsaUToL.” 

The whole universe moves by the flame of the fre 
of the Spirit (Brahm). The Silambosai which is the sound 
of Vedanta and which dances everywhere will sound in 
the cars. {f this sound is heard it is a sign that the ‘‘Six 
Adsrams”” (the Guru) are being purified. If the Adarams 
are purified you can enjoy perfect and eternal Bliss. 

(Azvatc-Easar Purana Kaviyam; 34247 Lpo mor aT aio), 

(3) Read also Hamsa Upanishad of Sukla Yajur 
Veda and Nada-Bindu Upanishad of Rig Veda translated 
by Theosophist K. Narayanaswami lyer. They speak 
of the sounding of Nada Bindu and the different notes of 
the sound. : 

fe) Manoliam (wi@awu) or the cessation of the 
activities of the mind is absolutely essential for union with 
Brahm and this is not possible unless the Mupporul or 
Panchatcharam is taken and the Soul is purified, 

(1) §@GsauuT um nCagd ys SCagu 
Zane sot sSenv x stpam tur? 
aTeliut werncuren euysou Gecrapa 
sararensUGumTe .yayor@a aioe tung; 
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w.piium Hla. Cor ene Su STO 
geuu4re BL_19. GOT a GOT As SOG 

Qariur pa gsstGn 9 Nemassi_y- 
Aa ser orretQuiss Cuqaror,” 

Will there be any peace of mind, if Mind and Buddhi 
go their different ways? Those who give free rein to 
their Minds will wander in this world like thieves. The 
one who is able to bind his Mind with the Intelligence 
will be a Siddha (#6457) and one who is able to bind 
the Intelligence with Mind will be a Jnani (Philosopher). 

(Aswani Devanar-Sivayoga Kalpam) 
(2) “BapaGGan ar aren gay Lie 5 Be) oa 
Cer cra DEW apt & RaSUUT; 
BOTH LDN “2 oT 30° » HuIuT# wWirss YS FSH; 
QU aD HOY HT WATD BL-WGD; (DSH STIS FT” 
| turned from my evil ways through the power of 
Brahma Vastu (Panchatcharam) and became the child cf 
Brahm What you should practise is this--“Take Brahma- 
Vastu and you can bring your Mind under control and 
you will have other powers too. 
(Sundara Anandar-Sutta Jnana) 
(3) “Sums Gweurayto Qraitus gid Ly Dbl Lee ail CHL 
aul & (GH UDaUg. @| Lo cpa. a Haver wT aor DI Mi FIAT ZH 
Sra Guo; CE gwww erGan su; 6 Fang oo ONE FSS 
HIG; Yprpsaur? QetaGaren Sa Qos wou" 

A “Thing” (Panchatchara Porul) which has neither 
births nor deaths, no night or day (Kevala-Sakaiam), no 
‘aside or outside, no speech, no form, and n= end, will 
constantly press upon me (Soul) and will give me contral 
over my Mind asa natural consequence and wil sake 
me one with Him, Oh! the Six Faced ! this Ecstasy ig inex- 
pressible. 


(St. Arunagiri Nadir’s Kandar Alankaram) 
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(c) Corresponding Sutra in Sivaprakasam: 

" gap Cri gin Cuamg 5 goT( p) F, as, (Lp srr eye 

ROFOSTOT; 1 Fat sr HD ww RYO sa 2CRaT RWG; Sar 

Gur Peau ORL ; wor, Ww, ODDS UDMS & DDE 

reas Tauro; Os SHCagssoar tr.” 

In order that Anavamalam and Dirothi may leave 
you, you should administer the Panchatcharam consisting 
of Si, Va, Ya, Na, Ma. In that case Na and Ma 
(Dirothi and Anavamalam) will die and Arul (Va) will 
goow in you. Then Arul (Va) will give you Sivam (Si). 
You the noble Soul (Ya) will then with the support of 
Arul (Va) become one with Sivam (Si) or Brahm. This 
is the Merit and Glory of the SACRED LETTERS. 
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| XTH SUTRA: 
PASU’S (SOUL'S) VICTORY OVER PASAM. 
(gaat srGorut@u 24052; 
TECHS, Qeopucel ps 
LD, LoTau FT GeO aucvePGerud on @ p”’ 


Now you have known your real status (that you have 
nothing to du with Pasam, and that you are Adwaita with 
Pathi or Brahm) and you have been taught to consider 
the universe unreal, to take Panchatcharam and meditate 
upor it and to practise Sivcham Bavana. As a further 
step towards union with Brahm, you (Soul) are now asked 
to give up all idea of Dualism (Dwaita) or your Separate 
Individualism. Cons‘der yourself nonexistent, sacrifice 
your E.goism (Self pride) or Anavam or “|” ism, stand in 
the purely Adwaita capacity and realise all your doings, 
whether of action, speech or thought (warw, a7é@, srw) 
as those of Brahm within you. If you loyally and firmly 
carry out these instructions, Pasam consisting of Malam 
(Anavam), Maya and Kanmas will desert you and will 
not further molest you. This will be your Victory over 
Pasam. 

To explain what “Irai PaniNittal"’ (Q@p cenfldlp pov) 

means, a few stanzas will be quoted. 

(1) ‘soraQser ar@runD ps 571m xa gauri 8 p&eer, 
argent goer 21 eudrru) ead, 2.978, 7_ag 
BTeEXsUTEMSCrUYLD STOHEF CFU SI, 

Busup Ser Haters 376) SEeHO av arr 
QugGg@ FauGurs Quer Guan Gan Ogca”’ 

If the Soul gives up all his individual doings and 
stands as Brahm, the same Brahm will assume the body 
occupied by the particular Soul as is own, eat, sleep and 
walk as the Soul, pass through life as the Soul and without 
any distinction between Himself and the Soul, will make 
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the Soul Himself. This is what is. called the exalted Siva 
Bogam (AaGCurair). 
(St. Umapathi Sivachariar-Unmai Neri-Vilakkam). 
(2) “sdOrundg Qa sar yD DDer, 5 Soo 
saQeunsTear Quer pe Sup 
sorter Su gm arom Oc DSU. 

If we consider that Brahm is the Sole doer, that the 
Souls are Akartha (2/372 47), that all the doings cf the 
Souls are really those of Brahm and give up all idea of 
"1'" or Separate Individualism, then Brahm will swallow 
up such Souls and make all their doings His own. Ifa Soul 
entirely gives himself up to Brahm, the latter will also 
give Himself up to the Soul. (The Soul can attain this 
only by means of Arul.) ; 

(St. Uyyavanda Devanar-T iru-Undiar) 

(3) “Rasps oa vier Dip sd vee Cussr po, 
Fai QIU HI or ar cot Dau) & ast IL, —F aveor au oor $5 
acadeu agi@ar nO sar pir, Qmauddovs 
samdFunrts Qararan Tenn 57 a” 

Whoever realizes that Brahm or Sivam alone is the 
Sole Doer and that there is no separate being as Individual 
“1 that allthe knowledge the Soul possesses is that 
of Brahm, as the Souls cannot know anything without 
Him, that the Souls being Akarta (non-agents) they have 
no independent action and that whatever they do, whether 
speech, action, or thought are those of Brahm and 
entirely gives up all idea of “ Self’ or Individualism, 
will become that Brahm. 

(St. Uyyavanda Devanayanar Tirukkalittu Padiyar) 
(4) “an@otla sorgeu Qovorite wad SGu, Fou 
o aranhar pcs OFLA F IGF Gewe armpQusm pip 
Aaa srt Qeuacrara@on wi, 207 Qew saver ar gi 


Pmantae Arscr chet Sagigsrson” 


AW 

“ All: my doings in this world are yours and |! have 
no independent action. As you do everything from within 
me, all my doings good and bad are yours and whatever 
good and bad others do to me are also your doing.” If 
one realizes like this by means of Arul, he will not be 
molested iby Kanmas |.,¢., there will be no accumulation 
of Kanmas against him for future births. 

(St. Arulnandi Sivachariar-Sivajnana Siddhiar)] | 

PURPORT.— 

“Cuan EF oBus Ww Lj soo gop LOT a orn sg SU J SO Dp” 

This Sutra deals with how Pasam is conquered or 
destroyed, by the Soul. 

This Sutra is divided into 2 parts for purposes of 

dissertation. 

1, garsar ar pamuT@u H6O) wD, TSS. 

92, Qian Disa DS ; Load, LoT en sad eh au ay St Zarud car's p. 

PART |_DISSERTATION. 
6 pater er@ aru Bu y6O65 D, 75s” 

The way to become one with Brahm being known, 
you (Soul) should stand as Brahm without distinction. 

STATEMENT.— 

monOU us we ret Qoveurem omens diem p (Pew Don LDWLIIT GBT 
HON CH HB TE@VAA DS. 

In the same way as and for the same reason as 
Brahm stands as the Soul, the Soul in turn should stand 
as Brahm. | 

REASON.— 

HUET DI ApaGe “amen” “stor gr” stom gpiln OFTHEG 
HDL DUT FI Bum 5 Son 5 L{Gowr 1 LT SOV or 

Because, if the Soul stands like that, the Self-pride 
of “1” and © Mine” will die and the Soul will embrace 
the illustrious “Foot” of Brahm. oe eo 


M2 


The idea of “|” and “ Mine" is a disastrous disqua- = 


lification for the attainment of Union. This 
false idea should go by means of Arul and it is 
only then, that Union is possible. 


(1) “wires? “or ar ga’? ator Rae HGar pio 
GBT OT Lp or; Dg] Barr atl GBs | 
stotldvun s Fe Rap BDH; 

Sar QOorsAaw Gare gs.” 


So long as the Jiva (Soul) is swayed by the ideas of 
“1” and “ Mine,” he will not find Jnana. If he does net 
get Jnana, the abysmal universe (world) will allure him 
and the stainless Brahm will not shine. 


(2) “spas gut gypo8ap 5H 5 gL) 
Gor Sours Qumo Grogs Sex 
Q pa Ba.0 ‘waar’ ‘erat’ Ozer glib Jann gs 
rans SO; 2 8 wens BOS ior sre?” 


lt is only when the mind which revolves like a wir '- 
mill is immersed in the great Brahm who has no beginning 
and end, the Self-pride of “ 1"’ and ‘ Mine” will vanish. 
Otherwise it will not. 


(3) “Qaptdor erin auc ‘wien’ ‘srar'avrey; sau 
aff Haft Zoor ws av amin QarQur® grou; 
Qpkder ‘wren’ scary QoaAnoher Barden, 
Qin QvQnaten Qarw9 pu.” 


By the false ideas of “I’’ and “Mine”, the 2 
Kanmas, Virtue and Vice will spring. It jis Virtue and 
Vice which bring about joy and sorrow. Ifthe false ideas 
of “1'’ and “Mine” vanish, there will no Virtue and 
Vice. If there is no Virtue and Vice, there will no 


births. 


(Sivaprakasa Swamigal-Prabu Linga Leela-Mauiolia kadi) 


Soy ba ecen ts . <] 
wis eas Mae 
r Ody pts 
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ILLUSTRATION. — 

“prea, “ gauear,” crear GT CBM COCR GM TS G0 EIQ Der Leal 15a 
grat crt jor ser AG, ston graitis— aT oar” GT oO GOT DI 
QorQover gp sr ot or pil Dalal S BON OTD GO SF 
Qa@ncrp sTep0 Qo p.”’ 

Self pride or Egoism or Tarpotham (spGurgw) will 
be prominent in those (Atheists) who say “Tam all in 
all” as if there is no Brahm, just in the same way as in 
those who say “I” and “Lie”, thus distinguishing the 
Soul from Brahm. The Soul who is eager for the Union 
should completely sacrifice his Individual ‘‘I,”” and should 
completely merged in and identified with Brahm. 
‘then he becomes Brahm Himself. If one completely 
gives up his Individual “1° and sincerely feels that he 
‘s Brahm Himself, then Brahm will shine in him, as all in 
all, with the Soul completely absorbed and swallowed up 
and will make the Soul feel certain that he is not separate 
from Brahm. 

PART II—DISSERTATION. 
Qon prianh Gps, wv, Loran sare daie ear cor@ D- 


If the Soul considers all his doings as those of Brahm, 
Malam, Maya and Kanma will be destroyed. 

STATEMENT :— afl Qian piceoh) au(Lpoul $1 ADs. 

When the Soul considers all his doings as those of 
Brahm, he should stand Crm in that conviction without 
any wavering Or flinching. 

REASON :— 

DUET iChat Tevevey ZI GET GD DIL LD Girlie SGA, HCHEHT 
gor ib, Boor unio GrGaAwirainr sever. 

Because when the Soul realizes that he does every- 
thing through the Arul or Sakti of Brahm and not inde- 

| 15 
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pendently of his own volition, Ajjanana or Maya and 
Kanmas will not enter into his doings. 


The Soul should realize that all his movements (i.e.) his 
Icha, Jnana, and Kiriya (Qée¢, Grain, @fenw) 
or Will, Knowledge and Action are in response to 
theimovements or Icha, Jnana and Kiriya of Arul 
or Sakti and are not independent. 

ILLUSTRATION :— 

(1) “armen Or siuw; sua feran ; ad 
BTV 5 BI(LPL OT gueML_enLo—wLITO Last Got oat 
oes gia Sor piid Qenpucmunt ae Qerdorah Cor 
cp pales a Foor ut SCHaUT oo (Lpesr.”” 

The Souls are not Indirias or Senses and Indirias 
are not Souls. The Indirias are stimulated by Brahm 
and not by the Souls. The Souls are not Dhanu, Karana, 
Puvana, Bogam (the body, karanas, universe and ex- 
periences). The Indirias and Dhanu, Karana, Puvana, 
Bogam, experienced by the Indirias are Maya process and 
they are all the property of Brahm. The Souls are also 
the property of Brahm and have no independent right. If 
one understands this and realizes that all what he does is 
through the Arul or Sakti of Brahm, he will not accumu- 
late Agamia Vinai for the future by his present doings 
and his Prarabda Vinai (what he experiences now) will 
not harm him in any way. 

ILLUSTRATION.— 

(2) “ertagreare ETSSU SUT SL GQ) Sv 
Frisgrarscs sr ggib, Fulognuwié—errs sour 
srist@rOrig ; Gpt gHact Ada sron Oar® s se 
Buss Ber (perQewahgearuji, gag.” 

It is the duty of the good to protect those who come to 
them for refuge. Brahm who protects those who resort to 
Him for refuge, is impartial. In the case of those who 
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have resorted to Him, He does not allew the accumula- 
tion of Agamia Kanmas, and also wipes off their Prarabda 
Kanmas. Those who have not sought His refuge cannot 
claim and share these advantages and they should reap 
the fruits of all their actions. 

(The same idea is found in Sivajnana Siddhiar] | 

Cer Nareni, GhT OT SAMS SoarLOL_GG BIT BiDEoL. 

ST @O)EB & Boda oor aot sTin Devolder 5 aT Ca 
nexiprGer G piQeliatZor ast io a fis @yu 
gy aT ine) Aoruicicnr iF ig BETILI ST.” 

Brahm, the Chief, makes the Soul who has resorted 
to Him through Jnana, Himself, and protects him from the 
effects of his own actions (Kanmas) and the actions 
(Kanams) of others towards him which remain to be con- 
sumed. He is thoroughly impartial in this respect as the 
same boon is not granted to those who have not resorted 
to him. 

ILLUSTRATION :— 
(3) '*Qacqotlaum 71H 10 sd sUTA GRTALUITE 
pot Qe wiall Zesr LOM SOIL) spat yy. (9. gplh— Fair @ sabi Gem 
LoT OLUUjL._ooT BVT SI, LoD Dal aor BT or QuwitiQuacKser 
LL) LD FE)M LMT HEF ee 

As there is a slight and thin smell of asafoetida in a 
vessel in which it was kept but washed, Prarabda 
Vinai, Dhanu, Karana, Puvana, Bogam and Agamia Vinai 
along with Maya may’ slightly assail a Soul who is 
advanced in the practice of “ Sivoham Bavani’’ and who 
stands in “Irai Pani,” but they will do him no harm as 
he is gradually becoming one with the Bramah-Vastu 
and as this realization of his, will make him staunch and 


unwavering. 
ILLUSTRATION ;— 
(4) ‘‘wexranr carey Caars sppait sol gio, 
Lebremron WréQe gis gild LITE gplb—er oir atl 
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gror 9. Tua, Bidryevoh pO eer pil 
agar Soe &asrt 91506 ” 

A yogi who knows the science of overcoming fire 
and who is fire-proof and an expert rider, will not come 
to any harm even if one sits in the midst of the fire and 
the other rides a restless war horse. In the same way 
one who has found the “ Foot’’ of Brahm and is being 
united to that “‘Foot’’ and is staunch and unfaltering in 
the feeling of one-ness with that “Foot,” will not be 
endangered even if he yields to the pleasures of the senses. 

ILLUSTRATION.— 

(5) “#gseear Quowssavor aor, #S SCRone Sania 
Qed sso ures GA BHa—s 5H EG 
acthaRharcipar QmarGury sor, HFS Soo 
AHRECMUM , FS FCOUITT QEIG,”” 

One who has found his real status of Sat-Asat and 
fnds the Sakti or Arul of Brahm inall that goes on in 
the world and in him, will not be influenced by Pasam 
(Malam, Maya and Kanmam), in the same way as dark- 
ness will not stand before a brilliant light. Such a Soul 
will have no leaning towards Pasam (Asat) but will 
adhere to Pathi (Sat). 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja:— 

Aagreah Quip Agser, AasCsrO BsGuse0s 
HOt sag, shar argsren sg AC5 SSI er een. 
QI @)l, Wd, LTmus (IP SAIUU DG UP PULILT Sai@onuw, was 3) Bo 
LIU FON S LJ COL LGU Go) Boor (07 e. 

The Soul who has received Jnana, who feels his 
Oneness with Brahm, who feels the influence of Brahm 
in all His doings and who has detached himself from 
Malam, May, etc., is confirmed in the feeling of Oneness 
with Brahm. 
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(6) The corresponding Sutra in Sivajnana Siddhiar 
Cac ea@a Osh mS sw Qeui sQavrT 
Qs 28 5d Qa Mage Qeugsrt un enrujio, 
Hacs Qaeyws Sle pepe p TECHS 
areca) Sex Dai 2% gid Gp pw; 
Aa ain QucrQei S srvevri cron Qa & Ques pio, 
| Qelsg THER Qu MEGF Oru 60 sar pL, 
LIGULD HHO 2.68 Ber posranr sar; uma sy 
urgssgon ee Qe su gy amt saADS wo.” 
Whatever a Soul (advanced in the practice of Sivoham 
Bavanai, etc.) does in this world,!whether good or bad, 
will attach themselves to those Souls who do him good 
or bad. There will be no accumulation of Agamia Vinai, 
so long as the Soul remains steadfast in the feeling of 
Oneness with Brahm and considers all his doings as 
those of Brahm. Brahm will also adopt all this Soul’s 
doings as His own and those doings of others towards this 
Soul as against Himself and remain one with this Soul, 
so that no actiens (Kanmas) may be counted against him. 
Even if the Soul does anything wrong out of love, Brahm 
will reckon it as His own doing. 


(c) The corresponding Sutra in Sivaprakasam: 

Ubs Terma 2/0) SILI Ol RHLpLp glo oT rene 

ei Sur st Sur 3; Qa ss a eowG ure off Soot | GRE T (HLL; 

Hi5D ARHsMvo4ls HOF Ss SHO eHCe 

atsargens Qetarear ar Sur Cusursas. 

In the Soul’s struggle to disconnect himself from 
Pasam, there cannot but be at least faint attacks from 
‘Pasam, just as the asafoetida pot emits a thin smell 
even after the drug is removed. But if the Soul persists 
in taking the Panchatchara-Arul which has no beginning 
and end and continues firm in the contemplation thereof 
such attacks will be ineffective & futile. 


1t8 

(7) When a person undertakes an arduous task 
by some exceptional means, he expects some definite 
result. In the same manner, the Jiva or Soul who takes 
up the most difficult and Herculean task of conquering 
Pasam and becoming united with Brahm by the Excep- 
tional means of Jnana or Arul revealed to him by Brahm, 
is also rewarded: with definite results. The first is his 
Victory over Pasam or Darkness as enunciated in this 
Sutra (UTFangu ; Oopar Ba). The second is his gaining 
or embracing the “Foot” of Brahm and entering into Light 
(FauiGug; gefi@erssis) as detailed in the subsequent 
Sutra 11. By his victory over Pasam, he ceases to be 
Soul and by embracing the “Foot” of Brahm, he be- 
comes one with Brahm and becomes a Jivanmukta. 


(e) The realization of “Oneness” with Brahm as 
Adwaita and the realization that Brahm is the Sole-doer 
and that Soul is always Adwaita with Brahm is Sivayogam 
(Ga surat). (Vide note under Sutra 4). This is what is 
meant by the expressions ‘‘Yeganagi,""and“Irai Pani nirka”’ 
(v3@#, Qo pus 4s) in the Sutra. 
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XlruH SUTRA: 
THE SOUL BECOMES A JIVAN-MUKTA. 
‘6 ST colt SON GS HEETLOD parin@ wire, 
STO CAM SOSESCTH STi_L olor, 
gwar {aria srarsypa Oe gI8u." 

Just as the Soul shows things to the eye, Brahm shows 
the Soul what he really is and how He and the Soul work 
- conjointly together, as Adwaita, The Soul and the eye 
cannot act independently of each other but always act 
together as Adwaita.. In the same way Brahm and 
the Soul do not act independently of each other but 
always act as one, in the Adwaita capacity. The Soul 
should be immensely grateful to Brahm for disclosing to 
him this Joint Partnership and Adwaita Relationship as 
his Guru (Teacher) and in reciprocation thereof, he should 
“ Unceasingly take Anbu’ (Love or Panchatcharam) and 
contemplate upon it. In that case, he will embrace the 
“Foot” of Brahm, 

PURPORT.— 

urGuearag Fulgasdar Demy UT Dp cms ge 
£6 DD. 

This sutra shows how the Soul embraces the illus- 
trious “Feet” of Brahm or Parameswara, (This is the 
attainment of Jivanmukii), 


This Sutra is divided into 2 parts for purposes of 
dissertation. 
(1) %‘ ergy som gyé@G ar_Ow earnGura, 
STON COTM GOSS STL_9.S STL.” 
(2) §' ster gust gonGer srorapea OF giG iW.” 
PART I—DESSERTATION 
ST GD SOT GIS HS eTiOip earinCumrev, 
OMT CMT SO SS ST GS STAT.” 
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The Soul sees ‘Self’? as shown to him by Brahm, 
in the same way as the Soul shows things to the eye. 

STATEMENT.— | 
(1) morrG sya gy Da DD gI AL wi Fon G 2 6M (Ld. 

Brahm also goes through and partakes of the experi- 
ences of the Souls. (This is for the sake of the Souls. This 
statement explains the Adwaita Relationship between 
Brahm and Souls.) 

REASON.— | 

Qaarcsurésscr suterider S s16010% g1; Gp oT GM Duty LD 
Mi aIuT gy sevr ear. | 

Because these Souls cannot experience anything 
except in conjunction with Brahm. (Just as the eye cannot 
see anything except in conjunction with light). 

ILLUSTRATION.— 
(1) “Bien guy Res ecorrl gH DAD MTT a g 
Be ginGurea 4) sot goa mp BSor oot —E v5 5 door jc 
KOTO? ore) LITT & great MT ou giorerG ib; sTaayn@qo 
qQoardmperagl uTrs Gu 2. OTS ZI.’ 

Fach of the five senses feels only one thing at a time 
and one sense cannot feel what another sense feels. 
The Soul experiences things through the senses only one 
at atime and not together. But Brahm who is in all the 
Souls, can feel at the same time all what each Soul 
experiences. 

(2) “ qaurw Ae @) Fran 119. weir LOT I AF TL 
Cursurug sre Arm sQuT DS @ wI—a & UniT WL 
Q ara GF Boot BGO GOO) Gv) sar , oom Harr, oat Den p 
cara SSTH ST ERCE PD.’ 

Brahm who is the Soul’s eye and knows all what 
each Soul knows and feels, appropriates the actions and 
doings of Jivanmuktars as his own or as Siva Bogam (Rau 
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Gums), in as much as the Jivanmuktars have no Indivi- 
dualism and are confirmed in the feeling of Oneness with 
the “Feet”’’ of Brahm. 


In the case of Jivanmuktars Atma Bogam is changed 
into Siva Bogam or Brahma Bogam. 


PART II—DESSERTATION. 
2 stor Qui yariiar srarspe Oe giv. 

By Unceasingly feeding Brahm with Love or Amudu, 
in return for the inculcation by Brahm of the Joint Partner- 
ship and Adwaita Relationship between Himself and the 
Soul, the latter will reach the ‘‘ Foot” of Brahm, 

STATEMENT. — 

Qohd usgBI@ax uparg ass Bawg Furgsseng 
<P GoM UL LD , 

The Soul will embrace the illustrious “Foot” of 
Brahm by sufficiently feeding Him with Bakti or Love or 
Panchatchara-Arul, without any forgetfulness, in return 
for disclosing to him, his Joint Partnership and Adwaita 
relationship with Brahm. 

REASON .— | . 

jor sudan ae QewGart QewRduwer dors go 
8m pevrenr. 

Because Brahm is Adwaita with Souls and is no stran- 
ger to the Souls and brings about the consequences of the 
actions of the Souls, He admits to His “Foot” the Soul 
who feeds Him with Love or Bakti. 

ILLUSTRATION .— 

(1) ( gmasor Card DO gy ANA THCST ST CH) TES, 
Depot sain Com ure S SITES KFT — BAH aM SOOM GD SV 
ure gongs CSG, USM OT Sg StinencSury 
Crago sor gromragrt Car,” | 

16 
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It is pitch darkness to the blind even if the sun - 
stands in front of them. The Souls who are blind with 
Pasam stand in the same position to Brahm. To put itin 
other words, Brahm will not be known to those who 
are not qualified, who have not become Pakkuvars (ué@air) 
as they are still under the Rule and Influence of Pasam. 
But to those who are Pakkuvars or qualified, to whom 
Panchatchara-Arul has been revealed and who have 
been unceasingly taking the Panchatchara-porul or 
Amudu or Anbu (Love), Brahm will appear clearly and 
change their Soul knowledge into Brahm-knowledge, just 
as the sun opens the lotus-bud in season. 

(2) ¢* weir gon Q@er vosgrisary, Ws iS oor 
Darah BICar non g76 g— se Gor oor 
al SAH LOUE SIH Bo areQewarar, eu sev 
eeliiGa; Aarhueer sex. 

The more plentifully Amudu-Anbu is taken, the 
more pleased Brahm will be towards that Soul and 
drive away the Malam to which he is subject from the 
very beginning, as the full moon drives away darkness; 
and will draw that Soul to Himself and hold him fast just 
as the magnet draws iron to itself and holds it. This, He 
does without any effort, as the whole thing takes place 
‘1 His mere Presence (##8), So Brahm does not 
come under the category of an Actor. | 

(3) “sAsaa gore, Patan FAS STH pera gs; 
5A SROGC So, Rar Qya Hv ;— HAS GILL, 
aycuicoor se eciGesr, @ a1 Lo 2 Gowe % FO FLL 
aiidanaplh RET E LDS ” 


If the Soul-knowledge dies, the Soul also dies and 
there can be no union with Brahm. If Soul-knowledge 
does not die, then also there can be no union. The truth is, 
‘| Malam, Kanmam. and Maya which are the begetters of 
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Soul-kn owledge die, the Soul straightway joins Brahm like 

the salt which dissolves in water, and becomes His 

property. Brahm will not then depart from him but will 

hold him fast. 

(4) * Qui oa am am (Lp oor Qaram pale ysQarQ ae, Gurus gs 
gos ouroonr ST BIC LMT gar an oP LIT Y—LLperr au Ta 
Loa) & Bloor LoD D% FI para iD WWD DIMNans Goer amp LD 


nos Bhs neOrrguo, WIS 


If the clouds which hide the sun are driven away by 
winds, the sun comes out in its glorious splendour. In the 
same way, if Malam which now hides the Soul is driven 
away by Arul-Sakti the Soul emerges from Ajjnana in his 
natural splendour. When hidden by Malam, Soul-know- 
ledge is small knowledge as the sun hidden by clouds is 
only dimly seen. But if Malam disappears through Arul_ 
or Panchatcharam, Soul-knowledge becomes Brahm- 
knowledge, the Soul is swallowed up in Brahm and 


becomes Omnipresent. 


(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja: 

EBM TOKE HSE sre Qaeur guid STOTT gp QS wT aur le ; DOU 
aur FLT al (HS src Qour gylb STromr iT gw Aarenaron ; gsavrev 
IST YSS e UsAUal@y ot ye Aarce_s Sev uigt(Guwevd or) 
Lid Sul tor FG eww Carat un. 

It is the Soul which shows things to the eye and which 
sees things and it is Brahm who shows things to the Soul 
and who sees them. So let the Soul do supreme Baki or 


Love to Brahm, his Patron. 


(c) The corresponding Sutra in Sivajnana Siddhiyar: 
6 BTID RH STH &556)S, BST L0IT& 


SILL SSS Gg Bid FeronLoujeni—ill ET SONS 
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Cau ouGrar og ser OurGure, 

KFor 0 UITS(HESTL OS seario Dest; Ogens 
Hyd #Majenwgpw Is yC Fiuw | 

ArAtrenrn OrswIdn 1130165 ipo puTss, 
uTuQueTbé 28, Lr cre. 6S LOCRILIEHT ; 

uta s Get gua umdsQararG ” 

As the Soul shows things to the eye and itself sees 
the things, Brahm shows things to the Soul and himself 
sees the things. The Soul should understand this 
Adwaita relationship between him and Brahm and 
stand firm in the gratuitous support of Brahm. With 
this conviction frm in him, he should do Him Love or 
Anbu (Feed Him with Anbu or Love), In that case, the 
Soul will be united to Brahm even in this life, in this body, 
though he has become entitled to attain eventually Videka- 
muthi (disembodied Mukti) oa account of the progress 
he has made in the knowledge of Mupporul. Brahm will 
remove all his Malam, Maya and Kanmam and place him 
in the shelter of His ‘Foot’. The Soul will then be en- 


joying Eternal Bliss. 


(c) The expression “QywaT gysry”’ (Unceasing Love) 
should be clearely understood. Anbu, Bakti, Adaravu, 
Panchatcharam, Arul, Jnana, Pranavam, etc., are all 
synonyms. Anbu (Love) in the Abstract as it is ordinarily 
understood is not what is meant in the Sutra. The Anbu 
(Love) mentioned in the Sutra is Anbu in the Concrete. 
It has already been shown that Panchatcharam, Arul 
Mandiram etc. area © thing’ Brahma-Vastu. Love is 
a Thing. It is a “‘ Thing” which Brahm likes because He 
is Love. Brahm lives within us as Love and whoever 
really loves Him in the abstract should feed Him with this 
“Tove” in the Concrete, i e., this ‘Love’’ should be 
eaten. 
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A Soul who is on the way to become a Jivan-mukta 
will take this “‘Love’’ in three forms at three stages. In 
the first stage, this ‘‘Love’’ is taken in Tula (sr) form. 
Then it is called Tula-Mandiram (a7 is Sob) or Tula 
-Panchatcharam (7% wearer) or Uru Unavu (Uru 
Food-2.@ aera), It is picked up whenever it overflows _ 
and taken openly. This is the Ancheluttu (Panchat- 
charam) referred to in Sutra 9. In the second stage this 
“Tove” oozes into the system. It is then called Sukkuma 
Mandiram (@é@u 05S7) or Sukkuma Panchatcharam 
(SsGuw ugser-_erw) or Aru-Uru-Unavu (Aru-Uru-Food- | 
h-2-h-2-soray), [t is this which is called ‘’ Unceasing . 
Love” (yur say) in this Sutra. In the third stage 
when the Sushimuna (apr) bursts cpen and 
the Joti appears, this “Tove” will drip as nectar from 
this Joti. It is then called Parama Mandiram (uri wm 
@rn) or Mukti Panchatcharam (WSR we5et egw), Aru 
Food or Aru Unavu (1 2raj) or Pranava Amudu 
(Grama spgi) It is this which is implied in the expres- 
sion “ awounta f@,” “ wash out the Malam”’ in Sutra {ee 
In the first stage the Soul or Jiva attains Salokam 
(erGersu). He is an ordinaty man then. In the second 
stage he attains Sameepam (#rSu). He becomes a 
Mukta then. In the third stage, he attains Saroopam 
(#remuw) and becomes a Jivan-Mukta. As a Jivan-Mukta, 
he lives upon this nectar till he attains Videka Mukti 
(AC ss WpsS) or disembodied Mukti or Sayuchiyam 
(ere Fu). 

A few stanzas bearing on this will be quoted:— 

(1) (‘us fraser, ares, PLT GH, Lil oo SLOT 

ah SI ev, GSEGUWTUL, UT LPL UIC HLO, 
sreroréAuntu AS Bs Gwo gov ; 
GE GiOG ST oot AapGurs AeSl sO; Ua 
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ws Sire srex QDociens wpm RehG ed, 
Mier eoiu uTip ss umd s HO.orev.” 

Mandiras will be Tula, Sukkuma, and Param and 
will be taken in three different modes suchas Vasaka 
(openly), Upanchu (Secretly but unconsciously) and Mana- 
dam (Secretly but consciously). Tula Mandiram will give 
some kinds of Sithi. Sukkuma-Mandiram will give Yoga 
Sithi. Parama Mandiram will put a stop to births and 
give Videka Mukti, 

(Sarva Jnanstra Agama-#ta @T@@ssr <2,SDLL). 

(2) “egaurn carGa Ou Bret; 

2uWib Bos Rod oa HA wr s Bowl i; 
Auris a xrse Song S) wor s Sarr 
ANAM) AraBan; 26s 
Q.euloT lo Bom sas Fama £5 ; 
DULL DinipssHS Hl FHT, 
AGRUGT Lam sau Mops SHINS SIE, 
aT Henne On sFu.” 

The’ Tula Food (Uru Food) is taken opesiy; the 
Tula and Sukkuma Food (Uru-Acu Food) combined gives 
only a taste in the Soul: the Sukkuma Food (Aru Food) 
gives contentment and will shine in the Soul, The Vedas 
say that the Tula foed pertains to Jivas or ordinary 
mortals, ; the Tula-Sukkuma Food pertains to the Mukta 
and the Sukkuma Food pertains to the Jivan-Mukta (i,e.) 
When one takes the Tula Panchatcharam he is an 
ordinary mortal. When he takes the Sukkuma Panchat- 
charam, he becomes a Mukta. But when he takes the 
Parama Mandiram, he becomes a Jivan-Mukta and im- 
mortal. What is called Tula-Sukkuma Foed in Sutta 
_ Sadakam is called Sukkuma Mandiram in Sarva Jnanotra 
Agamam and what is called Sukkuma Food in Sutta 
Sadakam is called Parama Mandiram in Sarva Jnanotra 
Agamam. 
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(3) “Q oar aut g oor ooLDIL GUT G5 & S SUIT ay oorudev 

Qmd9rrs gs SurQureh § 38 

soo ger dor NaSen iio gr pi 
séso grr UIxora Bpsw, 

HOT GTO S LTH Riper alga gIlLD 
yearn  @?? wwioT 

DsAougaia Cerppw Lor § Boru rus 
Quagsso Hac psswC 3s” 

When “Sivoham Bavanai™ is properly practised, 
Prarabda Vinai disappears, and the mortal turned im- 
mortal lives upon the ‘Pranava Amudu’ which percolates 
into him without intermission, His body is then trans- 
formed and he appears as a human being only for the 
sight. ‘This is the state of a Jivan-mukta,” 


(St. Kumara Devar-Sutta Sadakam; #9567 5a.) 


(4) “‘gsrSa urorer 2p STG; 
Dod 5 SAM al D Der F HIOT Hid; 
AATUDPaT TOS 2} DC LOLI eI; 
AsIany Bara puwr gu; 
gsrSa Gra SB, gor, re oar 
aT girGumr men; HOGS Diver ST eR 
HsiGa 11. HSGL, Bsotee 
lr SE gs Hd Berroa pvorew” 
Adaravu or “ Love” is the Parama Dharma (Sacrifice). 
It is the Beginning, Middle, End and All; The giving of 
those who have no “ Love"’ is not Dharma (Sacrifice). So, 
Adaravu is the First Cause. It is this ‘‘ Thing” Adaravu 
which is Maya, Soul and Brahm (Pasam, Pasu and Pathi). 
It is Adaravu which will procure the “Foot’’ of Brahm 
which gives all knowledge. So, for every thing Adaravu is 
the Root Cause. 


(Siva Tarumotram-9a 6@Gur g Sir.) 
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(5) “sye1uQ@ grr oor gi td Lo > DCH ERAHauQ torr oor 

Quer p Duet 2 Sesvevrs; 

qorGu Faun _baow B86 Sout 
Gmpupger Gubgis 

HwTuac ves geen & Osher 
Geracd@ wenaGueverrt ip 

HASUSTO SpHdor paps He 2. Gi) 
Huet Lor sr or,” 

They are ignorant who understand “Love” as one 
and Brahm as another. Those who have known Brahm 
inthe form of “ Love”’, have received the Arul of Brahm. 
Those who say that the troublesome birth (a merry life) is 
heaven or Moksha,.have not eaten the Amudu called Love 
and they are strangers to Truth. 

(Sorubananda Nilayam in Perunthirattu; Ge7@urearss 
 devittLb. ) | 

(6) “‘eamren Ypuoyb src Har, Aer syat ar 

OurararT sp sTQwer 65D 
CUpdar UT ga ub sQwWer gms D.” 

If you give up all false attachments and if your mind 
is brought under control, the inexhaustible nectar will how 
in your body and permeate your whole bedy and you will 
become Brahm. ‘There will be no more molestation from 
Malam, Maya and Kanmas. 

(St. Uyyavanda Deva Nayanar-Tiru Undiyar) 

7) © ABOU gid Apsosuwra,..,.,, 

QaQoasarsr spsteju Curp sp,” 

You have let the river of “Love” overflow its bunds 
and you have now become to me Supreme Amudu. Pratse 
be to Thee. 

(Manikkavasaka Swamigal: Potri Firuvagaval). 
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(gs) * <2] COO U8) (FH 6 Cat went SHEIT 31600 onfiey 
Har G emyil SF Cuts pio.” 
If one closes his Uvula and eats the nectar, there he 
will become the Chief of the Gods. 
(9) “ gmeraorer ane & SIT get aootle 
Cumramam levee Lyf a” 
If one takes the Amudu in the Vessel of “Omkaram”, 
he will have no death. 
(St. Ouviyar-Kural: gersmaw T per), 
fig) * usA HeaGan Mase Bert ws sor 
Dee guid sr coor 5 Gor olus sot SUOQUMCKeT, 
2 tha GuS pg, D_ CUIT GOD) EHO L060 
marr sD gy ari apats 5.” | 
Brahm, the Priest kept a “Thing” (Panchatcharaporul) 
‘a therwest ie. in the upper part of my body; and asked 
me to remember it with fondness. It is the “Foot” he then 
placed below my crown and above my Uvula. | keep my 
mouth shut and am silent. 


(Se Tirumular-T irumandiram.) 
(11) ce oe Aw san BC 1p, pai Gay 5 aT S WO 
Queer GreioTW ( er ar Zoor'uitT) Aor nssoas suGar?” 
? Py 
“Oh! my Lord. Is it you who have come asa great 
Light (Joti) below my crown and above my Uvula?”’ 


(St. Kaduveli Siddar-Purana Jnana.) 

(12) “eéeA@ar, par eet wa RT Mar SOSH BM LD, 
QForupp GION SG se opin O stu STL, 
HERO aTAS (GReorsse Guy uylo one F Big 
o €Au9a or Au eer Si aarQerroheousar api@w.”’ 

A light is burning below the crown and above the 
Uvula. It will be known to the Jnanis who have given up all 
attachments. If you control the mind of the horse through 

17 
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Arul, you can see the inner Light which will burn under 
the crown. | 
(St. Sivavakkiar-Sivavakkiam.) 
(13) “Su giseray_er C55 FSS, 
Bowie ate s 8, Cura® 3 9), 
Curgsug (pi s(pei ans Buu, 
Qurders wriensu gi HvBiCur eu, 
srang Qedwuuu4r, wHupHevre, 
FpuarUuTHs Carn gi@n ured, 
Cur sw AG SUT gb Qevdn Qed, 
CurerQuerp €£$ QuaGe srenrer@w.” 

As soon as Joti appears (over the Uvula), the Lody is 
transformed and the mortal has attained Jivan Mukti. 
Pranavayu (respiratory air) ceases to work and the Jivan 
Mukta becomes endowed with the eight Siddhis (Ashta 
Siddhis). Self pride or Tharpotham will be fettered, as the 
result of taking Amudu or Arul. Maya will disappear. 
There will be neither thirst nor hunger. There is no more 
the sway of the treacherous Pasam. There will be no 
inclination towards false pleasures. The Sakti, who is 
called “ Mouna”’ (the Silent) will be seen there. 

(St, Nandiswara Mahamunivar-“‘ Karukkidj agi 


(14) For Knowing more about the opening of Sushimuna 
in the Palate or Melana, which is called Melana Mandiram 
(Sievers Seid), read Dhyana Bindu Upanishad of Sama 
Veda and Yoga Kundali Upanishad of Krishna Yajur Veda 
translated into English by Theosophist K. Narayanaswamy 
lyer. 

(7) Corresponding Sutra in Sivaprakasam: 
“UTFLOTLD Chlor gs ST Qld, UTE CHT or SST gyn 
Foor oy Ou) QT CD) 1; Ben p AH ST orb BOON GOOF 5 
C 5a gin O/B Ca Lpost Toor & op DOaur Oi gz, Germ gi, 
SseCur® euturs gs Abug HT OT GARD L.”’ 
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Brahm cannot be known by Pasa Jnana and Pasu 
Jnana. If one gets Arul or Jnana of Brahm, his small 
Soul-knowledge will go and he will become one with 
Brahm by means of “Love”. This is called Jnana Nishti 


or Union by means of Jnana. 


(e) The union of Soul with Brahm, referred to in this 


- Sutra is Siva Bogam (@aSuran), Vide note under Sutra 4. 


Jivan Mukti is Siva Bogam. 
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XlitH SUTRA: 


WHAT A JIVAN-MUKTA SHOULD DO TO ATTAIN 
VIDEKA-MUKTI. 
“@Qebuer Carermer Gere QLLM, 

ayunnew 6f@, seruGr7@ wf g; 

wore .2 0 Cmuin weds sauT Carr_cipir, 

AOU ST gin ysroenor gs AaripC. 

The Jivan Mukta, into whom Brahm has entered as 

Joti or Light, through the supply of plenty of “Love,” will, 
- {during the time he remains in this world till he be-omes 
a Videka-Mukta or till he casts aside his body) be drawn 
towards Pasam on account of long habit (ytaamre2er), 
Though he has been purified by Jnana, still, Malam, Maya 
and Kanmas will tempt him now and then to go astray 
and stand as obstactles towards his attaining Videka- 
Mukti or fullimmersion in the Sustaining ‘Foct’ of Brahm. 
He should wash out these three kinds of impurities with 
Jaana-water or Love or Panchatcharam, (The nectar which 
flows through Sushimuna is meant here). He should 
further associate with those Saints who are already immers- 
ed in the Sustaining ‘Foot of Brahm, through the supply 
of Pure Love, join their society and consider their Disguise, 
and the T’emple in which they live as Brahm Himself, for 
the sooner attainment of disembodied Mukti. 


This Sutra applies to Jivan Muktars only and not to 
ordinary mortals. The Saints or Lovers of Brahm 
who have already become one with Brahm, are 
not now in this world fo be seen by mortal eyes and 
they are all in the same place as Brahm as Ad- 
waita. Brahm is in Brahma-Vastu or Panchatchara 
Porul and all the Saints and Lovers are in this 
Panchatchara Porul. This Panchatchara Porul 
is in all living beings gifted with eyes. The 
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Vedam (Ca) or Diguise of Saints is the 
“Tirumani” or Body of Brahm which is 
Panchatchara Porul. The Temple which is the 
Residence of Brahm is also Panchatchara Porul. 
So, this Sutra enjoins won the Jivanmukta the 
constant asscciation with this Panchatchara 
Porul now in the form of Joti within him which 
contains all the Saints along with the Brahm 
and does not tell him to treat the ordinary 
Siva-devotees and Siva temples as Brahm. The 
temples are all intended for beginners for the 
performance of Artificial Sariya and Kiriya (eur 
silos, Stew) and for the development of the 
Souls in the lower stages. Neither Brahm nor the 
Saints dwell in any Temple, Mosque or Church. 
Brahm does. =ot live in ary building built by man. 
* Serene) OTL TLD AgGeae. ssi Bev Aragon. 5 5 
YorCsTuIen e mara sr url —F sou 
yorCaruie eerarevcrurT.e* 


(St.. Kudambai Siddar.) 


“ My dear! who is the one who resides in the perishable 
temple created by man who is only the creature of Brahm? 
Answer:— None. 
PURPORT.— 
HAsRseouw derp uSeous As 9 scenssaar® a Sudo gy 
CLOUT TABU f569 9p. 

_ This sutra says how the incomprehensible Brahm 
is seen and adored in a comprehensible manner by the 
Jivan Mukta. © 

Brahm who was till now in the Panchatchara Porul 
of the Jivan-Mukta in an incomprehensible form, assumes 
a comprehensible form as Joti at the Sushimuna and _ thus 
makes Himself visible to the Jivan-Mukta. _ 


yy 7 
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This Sutra is divided into 3 parts for purposes of 
dissert ation:— 

(1) “Qsnuer Cararmer GerQereuer 

Judo aL! BY’ 
(2) ‘‘seru@rr@ uP gy’ 
(3) “wrepSaud wel Seu Gaur_clpin Gaui ST gould 
yrderers Osraps uw” 
PART !I—DISSERTATION. 

‘Gruner Career Gera ur sbumewaels g.”’ 

Wash out Pasam which stands in the way of a Jivan 
Mukta becoming a Videka-Mukta or Paramukta and 
immersed in the Sustaining ‘‘ Foot’ of Brahm. 

This dissertation enjoins what the Jivan-Mukta should 

do when his mind (@ rerum or safe) travels 
towards worldly things; on account of long habit. 

STATEMENT:— 

Cmomh gomrat, wrew, ara AuQuer eyid towmedars 
alors.” 

The Jivan-Mukta should get rid of Anavam, Maya 
and Agamia Kanma, lest they should influence him and 
make him go astray. 

REASON.— 

SHOU STD CM FOF POT SET gy 
AGG OM FOF CONT Sg ware.” 

Because they will lead him towards wrong and im- 
pruper ways and not towards right and proper ways, 

ILLUSTRATION,— 

“enrenhas uted Qu cK gat Qaean cr Duron 
LOGO (Lp FV LOT ANU SR LOT POLI Ld— & Goer GOAL! 


HEEFT HG STL Od Devayrawrarrprd, Qideupsor gird 
_— ieee iQ,” 
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The True Jnani should have nothing to do with 
Kanmas producing Virtue and Vice or likes and dislikes, 
Maya consisting of from Earth to Maya Tatwa and 
Anavam which raises improper feelings. You, a Jivan- 
mukta should Sanapietely give them up and avoid their 
approach. 

During the Jivan-mukti period when the Jnani lives 
in this world in his transformed body, he should 
ignore Anavam, Maya and Kanma, if they at any 

- time assail him. 
PART II—DISSERTATION. 
—“ geru@rr@ wf g.” 
Associate with Anbars (Lovers). 


Whenever desires arise, the Jivan-mukta should not 
yield but continue closely in the company of 
Saints or Anbars. This dissertation is to show 
what the Jivan-mukta should do if his desires 
or will (Q#a=) travel towards worldly things. 
STATEMENT ;,— “Qatle FaugstaCarT® Qarage.” 
The Jivan-mukta should associate with Siva-Baktars., 


¢ These Siva-Baktars or Siva Devotees or Lovers are 

those who have already become united to Brahm 
as Videkamuktars. They are not to be met 
with in this world in human body. They will 
all be found in the Joti which the Jivan-mukta 
will find at the Sushimuna in his mouth. He 
should have constant intercourse with them to 
avoid contact with the world (i.e,) He Should 
be constantly engaged in the ccntemplation of 
this Joti- 

REASON :— 

HVT STT DH EhCRTO SOS ean 3 sau Pp Foor ao”? 
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Because those who have not become Saints or Devo 
tees or Baktars will lead the Jivanmukta astray and infect 
him with evil communications. 


This shows that Jivanmuktars should not at all 
associate with the men and women of the world 
who have not understood Brahm. 

ILLUSTRATION ;-— 

“pudgsgs shen. consoles & sau 
Aougert s5Avs ge Crioa— op; 95 gL) 
UsST Dor sSTUL User eemrreene v xr Hii 
Guu sgeacor Cueir dar.” 

The Prarabda Kanmas (92793 fer) which yet 
remain to be consumed and annihilated will not harm a 
True Devotee (i.e., a Jivanmukta), who has been taught 
by Brahm Himself as Guru, who in his asscciation and 
intercourse with other True Devotees forgets himself and 
behaves like a mad-man through superabundant joy and 
who has completely abandoned the society of men and 
women of this world whose association was likely to 
make him forget the immense boon he has received from 
Brahm and make him fall again into the pit of birth 
from which he has just been raised. 

PART III—DISSERTATION, 

“orap Gru Wiser Gauriplh Qaim ST gpl 
yren or 6 O eripG ro.” 

To avoid the influence of Malam the Jivan-Mukta 
worships as Brahm, the Disguise of the True Devotees 
who have become disembodied Muktas through a good 
supply of Love and the Alayam (Temple) where Brahm 
resides. 

This dissertation is to show what the Jivan-Mukta 

should do when he feels inclined to act or do 
something (@few or Gru) Alayam (gwd) and 
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Lingam (a#as2) do not mean the ordinary temples 
and the images kept there. Alayam or the Resj- 
dence of Brahm is our body and the Lingam is 
the Intelligence or Jnana or Panchatchara Porul in 
it. iefer to stanza quoted in Part II] Sutra [X. 
Read also what Saint Tirumular says in his 
“ Tirumandiram,” 

“ep ararin Qucmear ie, aecasr PL LoL] Mavuwito, 

asrarn GrTentae url Caruraren, 

Q) ger or 5 Asal srtaee Past PauMeatn, 


sara Yoo Gir gn aripr wads ses.”’ 


The mind or the Soul is the noble altar; the body made ~- 


up of flesh and boneis the temple and the mouth is 
the gateway of the tower to the gratuitous donor, i.e, 
Brahm, To the Jnani who has understood the Truth, 
the Jiva or the Soul is the Siva-lingam or Intelligence. The 
false five senses are the transformed, in-extinguishable 
Light. | 
Our body is the Outer Temple of Brahm and the 
Panchatchara Porul or Love or Arul or Jnana in 
the body is the Inner Temple of Brahm. The 
Alayam or the Temple referred to in the Sutra and 
in this Dissertation is the Inner Temple or the 
Panchatchara Pocul or Love or Arul or Jnana. 


STATEMENT .— 

“Qed users I@Can_ gen sua, Reuiravis Son Buylp 
urCugrrQerars saatQ asus 

The Jivan-Mukta should next see clearly and adore as 
Brahm, the Holy Disguise of the True Devotees or Lovers 
and Their and Siva’s Residence or Mansion. He should 
have no doubts about this. 


The True Devotees are not in this world in human 


form, They have all been merged in the Brahma- 
18 
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Vastu (rtoio ew. 3) or Panchatchara-Porul when 
they became Videka-Muktas. They are all 
now Adwaita with Brahm. Their Holy Disguise 
cannot therefore be seen with human eyes. 
This Holy Disguise is nothing but Panchatchara 
Porul in all living beings. This the Jivan-Mukta 
alone will be able to see and not the ordinary 
mortals. The Residence or Mansion of Brahm 
Is not any temple, however grand it may be. 
The Panchatchara Porul in all living beings is 
His Mansion or Inner Temple. The long and 
short of the whole matter is that the jJivan-Mukta 
should recognize the Panchatchara-Porul in all 
living beings as Brahm and be kind to all living 
beings whether men or animals, high or low, 
good or bad. This is prescribed as a means to 
give free play to his inclination, if any to act. 
REASON :—“saer Wn Dove. asahe Grareitus Sear p, 
JOS Oe F.9 yoIrareurts Ad never.” 


Because Brahm stands as a Shining Light in these 
places alone (Holy. Disguise and Mansion) and quite 
differently in other places (i. e.,) though Brahm js 
Omnipresent and Immanent, He can be found only in the 
Panchatchara-Porul which is called “ The Holy Disguise 
of Lovers” and “Siva Alayam.” Compare the futile 
attempts of Brahma and Vishnu to find the Supreme Being 
inthe heavens and earth, when He ought to be searched 
for in the body and not elsewhere, : 

ILLUSTRATION, — 

(1) “ser gremr sri Caatr no. g AT AGMaUs SramQarOs as 
ET MOIS su ger DHS sord— sox roma 
CFS BT SibUITSD Haas S OnwWure, 

LITE & BIT Beary ou §),” 


a 
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Brahm becomes visible, like ghee in the curd, to 
those Devotees or Lovers of His, who have understood 
Him in the Form in which He dwells in them and in all 
animate beings (#Hauc/Qurcper), for the very purpose of © 
being known and understood and keeps them firm in His 
Ubiquity. But to those who are bound by Pasam, He will 
be invisible like the ghee in the milk. 

(2) “sor Osram os Srgara sri sho 2meCu go 
DTV SUT Bao DIK STO V— BOM _ OY HS 
slo gar oye, sror gan sO Tarim Se 
Slot Hours FT ald FUrag.” 

Fire is latent in firewood and is not visible but when 
the frewood is subjected to friction it becomes visible. 
In the same way, Brahm is immanent in all inanimate 
things (@TurWQumapar) also and is invisible, but will become 
visible if one knows how to raise Him up. This is 
however unnecessary as He is in the Form of Panchat- 
chara Porul in all living beings, so that the Souls may 
have Intelligence and attain Mukti finally. If any one is 
able to find Him in the Form in which He dwells in him, 
He will certainly become visible to him. 


PART IV—DISSERTATION 
Sars} Doras; apPuGa. 


Give up; Associate; Adore. 

This dissertation is supplementary to the first three 
dissertations, wherein the Jivanmukta is asked 
to give up Pasam, associate with True Devotees 
and adore the Holy Disguise of the Devetees and 
the Mansion of Brahm. 

STATEMENT, — 

“ Daotl Qarc_crsehey asu@s’’. 


Next, visit and adore these places. 
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_ These places refer to places where “Love flourishes” 
(yeorly Aiderujes Bt) and they are the Diguise of True 
Devotees and the Mansion of Brahm which are one and 
the same, i.e., Panchatchara Porul. “ Give up” and 
“Associate” (Kaliga and Inanguga) have the same 
purpose and are included in this, 


Brahm is immanent in all things both animate and 
inanimate and on account of His mysterious 
existence, He is both those things and not those 
things. Now the Jivanmukta has found the 
Immanency of Brahm in all things both animate 
and inanimate, when Brahm entered into him as 
Joti. With the aid of this Joti, a Jivanmukta 
is able to see the whole universe at one view, 
from where he is, 

(1) “araaGer meflens aruda sue § 6 CuGaGmrsac) 
Lar Sauer xr rarQiimnQervemiQaueturiis BT ay lp} 
Ymca FCyCarsAd 1 RUCAOrar? 77 aye, 


. 
© gir 008 a (LOT STILE ol ET em LICL Lb BT Gy BBM o Bor?” 


When the Arul Kuligai leaps into the mouth, the 
Jivan-Mukta sees not only the whole universe but Brahm 
also there in the Joti within. | 

(2) “ar gqCu eanCaCara, s<Q_wom YD pC um Geb 
kb Bone Lo Leet (Lpingp oar 1") Lyronrs er erwiT (50; 
Csr ape CeraQueer in; Fh Bud or (1p ay GIT gay td ; 
2 yw C sein CGuran, Hiro As gurCsr.” 


When the Arul Kuligai jumps into the mouth, there 
will be a great Joti there; all the impurities will be washed 
off; the mind will be absorbed in Brahm, the Perfect; the 
whole universe as well as the end of all Vedas will be 
seen there; the body has become immortal and the Jivan- 


Mukta can play all the “Eight Siddhis’’. 
(Saint Konkana Nayanar Vadakaviam), 


14] 


The Eight (8) Siddhis are: Anima, Mahima, Ilakima, 
Karima, Piratti, Pirakamiam, Easatwam and Vasiatwam 
(Heafiior, oBur, @vGur, shor, Gris, Drathuwn, Fs 37 
aun, uu & gyaucb ). 

I. Anima:—Brahm as Panchatchara-Porul entering 
even the smallest living being as an atom. 

Z. Mahima:—The power of being found in all the 36 
Tatwas from Earth to Sivam. 

3. Ilakima:—Being found as heavy as Meru (Mountain) 
but being very light when taken. 


4. Karima:—Being found as light as an atom but 
being found very heavy when taken. 


5. Piratti:—The power to move between the Tulakkan 
and the Sutchakkan i.e, between the Pathala- 
logam and Brzhmalogam. 


6. Pirakamiam:—The power to enter other bodies, live 
in the air, and bring within reach anything 
wanted. : 


7. Easatwam:—The power to create, preserve, and 
destroy and make the planets such as sun etc. do 
His bidding. 
8. Vasiatwan:—Bringing under His command birds, 
animals, budas, men, etc. 
(3) “saree erreurs Dajsqjur Ge 
STO THOT S HoT ORD QRUIUIDSW 
LD) car aah sy sor Lp oot aot ay sor YO CBs 
Gud g yo sO gor aripéemacy UT.” 
If the whole universe is found within me and if | am 
found in everything ‘n the universe and if | become One 
without beginning and end, | have finished a great task. 


(Tatwa Raya Swamigal “ Padutorai” u7@genp). 
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This Verse of Tatwa Raya Swamigal’s contains the 
pith of the whole Jivanmukti Doctrine. If we take the 
outer universe as the Macrocosm, the Panchatchara Porul 
in every living being from the smallest worm to man, 
is the Microcosm (i.e.,) The whole outer universe and all 
the activities therein are contained in miniature in the 
small Micrecosm of Panchatchara-P>srul. This is not visible 
to mortals. But when this small Micrecosm of Panchat- 
chara Psrul is changed into Joti or Light, the Jivanmukta 
is able to see the whole universe within him and himself 
in everything in the universe. This is the proof that a 
mortal has attained Divinity and has become Omni- 
present. 


After finding the presence cf Brahm in everything, 
the Jivan-mukta should next realize the absence cf Brahm 
in everything (except the Panchatchara Porul) because 
Brahm is ‘Yes’ and “No”. In order to accomplish 
this, the Jivan-mukta is asked to migrate into anything and 
everything he wants to investigate and thus satisfy himself 
of the absence of Brahm in everything which is net “Arul”. 
This he has the power to do, as this feat is one of the 
Eight Siddhis he was endowed with, when the Joti entered 
into him. 

(4) “@r@ gw Fi BMT GOT WD HTM SG 7 TLe 

ai gahgs Catan Fslerrb,—wlorwD 
ara@d yAuug@Sa wr Lyene; FCRFTIG 
Snapp ag5 eur 8.” 

The bath of a Jnani or Jivanmukta is the Jnana- 
Nishta or full immersion in Arul. His observances are 
the taking of any Form he likes so that he may investigate 
for himself how he stood ‘in his former different births. 
His puja is to eat whatever is given him. His pure 
Samadhi is to roam through the whole universe from where 


143 


he is, to verify that he asa Jnani or Jivan-mukta has no 
time and space and is Omnipresent. 


(Sorubananda Swamigal—Sorooba Saram) 


REASON :— 
“BTML, BT Lp SOM or a DMD Ss set gee eu (TLD 5 Sia 
HOMULIMSTAUTD, DOYH gor sever os.” 


Because the Soul who is identified with the different 
parts of the body such as nerves, nadis, etc. and is yet 
not those members but stands apart as Soul (the Puruda). 


In the same way Brahm who is everything, is not 
everything but only Brahm. As Immanent, He 
is everything. As Vranscendent, He is nothing. 
As Uru (2G) or Formed, He is Immanent. As 
Aru (74) or Form-less, He is Transcendent. 

ILLUSTRATION :— 

1) “a~ph§gOaam os Agave, SUT TT ES 

AD Ds Tap suo Hvo1ra—QuT ga Sane 

AS HAS OT FV, MST phen SoCo; 

1s m0R? gardeGar iy.” | 

Though Brahm is immanent in everything both 

animate and inanimate, He is neither different from them, 
(no bedam; #u se) nor same with them (no abedam; 
GugHe) nor same with and different from them (No 
bedabedam; Gu gi Gu sued), He is common to all these 
three dictums and stands in His adwaita capacity in relation 
toall. And though both animate and inanimate things 
are only His reflection and though both animate and 
inanimate things are His own property, you, a Jivan-Mukta 
who have become an expert in this Adwaita philosophy, 
should adore Brahm only in the place where “ Love 
flourishes” (i.e.) in Panchatchara-Porul where alone He 
can be found and not elsewhere, as others do; because you 
were all along His property and more so now. 
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Brahm is ‘Love’ and ‘“Panchatchara-Porul” and 
this “ Thing’’ flourishes in a particular place in 
all living beings who have eyes. The Jivanmukta 
is enjoined to visit these beings’ whatever they 
may be and wherever they may be, so that He 
may be in constant touch with Brahm and the 
Saints who are found in all living beings from 
man to worm throughout the universe. _ 

(2) “&idrure wr eg Ader Soros, EFTerLo 

a Zar B fl aor oy ot Dor uit — Blan Ba 
Chron gon g sry sO sTpCa Ig TS Up uo; 
Yo FST Boni vG sw 1p.” 

Though the Jivan-mukta has been washed of Malam, 
Kanmam and Maya, yet during his stay in the world for 
exhausting his remaining Prarabda Kanmias he may be 
drawn towards them on account of old habit (a7#cer) and 
these will operate as obstacles to his fully realizing the 
Adwaita Philosophy or Adwaita Jnana. And in order to 
exhaust his Prarabda Kanmas quickly, he should associate 
with Saints or the True Devotees of Brahm by making 
them partake of the nectar which drips from the Joti 
within. In that case the Adwaita Jnana will attain its 
full growth sooner. 

(8) “perker 9 Ads gS ST STOF QFW SI Corr 
For lor wns 5 Genpue gi—(pem erauG oot 
srGar SIE CFL gin, MHallo oar MH oo Sou Lo 
urGer Osrapans aici.” 

It is the duty of the Jivanmukta to ever remember the 
great favour done to him by Brahm by showing him what 
“Self is and by making him one with Himself. If he 
forgets Him and goes back to the worldly pleasures 
during his Jivan-mukti period, it will be an unpardonable 


sin, (The sins he committed during Bondage, out of igno- | 


Se ee nr a Pes > Le 


ee eee leaned 
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rance will be forgiven but not this sin after Release), 
Further, though Brahm has made the Soul like Himself, 
the Soul is ever the property, both in Bondage and in 
Release, of Brahm and the Jivan-mukta should fully realize 
this and should not become proud of the attainment of 
Jivan-mukti and should do nothing to offend Brahm during 
his Jivanmukti period. He should have no will of his own 
and he should do only such things ashe is directed to do by 
Brahm. This will hasten his attainment of Videkamukti- 


WHO ARE ENTITLED TO STUDY THIS TREATISE. 


“ AaQuwer gio wiser! Ano g est GHTESU 
wie sorcnp Lo ; Kam res Ss HOA av lpawr LT 
SQ oe gin Qarsr® wns STTASS ; Qag Sp HUT 
Dear Ds pra pws. waorags,” 

Oh? you Disciple, who have been changed from Jiva 
‘ato Sivam (From Soul to Brahm), who is the end of beth 
Vedanta and Siddhanta? Brahm gives Mukti to Vijjnana- 
kalars (Souls who are bound only by Anavamalam) 
by simply directing His Arul look towards them from their 
intelligence. In the case of Pralayakalars (who are bound 
by Anavam and Kanmas). He gives them Mukti by 
standing in front of them as Guru and by looking at them, 
touching them and speaking to them. These two classes 
of Souls need not study this Treatise. Sakalars (who are 
bound by Anavam, Kanmam and Maya) should study this 
Treatise but they cannot understand it unless they are 
taught by Brahm Himself from within or by Brahm, in the 
guise of a Jivan-Mukta. 

(a) The Sutra as translated from Sanskrit by Pandit 
Kuppusamy Raja:— 

“ape Sulcr@ ur 5B Aa ey of aon 1 oor FF HS5CM UO % BI 
syurear Sour & Barut Rav aw oS Corwin LiQlsaeerou car. 
Qaiaut gp) Aagprer Gur sQwerr gyi Qi gra meal BUT aor 


us Boor 86." ss 
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To attain Videka-Mukti. let the Jivan Mukta associate 
with the Saints who are Siva Jnanis and enjoy their Disguise 
and Residence of Brahm. Understand that this is what is 
taught in Siva Jnana-Botham about Union with Brahm. 


(b) Corresponding Sutra in Sivajnana Siddhiyar:-— 


CQenaions arallimranw Cer dort 
Fiowas wy ssear Crest 9G, OF. A5 DL, 
Last gs SRGaL LW BvuwWSsSOar vero 
yrs 3a DST p So 0A, BouuT2, 
THR UT QmHaulsGRin sah SuToVvGvre, 
wTreuTss Coats e Quer d gurls Guuss, 
Basar apywrt spourt 29. Suter py 
Bhs SGaut, Pagyraé Oe Guests.” 


To overcome the old attractions which will stand as 
obstacles to his attainment of Videka-Mukti, the Jivan- 
Mukta will associate with the Lovers of Brahm or the Saints, 
enjoy their Disguise and their Residence as Brahm Him- 
self, will sing and dance through excessive joy, will think 
with reasonable pride and joy the great position he has 
gained over others and at the same time consider his 
lowliness when compared with the greatness of the Saints 
or True Lovers of Brahm, who are already immersed in 
His Foot (i.e.) who have already become Videka-Muktas. 
Thus the Jivan-Mukta will spend his time in this werld in 
all humility asthe Servant of the Servants of Brahm, till he 


attains Videka-Mukti. 


(c) Corresponding Sutra in Sivaprakasam. 


‘Sagputou Crrtaums, Ada SASS sTA 
Saa., &Harin don QaQ@hu, Cnuz 
Csragmta HES 578, Los HeTQOaQuTOHs, Gar 
Ragar sra@ cssQ srarewda, g5e9Car ts.” 
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In order to prevent the approach of the harmful Maya 
and in order to be rid of the three Kanmas in the three 
ways (By the sacred look, giving up of the body and Jnana) 
and in order to be disencumbered of the Eternal Anava- 
Malam, the Jivan Muktas who are free trom Pasam, will 
find themselves fully immersed in Arul or Love, strength- 
ened in the conviction of Oneness with Brahm and will 
be enjoying Eternal Bliss without any cares, with Love 
within them. 


(qd) The Truths enunciated by Saint Meikanda Deva 
Nayanar, in this Treatise, are not merely Speculative or 
Theoretical but Dogmatic and Authoritative, as he speaks 
from his own personal experience, as a Jivan-Mukta and 
not as an ordinary mortal. The quotations from other 
Jnana Sastras are also Authoritative, as emanating from 
similar Jivan-Muktas. 
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CONCLUSION. 


Brahm is a “Thing” or “Substance” (aon gi, Quer), : 
If one knows this “Thing” he will know everything. This 
“Thing” is the First Cause and the universe is its effect. 
Unless this ‘“ Thing’ is known, it 1s impossible to know 
“Self” and “ Brahm,” it is imposible to understand the 
Jnana Sastras and it 1s imposible to have Union with 
Brahm. | 
(1) “ate xrintib ROH OUT Lor & BT OT Dy 5 HOT 
sTAuLoren Liar Da or FOL .TCO)VBPS 
GT OT LET LD LOGIT) GID) HT GO D BST Ty DS Groot 
Qo@u srfiumesen start a amrirs STM GUTS 
EI Teomiotusrar sy FHF SCHTHH ; YS HS 
sr fusiorls 2s amalljLD ASOT, 
Lp WSO LD Lb DO DIT, p_wsQLnaTlo 


Ly soris Do 2 DM Zs Q rou Q vs cry ser an LD 5578 OT.” 


If one finds the “Thing” which is the ‘Cause’, he has 
found the many things which are tts ‘effect, just as cne who 
Gnds the clay is able to know the many kinds of pots 
which are its effect. Che Cause which is Permanent 1s 
Sicchat (@p¢5H), A Small Sat and the whole universe 's its 
effect. So if one knows this “Thing” which is ‘Perfection, * 
he will understand the whole universe and its ramifications 
without any mistake. This is the nature of that ‘Thing’. 


(Botha Ratnagaram; Gur §7S@)S7 in Perunthirattu) 
(2) Log aor’? @T SOILD “Quran” at eS SIT @ TOO Qf BIT ILL’ EIT GB) 


gram’ ot auin “Qurcicers BOM LTT, 6 GR am BST LT aTT. 


Those who do not find the “Thing” which is ‘‘I", cannot 
Gnd the ‘Jnana-Spirit’ or Jnana-Air and those who have 
found the “Thing” which is “I’’, will become Jnana-Spirlt 
or Jnana-Air i.e. They will become Brahm. 


(Chidambara Swamigal Vasitta Tirattu; ar@eig Sr-@) 
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The real meaning of “‘I’’ is Brahm who is the Universal 
“I, The Jiva or Soul who is the individual “I” 
has no right to call himself “‘I’’ till he attains 
Union with Brahm. 
(8) “ sHQurcpersens 5b CSTD Dp, AdvuiL, 
Qp Bujo, sraCourur&, 
Qen9r_Qeut om pits Qe ACu, oT or p 
(perat FT, @ os 2 ore DHS, 
source CaCr 206 sur svere 
Quran sen 156570; Hb S 
GuiniGut xen s7Gor oniGunr Ker samHior 
icraasevred Countoor muui ape” 

If one knows the “ Thing’ which is in his eye and 
which is the Cause of the appearance, stay and disappear- 
ance of every object in the universe and which is Eternal, 
Unspeakable and Impassible, then he will know everything; 
as itis this ‘True Thing’ which shines as different and 
multifarious objects and as there is nothing else besides. 


(Tatwaraya Swamigal-Brahma-geeta; G70@e) 


MATAN ART AS hae ar Swans 
THE FOUR GREAT MAXIMS OF THE VEDAS. 


!. Tatwamasi—That art thou. 
SS RUDA—IH © PBAEHL. 

2. Twamtatasi— Thou art that. 
QsThs55F—6 AR BAO. 

3. Twam Brahmasi—Thou art Brahm. 
QsrndrnA—sé Grind enw. 


4. Aham Brahmasmi—l am Brahm. 


HED Grisjen—eres Gato po ort oar. 


ap Otowseevore_@ suet Shag aull ps. 


ree ee aR NN are Gael 5 pet IR laren Ot art OS heh RE Oa 
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